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The overall purpose of this book is to acquaint the reader with the historical 
factors behind the formulation of Islamic law (Figh), in order that he or she may 
better understand how and why the various schools of Islamic law (Wadh-habs)1 
came about. It is hoped that this understanding will in turn, provide a basis for 
overcoming the petty differences and divisions which occur when present-day 
followers of different schools of people without definite schools try to work 
together. Thus, another aim of this book is to provide a theoretical framework for 
the reunification of the Madhhabs and an ideological basis for Islamic community 
work free from the divisive effects of Madh-hab factionalism. 


The pressing need for this book can easily be seen in the dilemma of revert 
Muslims. In the course of being educated in the basic laws of Islaam, a revert 
Muslim is gradually presented with a body of laws based on one of the four 
canonical schools. At the same time he may be informed that there are three other 
canonical schools, and that all four schools are divinely ordained and infallible. At 
first this presents no problem for the revert Muslim, since he merely follows the 
laws presented by his particular teacher, who of course follows one particular 
Madh-hab. When however, the new Muslim revert establishes contact with other 
Muslims from various parts of the Islamic world, he invariably becomes aware of 
certain differences in some of the Islamic laws as taught by one of another of the 
Madh-habs. His teacher, a Muslim born into the faith, will no doubt assure him 
that all four Madh-habs are correct in themselves and that so long as he follows 
one of them he is on the right path. 


1 Madh-hab is derived from the verb Dhahaba which means to go. Madhhab literally means a 
way of going or simply a path. The position of an outstanding scholar on a particular point was 
also referred to as his Madhhab (the path of his ideas or his opinion). Eventually, it was used to 
refer to the sum total of a scholar’s opinions, whether legal or philosophical. Later it was used to 
denote, not only the scholar’s opinion, but also that of his students and followers. 


However, some of the differences from one school to another are perplexing for 
the new Muslim revert. For example, common sense tells him that one cannot be 
in a state of Wudoo2 while being out of it at the same time. But according to one 
Madh-hab, certain acts break Wudoo, while according to another Madh-hab those 
same acts do not. How can a given act be both allowable (Halaal) and forbidden 
(Haraam) at the same time. This contradiction has also become apparent to 
thinking Muslims, young and old, who are concerned about the prevailing 
stagnation and decline in the Muslim world and who are advocating the revival of 
Islam in its original purity and unity. 


Faced with several unresolved contradictions, some Muslims have chosen to reject 
the Madh-habs and their rulings, claiming that they will be guided only by the 
Qur’aan and the Sunnah 3. Others take the position that despite these 
contradictions the Madh-habs are divinely ordained and therefore one need only 
choose one of them and follow it without question. Both of these outcomes are 
undesirable. The latter perpetuates that sectarianism which split the ranks of 
Muslims in the past and which continues to do so today. The former position of 
rejecting the Madh-habs in their entirety, and consequently the Figh of earlier 
generations, leads inevitably to extremism and deviation when those who rely 
exclusively on the Qur’aan and the Sunnah attempt to apply Sharee’ah law to new 
situations which were not specifically ruled on in eitheir the Qur’aan or the 
Sunnah. Clearly, both of these outcomes are serious threats to the solidarity and 
purity of Islam. As the prophet (sw.) stated, “The best generation is my generation 
and then those who follow them”4. If we accept the divinely inspired wisdom of 
the Prophet (sw.), it follows that the farther we go from the prophet (sw.) 
generation, the less likely we are to be able it interpret correctly and apply the real 
intentions implied in the Qur’aan and the Sunnah. An equally obvious deduction is 
the fact that the rulings of older scholars of note are more likely to represent the 
true intentions deducible from the Qur’aan and the Sunnah. 


2 Usually translated as ablution it refers to a ritual state of purity stipulated as a precondition for 
certain acts of worship. 

3 The way of life of the Prophet (sw.). His sayings, actions and silent approvals which were of 
legislative value. As a body they represent the second most important source of Islamic law 

4 Narrated by ‘Imraan ibn Husain and collected by al-Bukhaaree (Muhammed Muhsin Khan, 
Sahih Al-Bukhari, (Arabic-English), (Madeenah: Islamic University, 2nd ed., 1976), vol.5,p.2, 
no.3. 


These older rulings — the basis of Figh — are therefore important links and 
guidelines which cannot wisely be ignored in out study and continued application 
of Allaah’s laws. It stands to reason that out knowledge and correct application of 
these laws depend upon a sound knowledge of the evolution of Figh over the ages. 
Similarly, a study of this development automatically embraces a study of the 
evolution of the Madh-habs and their important contributions to Figh, as well as 
the reasons for apparent contradictions in some of their rulings. 


The resolution of differences among the Madh-habs could best be effected within 
institutions devoted to the objective study of Figh; that is, institutions devoted to 
the objective study of Figh’ that is, institutions of learning in which no Madh-hab is 
given preference over another. Islamic law could then be studied from its primary 
sources, and the positions of the various Madh-habs could then be analyzed 
rationally and objectively as outlined previously. If the standard of scholarship in 
such centers of learning were high, the enormous task of re-unifying the madh- 
habs could then be undertaken with excellent prospects for eventual success. A 
single Madh-hab completely free from sectarianism and firmly based on sound 
scholarship, could provide not only trustworthy and continuing leadership for the 
Muslim world in general, but also concrete guidence to various reformist 
movements aimed at reestablishim divine law as the only valid basis for governing 
Muslim countries. With success in the area of the Madh-hab reunification and the 
establishment of divine law, we could then look towards the reunification to the 
Ummah, the Muslim nation, and the reestablishment of the Khilaafah, the true 
caliphate. This would provide the necessary foundation for the execution of 
Allaah’s law throughout the earth, if Allaah so wills it. 


Armed with this background knowledge, the thinking Muslim, be he new revert or 
born into the faith, will be in a position to understand the source of those 
perplexing contradictions and to place them in their new proper perspective. 
Hopefully, he will then join the ranks of those who would work actively for the 
reestablishment of unity (Tawheed), not only as the mainspring of our belief in 
Allah, but also in relation to the Madh-habs and to the practical application of the 
laws which underlie and shape the way of life known as Al-lIslaam. 
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In The Name of Allah the Most Gracious, the 
Most Merciful 


Introduction/ Acknowledgement 


All Thanks and Praises are due to Allaah. As such we Praise Him and seek His Help 
and Forgiveness. We take refuge with Him from the evil of our souls and the evil of 
our actions. Whomsoever Allah guides none can misguide, and whomsoever Allah 
leaves to go astray, none can guide. | bear witness that there is no deity worthy of 
worship accept Allah alone Who has no partner, and that Muhammed (pbuh) is the 
slave and his Messenger. The best words are those of the Book of Allah(Al Qura’n), 
and the best guidance is the guidance of Muhammed, may Allah’s Peace 

and Blessings be upon him, his family, his righteous companions and all who follow 
them in righteousness till the day of Recompense. Every newly invented thing in 
religion(Al-Islaam) is a cursed innovation, and every cursed innovation is 
misguidance and all misguidance is in the Hellfire.s 


Allah The Most High says: 


Indeed in the Messenger of Allah, you have the best example to follow, for him who 
hopes for (the Meeting with) Allah and the Last Day, and remembers Allah much. 
(Surah Al Ahzaab 33:21) 


Allah The Merciful says: 


The answer of the faithful believers, when they are summoned to Allah (His Words, 
the Qur'Gn) and His Messenger to judge between them is that they say: "We hear 
and we obey." And such are the prosperous ones (who will live forever in Paradise). 
And whosoever obeys Allah and His Messenger, fears Allah, and keeps his duty (to 
Him), such are the successful ones. (AnNoor 24:51, 52) 


5 Muslim and Abi Dawood. 


Allah The Majestic also warns: 


Say: "Shall we tell you of those who lose most in respect of their deeds ?- "Those 
whose efforts have been wasted in this life, while they thought that they were 
acquiring good by their works?" (Al Kahf 18:103-104) 


Narrated ‘Aisha , (may Allaah be pleased with her) Allah’s Messenger (peace and 
blessings of Allaah be upon him) said. ‘If somebody innovates something which is 
not present in our religion (of Islamic monotheism) then that thing (act of worship) 
will be rejected’. (Bukhari) 


In another Hadeeth, narrated ‘Aisha (may Allaah be pleased with her) the 
Prophet(peace and blessings of Allaah be upon him) said. ‘Whoever performs a 
(good) deed which we have not ordered (anyone) to do (or is not in accord with our 
religion) then that deed will be rejected and not be accepted’ (Bukhari) 


Ibn ‘Umar (may Allaah be pleased with him) was reported to have said, 

“Every innovation is misguidance, even if people consider them to be good.” 
(Collected by Ibn Battah in Al-Ibaanah ‘an Usool ad-Diyaanah, vol.2, p.112, no.2 
and authenticated in Ahkaamul-Janaa’iz, pp.200-1.) 


ABDULLAAH IBN ABBAAS (radiyallaahu 'anhu) When he was asked whether he was 
an Uthmanee or an Alawee replied, 


"I am neither an Alawee nor an Uthmanee rather | am upon the way of 


(#8) , 


Muhammad 


This is Mercy and Guidance from Allah the All Powerful, the Irresistible, to guide 
the Muslims to the way of his beloved Messenger, Muhammed (may Allah Peace 
and Blessings be upon him). How easy things become for a believer when he 
follows this way, which was chosen by the Sahaba [companions of the Prophet ], 
may Allah have mercy on them, and all their righteous followers. In this age of 
meteorically increasing technology, it is so easy for a Muslim to gain knowledge, 
for which the Sahaba and the Salaf had to struggle and go through great 
difficulties. 


May Allah grant the Ummah (nation) of Muhammed (pbuh)the ability to follow the 
Truth and the way shown by him , and the courage to leave the methodology of 
their forefathers when it conflicts with the Sunnah of Muhammed (pbuh)and the 
methodology of his companions’ . 


This book is an effort to help us achieve the sole purpose of our creation, to 
worship Allah Alone. It has been compiled from The WebSite * Of My Teachers 


Sheikh Muhammed Salih Al-Munajjid & Sheikh Salman b. Fahd al-Oadah 
(May Allah preserve them). In This Book | Compile All Most All the Important 
Questions, Misconceptions regarding Fiqh and Madh-habs (Four Schools of 
Thought). 


| extend my thanks to Sheikh Dr. Abu Ameenah Bilal Philips & Sheikh Assim 
Luqmaan Al-Hakeem without whose teachings & guidance this book might not 
have been possible.May Allah preserve them, Aameen. 


It is hoped that this book will help the reader to place the Madh-habs in proper 
perspective and to appreciate the pressing need for their re-unification. 


In closing, | pray that Allaah, the Supreme, accept this minor effort toward the 
clarification of His chosen religion, Al-lslaam, as it is His acceptance alone which 
ultimately counts.| hope the readers find what they are looking for with regards to 
Issues of Fiqh and Madhhab, though no book achieves perfection as long as a 
created being writes it. Any mistakes and errors in this book are from me or the 
waswaas of the Satan, and all good is from Allah, the Most Wise and Powerful. 


May Allah’s Peace and Blessings be upon the Messenger of Allah. Allah is the 
Owner of All Strength, wal’hamdulillahi-Rabbil-‘Aalameen. 
Was-Salaam ‘Alaykum, 

ER. TAWSEEF QADIR 
January, 2014 
Sopore, Baramulla (Kashmir) 
Mob: +919996209788 

+918803931480 


Email : tawseef7@gmail.com 


* www.islam-ga.com & www.islamtoday.com 
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I Dedicate this Book To My 
Grand Mother 


Late Taja Begum 
(May ALLAAH(swt) Forgive her sins 


& Grant her JANAT-UL-FIRDOUS) 


(Aameen) 
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Figh and Sharee’ah 


For a proper understanding of the historical development of Islamic law, the terms 
Figh and Sharee’ah need to be defined. Figh has been loosely translated into 
English as “Islamic law” and so has Sharee’ah, but these terms are not 
synonymous either in the Arabic language of to the Muslim scholar. 

Figh literally means, the true understanding of what is intended. An example of 
this usage can be found in the Prophet Muhammad’s statement(pbuh): “To 
whomsoever Allaah wishes good, He gives the Figh (true understanding) of the 
Religion’’s. Technically, however, Fiqh refers to the science of deducing Islamic 
laws from evidence found in the sources of Islamic law. By extension it also 
means the body of Islamic laws so deduced. 

Sharee’ ah, literally means, a waterhole where animals gather daily to drink, or the 
straight path as in the Qur’anic verse. 

“Then we put you on a straight path (Sharee’ah) in you affairs, so follow it and 
do not follow the desires of those who have no knowledge.”7 

Islamically, however it refers to the sum total of Islamic laws which were revealed 
to the Prophet Muhammad (SW.), and which are recorded in the Qur’aan as well as 
deducible from the Prophet’s divinely-guided lifestyle (called the Sunnah).s 

The Distinction From the previous two definitions, the following three differences 
may be deduced: 

1. Sharee’ah is the body of revealed laws found both in the Qur’aan and in the 
Sunnah, while Figh is a body of laws deduced from Sharee’ah to cover specific 
situations not directly treated in Sharee’ah law. 

2. Sharee’ah is fixed and unchangeable, whereas Figh changes according to the 
circumstances under which it is applied. 

3. The laws of Sharee’ah are, for the most part, general: they lay down basic 
principles. In contrast, the laws of Figh tend to be specific: they demonstrate how 
the basic principles of Sharee’ah should be applied in given circumstances. 


6 Reported by Mu‘aawiyah and collected by al-Bukhaaree (Sahih Al- Bukhari (Arabic-English), 
vol.4, pp. 223-4, no.346), Muslim, (Abdul Hamid Siddiqi, Sahih Muslim (English Trans.), 
(Beirut: Dar al-Arabia, n.d.), vol.3, p. 1061, no.4720), at Tirmidhee and others. 

7 Soorah al-Jaathiyah (45): 18. 

8 Muhammad Shalabee, all-Madkhal fee at-Ta’reef bil-figh al-Islaamee, (Beirut: Daar an- 
Nahdah al-Arabeeyah, 1969), p. 28. 
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How Did Islamic Figh Develop? 





Praise be to Allaah. 


During the lifetime of the Prophet (peace and blessings of Allaah be upon him) the 
Muslims used to receive the rulings of Islam directly from him. The Qur’aan came 
down as a teacher, guide and mufti, as Allaah said (interpretation of the meaning): 


“They ask you for a legal verdict. Say: “Allaah directs (thus) about Al-Kalaalah 
(those who leave neither descendants nor ascendants as heirs)...” [al-Nisa’ 4:176] 


And it came to explain matters concerning which the Prophet (peace and blessings 
of Allaah be upon him) and his companions were uncertain, as in the story of the 
woman who asked the Prophet (peace and blessings of Allaah be upon him) about 
her husband’s divorcing her by zihaar (a jaahili form of divorce in which the 
husband says to his wife, “You are to me as my mother’s back”), as a result of 
which the first verses of Soorat al-Mujaadilah were revealed. 


The Prophet (peace and blessings of Allaah be upon him) used to send some of his 
companions to teach the new Muslims how to worship and to give them legal 
rulings (fatwa). The Prophet (peace and blessings of Allaah be upon him) used to 
allow them a certain amount of room in understanding the texts of sharee’ah, then 
he would approve of their interpretation or correct them. At the time of the Prophet 
(peace and blessings of Allaah be upon him) a number of the Sahaabah used to 
issue fatwas (legal rulings). Some of the scholars said that they numbered fourteen, 
but in fact there were more than that. The Prophet (peace and blessings of Allaah 
be upon him) was the imaam (leader) and teacher of mankind and at that time 
people spoke proper Arabic so whatever variations in interpretation there were, 
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were few and minor. So the death of the Prophet (peace and blessings of Allaah be 
upon him) was counted as a great loss to the ummah, because they lost their leader, 
guide and perfect example. 


It was narrated that Anas ibn Maalik said: “After the death of the Messenger of 
Allaah (peace and blessings of Allaah be upon him), Abu Bakr said to ‘Umar, ‘Let 
us go to Umm Ayman and visit her as the Messenger of Allaah (peace and 
blessings of Allaah be upon him) used to do. When they came to her, she wept, and 
they said to her, ‘Why are you weeping? What is with Allaah is better for His 
Messenger (peace and blessings of Allaah be upon him).’ She said, ‘I am not 
weeping because I do not know that what is with Allaah is better for His 
Messenger (peace and blessings of Allaah be upon him); rather I am weeping 
because the revelation from heaven has come to an end.’ She moved them to tears 
and they started weeping with her.” (Narrated by Muslim, 2454). But the Prophet 
(peace and blessings of Allaah be upon him) did not die until after the religion had 
been completed. 


One of the characteristics of this religion, which was perfected during the time of 
the Prophet (peace and blessings of Allaah be upon him), was that it includes 
features which qualify it to remain and continue until the end of time. 


Therefore this religion and understanding of it remained after the death of the 
Prophet (peace and blessings of Allaah be upon him) and it will abide until the Day 
of Resurrection. After the death of the Prophet (peace and blessings of Allaah be 
upon him), the people followed his guidance and the guidance of the Rightly- 
Guided khaleefahs who followed him. Abu Bakr (may Allaah be pleased with him) 
used to judge amongst them and issue fatwas to them based on what he found in 
the Qur’aan and hadeeth. If he could not find an answer, he would go out and ask 
the Muslims, saying, “Such and such an issue has been referred to me, do you 
know whether the Messenger of Allaah (peace and blessings of Allaah be upon 
him) passed a judgement concerning such a matter?” Then perhaps a group of them 
would come to him, all of them saying that the Messenger of Allaah (peace and 
blessings of Allaah be upon him) had passed a judgement on it. Then Abu Bakr 
would say, “Praise be to Allaah Who has caused there to be among us those who 
memorized things from our Prophet.” And if he was unable to find any Sunnah 
narrated from the Messenger of Allaah (peace and blessings of Allaah be upon 
him), he would gather the leaders of the people and the best among them and if 
they agreed on something he would pass judgement according to that. 


‘Umar (may Allaah be pleased with him) did the same after Abu Bakr had died. 
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Then the Sahaabah (may Allaah be pleased with them) dispersed to different 
regions as teachers and mujaahideen, after the expansion of the Islamic territory. 
Each of them used to issue fatwas in accordance with what he knew of the Qur’aan 
and Sunnah, or the actions of Abu Bakr or ‘Umar, or the conclusions to which his 
own ijtihaad led him. The muftis among the Sahaabah numbered more than one 
hundred, and those who issued many fatwas numbered seven, as Ibn al-Qayyim 
says. They were: ‘Umar ibn al-Khattaab, ‘Ali ibn Abi Taalib, ‘Abd-Allaah ibn 
Mas’ood, ‘Aa’ishah Umm al-Mu’mineen, Zayd ibn Thaabit, ‘Abd-Allaah ibn 
‘Abbaas and ‘Abd-Allaah ibn ‘Umar (may Allaah be pleased with them all). 


‘Umar (may Allaah be pleased with him) and his son, and Zayd ibn Thaabit (may 
Allaah be pleased with them), were in Madeenah, and many students became 
scholars at their hands, such as Saalim ibn ‘Abd-Allaah ibn ‘Umar, Naafi’ and 
others. Their knowledge was passed to the seven fuqaha’ and ultimately to Imaam 
Maalik ibn Anas al-Asbahi. 


Ibn Mas’ood and then ‘Ali were in Kufa, and a number of the Taabi’een learned 
from them, such as ‘Ilgimah, al-Aswad, Masrooq, Shurayh al-Qaadi, Silah ibn 
Zafar and many others besides them, until that knowledge reached Imaam Abu 
Haneefah al-Nu’maan ibn Thaabit. 


Figh and knowledge spread throughout the ummah from the companions of Ibn 
Mas’ood, the companions of Zayd ibn Thaabit, the companions of ‘Abd-Allaah ibn 
‘Umar, and the companions of ‘Abd-Allaah ibn ‘Abbaas. That happened in Kufa, 
Madeenah and Makkah, respectively. These Taabi’een used to issue fatwas when 
the greatest Sahaabah were present, and they granted them permission to do that. 


For example, Ibn ‘Umar used to say of Sa’eed ibn al-Musayyib: he is one of the 
muftis or one of those to be followed. 


And he said of him: if the Prophet (peace and blessings of Allaah be upon him) had 
seen him, he would have been happy with him. 


Via these people, knowledge spread far and wide. Then the ahaadeeth were 
compiled in books and the numbers of students increased who occupied themselves 
with memorizing them and writing them down; then knowledge spread throughout 
the earth. Most of the people were religiously-committed and aware, and this 
prevented anyone from speaking without knowledge or claiming to be a scholar 
when he was not qualified to describe himself as such. Then differences because 
widespread and people became involved in the field of knowledge who would have 
been better off refraining from it. But by the wisdom of Allaah the religion was 
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regulated and preserved by imams whom the ummah agreed that they were leaders 
and knowledgeable and that they had reached the utmost degree of knowledge of 
rulings and fatwas. Allaah caused them to become well known and their virtue 
spread throughout the world. Students flocked to them to learn and study, and their 
views were compiled in books. The opinions of the Sunni schools of thought which 
followed the truth of the Qur’aan and Sunnah and which rejected innovations in 
religion (bid’ah), according to what was transmitted by the students of the great 
imams, were recorded according to what was transmitted by the students of these 
great scholars, so the views of each imaam became a madhhab that is followed. 


The most famous of these madhhabs nowadays are just four: the Hanafi, Maaliki, 
Shaafa’i and Hanbali madhhabs. The followers of these madhhabs are agreed on 
most matters and on the most important issues of religion, and the differences in 
understanding and in the evidence that reached them have to do with minor issues. 
All of them are following something good, may Allaah have mercy on them. Then 
each of these madhhabs developed in ways which it would take too long to explain 
here, until things became as they are nowadays, where each madhhab has books 
containing its issues and methods of deriving rulings and interpreting evidence. 
And among the imams there are, praise be to Allaah, mujtahids who can produce 
rulings on contemporary events and issues by means of the understanding that 
Allaah has bestowed upon them, using 1jtihaad, qiyaas (analogy), the principles of 
the objectives of sharee’ah, the sayings of previous scholars, and the principles of 
usool al-fiqh. Thus fiqh continued to be a rich discipline, comprehending all the 
issues of life which the Muslims need to know about. 


At all times there is someone who is showing the correct way, based on evidence, 
who recognizes the truth concerning a certain issue and he knows how to reach the 
correct conclusion. The scholars could not agree on something that is incorrect, 
hence the ummah cannot all follow falsehood. We ask Allaah to cause us to 
understand His religion and to bless us with knowledge and righteous deeds. And 
Allaah knows best. 


For more information see: 


Al-Fikr al-Saami fi Taareekh al-Figh al-Islaami and Taareekh al-Figh al-Islami by 
‘Umar ibn Sulaymaan al-Ashgar. 


And Allaah knows best. 


Sheikh Muhammed Salih Al-Munajjid 
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Adhering to a Madhhab when One knows that Other Madhhabs have 
Stronger Evidence 


Praise be to Allaah. 


If a person adheres to a particular madhhab, then he finds out that it is likely that 
another madhhab has stronger evidence, this is a serious error. It is not permissible 
to do that. This is included in what is mentioned in the aayah (interpretation of the 
meaning): 


“They (Jews and Christians) took their rabbis and their monks to be their lords 
besides Allaah (by obeying them in things which they made lawful or unlawful 
according to their own desires without being ordered by Allaah), and (they also 
took as their Lord) Messiah, son of Maryam (Mary), while they (Jews and 
Christians) were commanded [in the Tawraat (Torah) and the Injeel (Gospel)] to 
worship none but One Iaah (God — Allaah) Laa ilaaha illa Huwa (none has the 
right to be worshipped but He). Praise and glory be to Him (far above is He) from 
having the partners they associate (with Him)” 


[al-Tawbah 9:31] 


This implies turning away from the guidance of Allaah and the Sunnah of His 
Messenger (peace and blessings of Allaah be upon him). 


Shaykh Muhammad ibn Saalih al-Uthaymeen (may Allaah have mercy on him) 
Does a Madhhab Take Priority Over a Hadeeth? 


I have a question pertaining to the Hadith and Sunnah Nabi(s.a.w.) and the Madhhab. My 
country follows the teachings of Madhhab Imam Shafiee and therefore so too the people. There 
are instances where the teachings of the madhhab took precedent over the hadith and sunnah of 
the Nabi (s.a.w.). Which should I follow. eg. In Madhhab Imam Shafiee, the wudho is broken if a 
male purposely or accidentally touch a female either muhrim or not. I have come across a 
Sunnah Nabi(s.a.w.), who used to move Aishah's (r.a.) leg while performing the fajr prayers. eg. 
Muslims in my country are thougt that during the Haj, their niat for wudho to switch from the 
Madhhab Shafiee to that of Madhaab Hambali and perform the wudho as followers of Madhhad 
Hambali do. The reason for this is as stated in the example above. Is this right, switching from 
one Madhhab to another during performing the Haj. eg. In Madhhab Shafiee, its is sunat muakad 
to recite the Doa Qunut during Fajr prayers. Did the Nabi(s.a.w.) recite the Doa Qunut during 
His Fajr prayers. What is the hukum for ones that do not recite the Doa Qunut. 
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Praise be to Allaah. 


What is obligatory is to follow that which is indicated by the evidence (daleel) of 
the Qur’aan and Sunnah, even if it differs from what the madhhab says. But it is 
essential to understand the Qur’aan and Sunnah as they were understood by the 
Salaf, and not only by our understanding of them. What is meant by the Salaf is the 
Sahaabah and the Taabi’een. 


Concerning the example which you gave, touching a woman does not break 
wudoo’ at all, whether it is done with desire or not — because of the hadeeth that 
the Prophet (peace and blessings of Allaah be upon him) kissed one of his wives 
and then went out to pray, and he did not repeat his wudoo’. But if a man emits 
something (madhiy) because of desire, then he has to do wudoo’ — not because of 
the act of touching, but because something came out from him. 


With regard to the aayah (interpretation of the meaning): “...o7 you have been in 
contact with [lit. touched] women...” [al-Maa’idah 5:6] — this is referring to 
sexual intercourse, according to the correct view. 


2- There is no need to move from one madhhab to another. The obligatory duties 
of hajj should be performed as the Prophet(peace and blessings of Allaah be upon 
him) performed them, because he (peace and blessings of Allaah be upon him) 
said: “Take your rituals from me.” 


The correct view concerning Qunoot in Fajr prayer is that it is Sunnah at times of 
calamity only, i.e., if a disaster has befallen the Muslims or some of them, then it is 
mustahabb to do Qunoot and to pray to Allaah to grant them relief. But under 
normal circumstances, the correct view is that this is not mustahabb, and this is 
what the daleel (evidence) refers to. So whoever does not do Qunoot, his prayer is 
still valid, even according to the Shaafa’is, may Allaah have mercy on them. 


And Allaah knows best. 
Sheikh Muhammed Salih Al-Munajjid 
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Characteristics of the Saved Group 


What are the most prominent characteristics of the saved group? If a person is lacking in any of 
these characteristics does that mean that he is not one of the saved group? 


Praise be to Allaah. 


The most prominent characteristic of the saved group is adherence to the way of 
the Prophet (peace and blessings of Allaah be upon him) in ‘aqeedah (belief), 
‘ibaadah (worship), manners and attitude, and dealings with others. The saved 
group has distinct characteristics in these four areas. 


In matters of ‘aqeedah you will find that they adhere to that which is indicated by 
the Book of Allaah and the Sunnah of His Messenger (peace and blessings of 
Allaah be upon him), i.e., absolute Oneness (Tawheed) of the Divinity and 
Lordship of Allaah, and of His Names and Attributes. 


In matters of worship, you will find that this group is distinguished by its total 
adherence to and application of that which the Prophet (peace and blessings of 
Allaah be upon him) used to do with regard to different kinds of acts of worship, 
how they are done, to what extent, where and when, and for what reasons. You will 
not find them introducing innovations into the religion of Allaah, rather they show 
the utmost respect towards Allaah and His Messenger, so they do not put 
themselves forward before Allaah and His Messenger (cf. al-Hujuraat 49:1) by 
suggesting any innovated act of worship for which He has not granted permission. 


In matters of manners and attitude, you will also find that they differ from others 
by virtue of their good attitudes such as wishing the Muslims well, being content, 
having a cheerful countenance, speaking well, being generous, being courageous, 
and other noble and good characteristics. 


In matters of dealings with others, you will find that they deal with others in an 
open and sincere manner. They are the ones to whom the Prophet (peace and 
blessings of Allaah be upon him) referred when he said: “The two parties (to a 
transaction) have the choice (of proceeding with the transaction or cancelling it) 
until they separate. If they are sincere and open, their transaction will be blessed 
for them, and if they are lying or deceitful, the blessing will be lost.” 


If a person is lacking in any of these characteristics, then does not mean that he is 


not one of the saved group, but for all, there will be degrees according to that 
which they did (cf. al-Ahqaaf 46:19). Falling short in matters of Tawheed may put 
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a person outside the saved group, such as lacking in ikhlaas (sincerity or purity of 
intention). The same applies to bid’ah, as a person may do acts of bid’ah which put 
him outside the saved group. 


In matters of morals and dealings with others, defects in such matters do not put a 
person outside this group, although they may reduce him in status. 


We need to look in more detail at the matter of attitude and manners. One of the 
most important matters of attitude and manners is unity and uniting upon the truth. 
This is what Allaah urges us to do in the aayah (interpretation of the meaning): 


“He (Allaah) has ordained for you the same religion (Islamic Monotheism) which 
He ordained for Nooh (Noah), and that which We have revealed to you (O 
Muhammad), and that which We ordained for Ibraaheem (Abraham), Moosa 
(Moses) and ‘Eesa (Jesus) saying you should establish religion (i.e. to do what it 
orders you to do practically) and make no divisions in it (religion) (i.e. various 
sects in religion)” [al-Shoora 42:13] 


Allaah tells us that those who divide their religion and break up into sects, 
Muhammad (peace and blessings of Allaah be upon him) has nothing to do with 
them. Allaah says (interpretation of the meaning): 


“Verily, those who divide their religion and break up into sects (all kinds of 
religious sects), you (O Muhammad) have no concern in them in the least” [al- 
An’aam 6:159] 


Unity and harmony are among the most prominent characteristics of the saved sect 
— Ahl al-Sunnah wal-Jamaa ah. If any dispute arises among them, stemming from 
ijtihaad in matters where ijtihaad is permitted — they do not bear ill-will, enmity or 
grudges against one another. Rather they regard one another as brothers even 
though these differences arise between them. One of them will pray behind another 
even if he thinks that he does not have wudoo’ whilst the imaam thinks that he 
does have wudoo’. For example, one of them may pray behind another who has 
eaten camel meat, and this imaam thinks that this does not break wudoo’ whereas 
the person praying behind him thinks that it does break wudoo’. So he believes that 
his prayer behind this imaam is valid, but if he himself were to pray in that state on 
his own he would think that his prayer is not valid. All this is because they believe 
that differences which arise from ijtihaad in cases where ijtihaad is allowed, are not 
really differences, because each of them has followed evidence (daleel) as he is 
obliged to do, and which should not be ignored. So they believe that if their brother 
differs from them with regard to some action because he is following the evidence 
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(daleel), then in effect he is agreeing with them, because they advocate following 
the evidence wherever it is. So although he differs from them, he is still following 
evidence from the Book of Allaah or the Sunnah of the Messenger of Allaah 
(peace and blessings of Allaah be upon him). The scholars are not unaware of the 
differences of this nature that arose among the Sahaabah even during the time of 
the Prophet (peace and blessings of Allaah be upon him), but he did not rebuke 
them. When he (peace and blessings of Allaah be upon him) came back from the 
campaign of al-Ahzaab, and Jibreel came to him and told him to go out to Bani 
Qurayzah, who had broken the treaty, the Prophet (peace and blessings of Allaah 
be upon him) told his companions, “None of you should pray ‘Asr until he reaches 
Bani Qurayzah.” They set out from Madeenah to Bani Qurayzah, and they were 
worried about missing the ‘Asr prayer. Some of them delayed the ‘Asr prayer until 
they reached Bani Qurayzah, and they prayed it after the time for the prayer had 
passed, because the Prophet (peace and blessings of Allaah be upon him) had said, 
“None of you should pray ‘Asr until he reaches Bani Qurayzah.” Others prayed 
‘Asr on time, saying that all the Prophet (peace and blessings of Allaah be upon 
him) had meant was that they should hasten to go out (to Bani Qurayzah); he did 
not mean that they should delay the prayer. These are the ones who were correct, 
but the Prophet (peace and blessings of Allaah be upon him) did not rebuke either 
of the two groups, and neither expressed enmity towards the other. The Muslims 
who claim to follow the Sunnah should be one ummah and not divide into groups, 
fighting one another verbally and arguing and hating one another for a matter in 
which it is allowed to have different opinions. There is no need to mention every 
group by name; the smart person will understand what I mean. 


I think that Ahl al-Sunnah wa’l-Jamaa’ah should unite even though they differ in 
the ways in which they understand those texts which may be interpreted in 
different ways. That is a matter in which there is room for differences, may Allaah 
be praised. What matters is harmony and unity. No doubt the enemies of Islam 
want the Muslims to be divided, whether they are enemies who express their 


enmity openly or they are enemies who make an outward display of friendliness 
towards Muslims and Islam, but that is not real. We must be distinguished by this 
characteristic which is the characteristic of the saved group, i.e., being united. 


Majmoo’ Fataawa wa Rasaa’il li Fadeelat al-Shaykh Muhammad ibn Saalih al- 
‘Uthaymeen, vol. 1, p. 38-41 
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Who are Ahl al-Sunnah Wa’l-Jamaa ‘ah? 
Praise be to Allaah. 


Ahl al-Sunnah wa’|-Jamaa’ah are those who adhere to the Sunnah and who unite 
upon it, not turning to anything else, whether that be in matters of belief (‘aqeedah) 
or matters of actions which are subject to shar’i rulings. Hence they are called Ahl 
al-Sunnah because they adhere to it (the Sunnah), and they called Ahl al-Jamaa’ah 
because they are united (mujtami’oon) in following it. 


If you examine the followers of bid’ah (innovation), you will find that they differ 
concerning that which they are following, with regard to beliefs, methodology and 
practices, which indicates that their being far removed from the Sunnah is 
commensurate with the extent to which they have introduced innovations. 


Majmoo’ Fataawa wa Rasaa’il Fadeelat al-Shaykh Muhammad ibn Saalih al- 
‘Uthaymeen (may Allaah have mercy on him), vol. 1. p. 37 


Characteristics of the Victorious Group: Ahl al-Sunnah wa’l-Jamaa’ah 


This question abouh figh : harakah. 
Can you tell me the characteristic of jamaah Islam that we must follow? 


Praise be to Allaah. 


It is the Muslim’s duty to follow the truth and to join the victorious group, the 
people of Sunnah and Jamaa’ah (Ahl al-Sunnah wa’l-Jamaa’ah) who are followers 
of the pious predecessors (al-salaf al-saalih), loving them for the sake of Allaah 
whether they are in his own country or elsewhere, and cooperating with them in 
righteousness. 


The attributes of the victorious group are related in a number of saheeh ahaadeeth, 
for example: 


The Prophet (peace be upon him) said: “My ummah is an ummah which carries out 
the commands of Allaah; those who let them down or differ from them do not 
harm them and they will keep adhering to this path until the Day of Judgement.” 


Mu‘aawiyah and ‘Umar ibn al-Khattaab (may Allaah be pleased with them) 


reported that the Prophet (peace be upon him) said: ‘A group of my ummah will 
continue victoriously adhering to the truth until the Last Hour begins.’” 
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Al-Mugheerah ibn Shu‘bah (may Allaah be pleased with him) said: “I heard the 
Messenger of Allaah (peace be upon him) say: “Some people of my ummah will 
remain victorious over the people until the decree of Allaah reaches them.” 


‘Imraan ibn Husayn (may Allaah be pleased with him) said that the Prophet 
(peace be upon him) said: “A group of my ummah will continue fighting for the 
truth, and will prevail over those who oppose them, until the last of them will kill 
al-Maseekh al-Dajjaal (the Liar or Anti-Christ).” 


From these ahaadeeth we may understand the following: 


(1) The Prophet’s words “A group of my ummah will continue . . .” indicate that 
this is a section of the ummah, not the entire ummah. This also indicates that there 
will be other groups and sects. 


(2) His words “those who oppose them will not harm them” indicate that there will 
be other groups who oppose the victorious group in the way they practice the 
religion. This also concurs with the hadeeth which describes the ummah being 
divided into seventy-two groups or sects who oppose the one group that is 
following the truth. 


(3) Both ahaadeeth offer glad tidings to the people who are following the truth. The 
hadeeth that speaks of the victorious group speaks of their victory in this world. 


(4) The words “until the decree of Allaah reaches them” refer to the wind or breeze 
that will come and take the soul of every believing man and woman. This does not 
contradict the hadeeth “A group of my ummah will remain victoriously supporting 
the truth until the Day of Resurrection,” because that hadeeth means that they will 
continue to follow the truth until that gentle breeze takes their souls just before the 
Day of Resurrection, when many other Signs of the Last Hour have already 
manifested themselves. 


The characteristics of the victorious group 


From the ahaadeeth quoted above, and other reports, we can derive the following 
characteristics of the victorious group: 


(1) They follow the truth. They are described variously as “following the truth,” 
“following the commandments of Allaah,” “following the true religion,” etc. 
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All of these phrases indicate that they are adhering to the true religion with which 
Muhammad (peace be upon him) was sent. 


(2) They obey the commandments of Allaah, which means: 


(a) They are distinguished from the rest of mankind by carrying the banner of 
Da’wah towards Allaah. 


(b) They undertake the mission of enjoining what is good and forbidding what is 
evil. 


(3) They will be victorious until the Last Hour. 

The ahaadeeth say that “they will be victorious until the decree of Allaah comes,” 
“they victoriously support the truth,” or “they will be victorious over those who 
oppose them.” 


This victory includes: 


1. Being open and not hiding: they are well-known and prominent and have the 
upper hand. 


1. Adherence to true religion, righteousness, following Allaah’s commands and 
fighting against His enemies in jihaad 


1. Victory by defeating others 
(4) They are patient and resist others with patience. 
Abu Tha‘labah al-Khashani (may Allaah be pleased with him) reported that the 
Prophet (peace be upon him) said: “After you there will come days of patience, in 
which the patience required will be like having to hold a burning coal in one’s 
hand.” 
Who are the people of the victorious sect? 
Al-Bukhaari said: “They are the people of knowledge (the scholars).” 


Many scholars said that the victorious group is the scholars of hadeeth. 


Al-Nawawi said: “It is possible that this group is scattered among all types of 
believers. Some may be brave fighters, or fuqahaa’, or scholars of hadeeth, or 
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ascetics, or people who enjoin good and forbid evil, and other types of good 
people.” 


Al-Nawawi also said: “It could be a group of different types of believers, including 
those who are brave and skilled in warfare, faqeehs, scholars of hadeeth, Qur’aanic 
commentators (mufassireen), those who enjoin good and forbid evil, ascetics and 
devoted worshippers.” 


Ibn Hajar, may Allaah have mercy on him, explained the matter as follows: “They 
do not have to all be in one city; they could be gathered in one country or dispersed 
across the world. They may be gathered in one city or in a part of it. It is possible 
that one group may exist, then disappear, then be replaced by another group, and so 
on, until the Day of Judgement, when all will disappear except for one group in 
one city, who will disappear when the breeze decreed by Allaah comes.” 


The scholars’ discussion of this group does not specify one type of people, or one 
city or country, except for the last group, which will be in al-Shaam (the territory 
comprising modern-day Syria, Lebanon, Jordan and Palestine) and will fight the 
Dajjaal, as the Prophet (peace be upon him) said. 


No doubt those who are involved with the sciences of sharee’ah — ‘aqeedah, fiqh, 
hadeeth and tafseer, studying and teaching — are the people who are most qualified 
to be called the Victorious Group, and they should be at the forefront of da’ wah 
and jihaad, and enjoining what is good and forbidding what is evil, and refuting the 
people of bid’ah, all of which must be accompanied with sound knowledge based 
on the Wahy (Revelation). 


We ask Allaah to make us among them. May Allaah bless our ProphetMuhammad. 


Sheikh Muhammed Salih Al-Munajjid 
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Brief overview of the Madhhab of Imam Abu Haneefah 


We hope that you could give us a brief overview of Imam Abu Haneefah and his madhhab, 
because I hear some people criticizing this madhhab because he relies too much on qiyaas 
(analogy) and ra’y (opinion). 


Praise be to Allaah. 


Imam Abu Haneefah is the great faqeeh and scholar of Iraq, Abu Haneefah al- 
Nu’maan ibn Thaabit al-Taymi al-Kufi. He was born in the year 80 AH, during the 
lifetime of some of the younger Sahaabah and saw Anas ibn Maalik when he came 
to them in Kufa. He narrated from ‘Ata’ ibn Abi Rabaah, who was his greatest 
Shaykh, and from al-Shu’bi and many others. 


He was concerned with seeking reports and he traveled for that purpose. With 
regard to fiqh and examining and analyzing reports, he was the ultimate and people 
depended on him in that, as Imam al-Dhahabi said: “It would take two volumes to 
tell the story of his life, may Allaah be pleased with him and have mercy on him.” 


He was an imam who was eloquent and well spoken. His student Abu Yoosuf 
described him as follows: “He was the most well-spoken of the people and the 
most clear in expressing himself. He was pious and very protective with regard to 
transgression of the sacred limits of Allaah. He was offered worldly gains and a 
great deal of wealth, but he turned his back on it. He was whipped to force him to 
accept the position of judge or controller of the bayt al-maal (treasury of the 
Islamic state) but he refused. 


Many people narrated reports from him, and he died as a martyr of dropsy in 150 
AH at the age of seventy. (Siyar A’laam al-Nubala’, 6/390-403; Usool al-Deen 
‘inda al-Imam Abu Haneefah, p. 63). 


The Hanafi madhhab is one of the four well-known madhhabs, and it was the first 
of the fiqhi madhhabs. It was said that “The people are dependent on Abu 
Haneefah with regard to fiqh.” The origin of the Hanafi madhhab and all the other 
madhhabs is that these four imams — I mean Abu Haneefah, Maalik, al-Shaafa’i 
and Ahmad — made the effort to understand the evidence of the Qur’aan and 
Sunnah, and they issued fatwas to people based on the evidence that had reached 
them. Then the followers of these imams took their fatwas and conveyed them and 
issued other fatwas based on them, and derived principles from them, and they set 
out guidelines for understanding the texts and reaching conclusions. Thus the fighi 
madhhab was formed, and the Hanafi, Shaafa’i, Maaliki and Hanbali madhhabs, 
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and other madhhabs such as those of al-Awzaa’i and Sufyaan, but these latter 
madhhabs were not destined to continue. 


As you can see, what these schools of fiqh are based on is following the Qur’aan 
and Sunnah. 


With regard to the ra’y and qiyaas adopted by Imam Abu Haneefah, what this 
means is not opinion based on whims and desires, rather it is an opinion based on 
the evidence, or analogies, or following the general principles of sharee’ah. The 
salaf used to describe ijtihaad in difficult issues as ra’y (lit. opinion). Many of them 
used to say when commenting on a verse of the Book of Allaah, “This is my 
opinion (my ijtihaad) concerning it,” but that does not refer to opinion based on 
whims and desires, as stated above. 


Imam Abu Haneefah followed ra’y and qiyaas a great deal in matters other than 
hudood punishments, expiations and other shar’ issues, and the reason for that is 
that he had fewer ahaadeeth at his disposal than other imams, because he came 
before the other imams and was very strict about accepting ahaadeeth, as false 
reports were so widespread in Iraq at that time and there was a great deal of 
tribulation. 


It should be noted that not all the opinions and views of the Hanafi madhhab that is 
named after Imam Abu Haneefah are the words of Abu Haneefah himself, or can 
be correctly attributed to him. Many of those views go against what Imam Abu 
Haneefah himself said, but they were regarded as part of his madhhab because they 
were worked out according to the guidelines of the madhhab which is derived from 
the other texts of the imam. Similarly the Hanafi madhhab may adopt the view of a 
student of the imam such as Abu Yoosuf and Muhammad, and it also includes the 
ijtihaad of students of the imam, which subsequently became part of the madhhab. 
This does not apply only to the madhhab of Abu Haneefah, rather the same may be 
said of all the well-known madhhabs. 


If it is said: If the four madhhabs are based on the Qur’aan and Sunnah, why do we 
find differences of opinion between them on matters of fiqh? 


The answer is: Each imam issued fatwas on the basis of the evidence that reached 
him. A hadeeth may have reached Imam Maalik on the basis of which he issued 
fatwas, that did not reach Abu Haneefah, so he issued fatwas stating something 
different, and vice versa. Similarly a hadeeth may have reached Abu Haneefah 
with a saheeh isnaad so he issued fatwas on that basis, and the same hadeeth may 
have reached Imam al-Shaafa’i with a different isnaad that was da’eef (weak), so 
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he did not issue fatwas based on it, or he may have issued a fatwa saying 
something that went against the hadeeth based on the conclusion he reached. This 
is why differences arose among the scholars, but ultimately the point of reference 
is the Qur’aan and Sunnah. 


In fact, Imam Abu Haneefah and other imams followed the texts of the Qur’aan 
and Sunnah, even if some of their fatwas were not based on that, the reason being 
that all four imams stated that if a hadeeth was saheeh, then that was their 
madhhab, that is what they followed, on what they based their fatwas and from 
what they derived their evidence. 


Imam Abu Haneefah said: “If the hadeeth is saheeh then that is my madhhab.” And 
he said: “It is not permissible for anyone to follow what we say if they do not know 
where we got it from.” According to another report he said: “It is haraam for the 
one who does not know my evidence to issue a fatwa based on my words.” And 
according to another report he added: “We are human, we may say something 
today and retract it tomorrow.” And he said: “If I say something that goes against 
the Book of Allaah or the report of the Messenger (peace and blessings of Allaah 
be upon him), then ignore what I say.” 


Imam Maalik (may Allaah have mercy on him) said: “I am only human, sometimes 
I make mistakes and sometimes I get things right. Look at my opinion and 
whatever is in accordance with the Qur’aan and Sunnah, take it, and whatever is 
not in accordance with the Qur’aan and Sunnah, ignore it.” And he said: “There is 
no one after the Prophet (peace and blessings of Allaah be upon him) whose words 
cannot be taken or left, apart from the Prophet (peace and blessings of Allaah be 
upon him).” 


Imam al-Shaafa’i (may Allaah have mercy on him) said: “There is no one who will 
not be unaware of some of the Sunnah of the Messenger of Allaah (peace and 
blessings of Allaah be upon him). Whatever I say or whatever guidelines I 
establish, if there is a report from the Messenger of Allaah (peace and blessings of 
Allaah be upon him) which is different to what I said, then what matters is what the 
Messenger of Allaah (peace and blessings of Allaah be upon him) said, and that is 
my opinion.” 


Imam Ahmad said: “Do not follow me blindly and do not follow Maalik or al- 


Shaafa’i or al-Awzaa’i or al-Thawri blindly. Learn from where they learned.” And 
he said: “The opinion of al-Awzaa’i and the opinion of Maalik and the opinion of 
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Abu Haneefah are all mere conjecture and it is all the same to me. Rather evidence 
is to be found in the reports — i.e., in the shar’i evidence.” 


This is a brief look at Imam Abu Haneefah (may Allaah have mercy on him) and 
his madhhab. In conclusion, the Muslim cannot but acknowledge the status and 
position of these imams, but that should not lead us to give precedence to their 
views over the Book of Allaah and the saheeh reports from the Messenger of 
Allaah (peace and blessings of Allaah be upon him), because in principle we 
should follow the Qur’aan and Sunnah and not the opinions of men; any man’s 
opinion may be taken or left, except the Messenger of Allaah (peace and blessings 
of Allaah be upon him),as Imam Maalik (may Allaah have mercy on him) said. 


See also al-Madkhal ila Diraasat al-madaaris wa’l-Madhaahib al-Fighiyyah by 
‘Umar al-Ashgar. 


Which of the Four Madhhabs(Hanafi,Shaafa’i,Maaliki,Hambali) is most 
correct? 


People believ 4 imam,my confusion is which one is right path and about (Jamat-al-muslimeen) 
Praise be to Allaah. 


Allaah has made our worship based on His Book and the Sunnah of His Messenger 
(peace and blessings of Allaah be upon him). The right way is to understand the 
texts of sharee’ah as they were understood by the Companions of the Prophet 
(peace and blessings of Allaah be upon him) and their followers among the 
scholars who are qualified and prominent mujtahids. This includes the imaams 
whose sincerity, fairness and leadership in religion, knowledge, virtue, goodness 
and righteousness is a matter of record. The four imaams and founders of the 
schools of Islamic fiqh (Imaam Abu Haneefah, Imaam Maalik, Imaam al-Shaafa’i 
and Imaam Ahmad) — may Allaah have mercy on them all — all followed the texts 
of the Sharee’ah and their efforts were all focused on teaching and spreading sound 
Islamic knowledge. All of them were on the right path, and all were devoted 
followers of the Prophet (peace and blessings of Allaah be upon him). If mistakes 
happened, then the Sahaabah made mistakes too. The things to be followed in 
Sharee’ah are those for which evidence (daleel) is established. In some cases, some 
scholars may not have known of daleel whilst others did, but this does not mean 
that their knowledge and ability is to be discredited. All of them were seeking to 
find and propagate the truth. If a person wants to follow one of the Imaams and 
adopt his madhhab, then he should follow him in matters for which there is clear, 
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sound daleel, for this is what is required in Islam, but he should not develop 
partisan or sectarian feelings towards anybody. It is not permissible for the Muslim 
to believe that he has to follow anybody in all that he says except the Prophet 
(peace and blessings of Allaah be upon him). 


The person who is suitably qualified can examine what the scholars said and see 
what is supported by sound daleel. The “rank and file” Muslim who does not know 
how to examine the evidence and weigh it up should follow a scholar whose 
religious commitment and knowledge he trusts, and act according to his fatwas. 
And Allaah knows best. 

Sheikh Muhammed Salih Al-Munajjid 


What should I say if I am Asked about My Madhhab? 


Very often I am asked by some of our brothers who come to the Kingdom as foreign workers 
about what my madhhab (school of thought) is — am I a Hanbali or a Shaafa’1, etc.? In fact I am 
completely ignorant about this matter, and it is sufficient for me to be a Muslim; if I have a 
problem with regard to some religious matter, I ask the scholars. What is your opinion? 


Praise be to Allaah. 


It is sufficient for you to be a Muslim who follows the sharee’ah. With regard to 
Hanbali or Shaafa’i madhhabs, you do not have to restrict yourself to that. Those 
(four) scholars have a high status that is well known throughout this Ummah; their 
words were written down and followed by their companions and followers, and 
became madhhabs that were recognized and known, even though they were agreed 
on matters of belief and Tawheed. They were also close to one another on minor 
issues, but it so happened that one of them might be unaware of some evidence 
(daleel) or its correct interpretation, so he made ijtihaad and issued fatwaas based 
on his ijtihaad. They did not oblige others to adhere to what they said, but most of 
those followers adopted sectarian attitudes and restricted themselves to the views 
of those imaams even if they went against the daleel. They went to great length to 
interpret the texts in such a manner as to make them agree with what they thought. 
On this basis, we advise the “rank and file” to call themselves Muslims and to refer 
problematic issues to respectable scholars and to consult the works of scholars who 
are known for their sincere devotion to Islam and the Muslims. And Allaah knows 
best. 


al-Lu’luw’ al-Makeen min Fataawaa Ibn Jibreen, p. 30 
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Imitation (Taqleed), following the Evidence (Daleel) — and was Ibn 
Hazm a Hanbali? 


How can a person not make taqleed and still at the same time follow the teachings of one of the 
imams hanafi, maaliki, shaafi and ahmad bin hanbal(may allah(s.w) have mercy on them all). i 
am asking this because after reading a summary of the biography of bin baaz( may allah(s.w) 
have mercy on him)that he followed the school of ahmad bin hanbal(may allah(s.w) have mercy 
on him) but didnt do taqleed. please explain this to me because im confused . 


Praise be to Allaah. 
Firstly: 


The followers of the madhhabs are not all the same. Some of them are mujtahids 
within their madhhab, and some are followers (mugqallids) who do not go against 
their madhhabs in any regard. 


Al-Buwayti, al-Muzani, al-Nawawi and Ibn Hajr were followers of Imam al- 
Shaafa’i, but they were also mujtahids in their own right and differed with their 
imam when they had evidence. Similarly Ibn ‘Abd al-Barr was a Maaliki but he 
differed with Maalik if the correct view was held by someone else. The same may 
be said of the Hanafi imams such as Abu Yoosuf and Muhammad al-Shaybaani, 
and the Hanbali imams such as Ibn Qudaamah, Ibn Muflih and others. 


The fact that a student studied with a madhhab does not mean that he cannot go 
beyond it if he finds sound evidence elsewhere; the only one who stubbornly clings 
to a particular madhhab (regardless of the evidence) is one who lacking in religious 
commitment and intellect, or he is doing that because of partisan attachment to his 
madhhab. 


The advice of the leading imams is that students should acquire knowledge from 
where they acquired it, and they should ignore the words of their imams if they go 
against the hadeeth of the Prophet SAWS (peace and blessings of Allaah be upon 
him). 


Abu Haneefah said: “This is my opinion, but if there comes someone whose 
opinion is better than mine, then accept that.” Maalik said: “I am only human, I 
may be right or I may be wrong, so measure my words by the Qur’aan and 
Sunnah.” Al-Shaafa’i said: “If the hadeeth is saheeh, then ignore my words. If you 
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see well established evidence, then this is my view.” Imam Ahmad said: “Do not 
follow me blindly, and do not follow Maalik or al-Shaafa’i or al-Thawri blindly. 
Learn as we have learned.” And he said, “Do not follow men blindly with regard to 
your religion, for they can never be safe from error.” 


No one has the right to follow an imam blindly and never accept anything but his 
worlds. Rather what he must do is accept that which is in accordance with the 
truth, whether it is from his imam or anyone else. 


Shaykh al-Islam Ibn Taymiyah said: 


No one has to blindly follow any particular man in all that he enjoins or forbids or 
recommends, apart from the Messenger of Allaah (peace and blessings of Allaah 
be upon him). The Muslims should always refer their questions to the Muslim 
scholars, following this one sometimes and that one sometimes. If the follower 
decides to follow the view of an imam with regard to a particular matter which he 
thinks is better for his religious commitment or is more correct etc, that is 
permissible according to the majority of Muslim scholars, and neither Abu 
Haneefah, Maalik, al-Shaafa’i or Ahmad said that this was forbidden. 


Majmoo’ al-Fataawa, 23/382. 
Shaykh Sulaymaan ibn ‘Abd-Allaah (may Allaah have mercy on him) said: 


Rather what the believer must do, if the Book of Allaah and the Sunnah of His 
Messenger (peace and blessings of Allaah be upon him) have reached him and he 
understands them with regard to any matter, is to act in accordance with them, no 
matter who he may be disagreeing with. This is what our Lord and our Prophet 
(peace and blessings of Allaah be upon him) have enjoined upon us, and all the 
scholars are unanimously agreed on that, apart from the ignorant blind followers 
and the hard-hearted. Such people are not scholars. 


Tayseer al-‘Azeez al-Hameed, p. 546 


Based on this, there is nothing wrong with a Muslim being a follower of a certain 
madhhab, but if it becomes clear to him that the truth (concerning a given matter) 
is different from the view of his madhhab, then he must follow the truth. 
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With regard to Ibn Hazm, he was an imam and a mujtahid, and he regarded blind 
following as haraam. He was not a follower of any of the imams, neither Imam 
Ahmad nor any other imam. Rather he was the imam of ahl al-zaahir (the Zaahiris 
or literalists) during his own time and until now. Perhaps the view that he was a 
follower of Imam Ahmad (if this report is true) has to do with matters of aqeedah 
and Tawheed, even though he held different opinions and reckless views with 
regard to issues pertaining to the divine names and attributes. 


See his biography in Siyar A’laam al-Nubala’, 18/184-212 
And Allaah knows best. 


Who are the Ones who will be Excused for Ignorance about ‘Aqeedah 
and Matters of Fiqh? 


Who are the ones who will be excused for ignorance? Will a person be excused for ignorance 
about matters of fiqh, or about matters of ‘aqeedah and Tawheed? What is the duty of the 
scholars with regard to this matter? 


Praise be to Allaah. 


Claiming that one is ignorant or using this as an excuse is a matter which needs 
further discussion. Not everyone can be excused for his ignorance. With regard to 
the things which were brought by Islam, which the Messenger (peace and blessings 
of Allaah be upon him) explained and which were made clear in the Book of 
Allaah and are widely known among the Muslims, no claim of ignorance will be 
accepted in these cases, especially in matters with have to do with ‘aqeedah and the 
basics of religion. Allaah sent His Prophet (peace and blessings of Allaah be upon 
him) to teach the people their religion and explain it to them, and he conveyed the 
message clearly and explained to the ummah the truths of their religion. He 
explained everything and left them with a clear path which is always obvious. In 
the Book of Allaah there is guidance and light. If some people claim to be ignorant 
about things which are known to be essential parts of the religion and which are 
well known among the Muslims, such as claiming to be ignorant about shirk and 
worshipping anything other than Allaah, or claiming that salaah is not obligatory, 
or that fasting Ramadaan is not obligatory, or that paying zakaah is not obligatory, 
or that doing Hajj when one is able to is not obligatory — in these and similar 
matters, claims of ignorance are unacceptable from those who live among the 
Muslims, because they are matters which are well known among the Muslims. 
They are known to be essential parts of the Muslim religion and are widely known 
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among the Muslims, so the claim of ignorance of these matters is unacceptable. 
This is the case if a person were to claim that he does not know that what the 
mushrikeen do at the graves or idols is wrong, when they call upon the dead, seek 
their help, offer sacrifices to them and make vows to them, or offer sacrifices to the 
idols, stars, trees or rocks; or seek healing or help against their enemies from the 
dead or idols or jinn or angels or Prophets... All of these are things which are 
known essentially in the religion that they are major shirk (al-shirk al-akbar). 
Allaah explained this clearly in His Book, and His Messenger (peace and blessings 
of Allaah be upon him) explained it clearly. He remained in Makkah for thirteen 
years warning the people against this shirk, and he preached the same message in 
Madeenah for ten years, explaining to them that it is obligatory for their worship to 
be purely and sincerely for Allaah Alone, and reciting to them the Book of Allaah, 
such as the verses (interpretation of the meaning): 


“And your Lord has decreed that you worship none but Him” 
[al-Israa’ 17:23] 


“You (Alone) we worship, and You (Alone) we ask for help (for each and 
everything). [al-Faatihah 1:5] 


“And they were commanded not, but that they should worship Allaah, and worship 
none but Him Alone (abstaining from ascribing partners to Him) [al-Bayyinah 
98:5] 


“So worship Allaah (Alone) by doing religious deeds sincerely for Allaah’s sake 
only. 


Surely, the religion (i.e. the worship and the obedience) is for Allaah only [al- 
Zumar 39:2-3] 


“Say (O Muhammad): ‘Verily, my Salaah (prayer), my sacrifice, my living, and 
my dying are for Allaah, the Lord of the ‘Aalameen (mankind, jinn and all that 


exists). 


He has no partner. And of this I have been commanded, and I am the first of the 
Muslims.” [al-An’aam 6:162-163] 


And Allaah says, addressing His Messenger (peace and blessings of Allaah be 
upon him) (interpretation of the meaning): 
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“Verily, We have granted you (O Muhammad) Al-Kawthar (a river in Paradise). 


Therefore turn in prayer to your Lord and sacrifice (to Him only). ” [al-Kawthar 
108:1-2] 


“And the mosques are for Allaah (Alone), so invoke not anyone along with 
Allaah” [al-Jinn 72:18] 


“And whoever invokes (or worships), besides Allaah, any other ilaah (god), of 
whom he has no proof; then his reckoning is only with his Lord. Surely, Al- 
Kaafiroon (the disbelievers in Allaah and in the Oneness of Allaah, polytheists, 
pagans, idolaters) will not be successful” [al-Mu’minoon 23:117] 


The same applies in the case of those who make fun of the religion, attack it, mock 
it and insult it — all of these are forms of major kufr and are things for which none 
may be excused on the grounds of ignorance, because it is well known in the 
religion that insulting the religion or insulting the Messenger (peace and blessings 
of Allaah be upon him) are forms of major kufr, as is making fun of the religion or 
mocking it. Allaah says (interpretation of the meaning): 


“Say. ‘Was it at Allaah, and His Ayaat (proofs, evidences, verses, lessons, signs, 
revelations, etc.) and His Messenger that you were mocking?’ 


Make no excuse; you disbelieved after you had believed” [al-Tawbah 9:65-66] 


It is obligatory for the scholars in every place to spread this knowledge among the 
people and to make it known so that the common folk will have no excuse and so 
that this important knowledge will become widespread among them; and so that 
they will give up their attachment to the dead and seeking help from them whether 
that is in Egypt, Syria, Iraq or in Madeenah at the grave of the Prophet (peace and 
blessings of Allaah be upon him), or in Makkah or anywhere else; and so that the 
pilgrims and the people will be aware, and will know the laws and religion of 
Allaah. The silence of the scholars is one of the reasons for the loss and ignorance 
of the common folk. The scholars, wherever they are, must convey to the people 
the religion of Allaah and teach them about the unity of Allaah (Tawheed) and the 
kinds of shirk, so that they will give up shirk out of understanding and so that they 
will worship Allaah Alone with understanding. Similarly, they must speak out 
against the things that happen at the grave of al-Badawi, the grave of al-Husayn 
(may Allaah be pleased with him), or at the grave of Shaykh ‘Abd al-Qaadir al- 
Jeelani or at the grave of the Prophet (peace and blessings of Allaah be upon him) 
in Madeenah and at other graves. The people must know that worship is due to 
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Allaah alone, and no one else has any right to it, as Allaah says (interpretation of 
the meaning): 


“And they were commanded not, but that they should worship Allaah, and worship 
none but Him Alone (abstaining from ascribing partners to Him) [al-Bayyinah 
98:5] 


“So worship Allaah (Alone) by doing religious deeds sincerely for Allaah’s sake 
only. 


Surely, the religion (i.e. the worship and the obedience) is for Allaah only [al- 
Zumar 39:2-3] 


“And your Lord has decreed that you worship none but Him” [al-Israa’ 17:23] 


i.e., your Lord has commanded. So the duty of the scholars throughout the Muslim 
world and in the areas where there are Muslim minorities and in every place is to 
teach the people about the unity of Allaah (Tawheed) and to educate them about 
the meaning of worshipping Allaah, and to warn them against associating anything 
with Allaah (shirk), which is the greatest of sins. Allaah has created the two races 
(of mankind and the jinn) to worship Him, and He has commanded them to do that, 
as He says (interpretation of the meaning): 


“And I (Allaah) created not the jinn and mankind except that they should worship 
Me (Alone) ” [al-Dhaariyaat 51:56] 


Worship means obeying Him and obeying His Messenger (peace and blessings of 
Allaah be upon him), devoting worship sincerely and purely to Him, and focusing 
one’s heart on Him. Allaah says (interpretation of the meaning): 


“O mankind! Worship your Lord (Allaah), Who created you and those who were 
before you so that you may become Al-Muttaqûn (the pious)” [al-Baqarah 2:21] 


With regard to matters which may be unclear, such as some transactions and some 
matters of prayer and fasting, the one who is ignorant of them may be excused, as 
the Prophet (peace and blessings of Allaah be upon him) excused the man who 
entered ihraam dressed in a cloak and wearing perfume. The Prophet (peace and 
blessings of Allaah be upon him) said to him, “Take off the cloak and wash off the 
perfume, and do in your ‘umrah what you do in your Hajj.” He did not tell him to 
pay a penalty (fidyah) for his ignorance. By the same token, some matters which 
may be unclear should be taught to the one who is ignorant so that he will come to 
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understand them. But as far as the basics of ‘aqeedah, the pillars of Islam, and 
things which are clearly haraam are concerned, claims of ignorance cannot be 
accepted from anyone who lives among the Muslims. If anyone who lives among 
the Muslims were to say, “I did not know that zinaa is haraam”, this is no excuse. 
If he were to say, “I did not know that disobeying my parents is haraam,” this is no 
excuse; rather he should be beaten and disciplined. Or if he were to say, “I did not 
know that homosexuality is haraam,” this is no excuse. These are matters which 
are clear and are well known among the Muslims and in Islam. 


But if he lived in a land far away from the Muslim world or in a remote part of 
Africa where there are no Muslims around him, then the claim of ignorance may be 
accepted from him, and if he dies in that state his case will rest with Allaah; he will 
come under the same ruling as those who lived during the fatrah (time between two 
Prophets). The correct view is that they will be tested on the Day of Resurrection: 
if they respond and obey they will enter Paradise, and if they disobey they will 
enter Hell. But the one who lived among the Muslims but did actions of kufr and 
neglected the well known obligations, has no excuse, because the matter is clear 
and there are Muslims around him, who fast and perform Hajj. All of this is well 
known and widespread among the Muslims, so the claim of ignorance in this case 
is a false claim. And Allaah is the One Whose help we seek. 


Kitaab Majmoo’ Fataawa wa Maqaalaat Mutnawwi’ah li Samaahat al-Shaykh 
‘Abd al-‘Azeez ibn ‘Abd-Allaah ibn Baaz (may Allaah have mercy on him), vol. 7, 
p. 132 


Are the Islamic Groups Among the Misguided Groups? 


What do you think of those who say that these Islamic groups are among the groups which call 
people to Hell, and which the Prophet commanded us to keep away from? Is this correct or not? 


Praise be to Allaah. 


Anyone who calls people to the Book of Allaah and the Sunnah of His Messenger 

(peace and blessings of Allaah be upon him) is not of the misguided groups, rather 
he belongs to the saved group mentioned in the hadeeth of the Prophet (peace and 

blessings of Allaah be upon him): 


“The Jews split into seventy-one groups and the Christians split into seventy-two 


groups. My ummah will split into seventy-three groups, all of which will be in the 
Fire except for one.” He was asked, “Who are they, O Messenger of Allaah?” He 
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said, “Those who follow the path which I and my companions are on today.” 
According to one report: “They are the jamaa’ah.” 


What this means is that the saved group is the group (jamaa’ah) which adheres 
steadfastly to the way of the Prophet (peace and blessings of Allaah be upon him) 
and his Companions (may Allaah be pleased with them), i.e., believing in and 
worshipping Allaah alone (Tawheed), obeying His commands and heeding His 
prohibitions, and adhering steadfastly to that in word, deed and belief. These are 
the people of truth, the ones who call to right guidance, even though they may be 
scattered throughout the world, with some in Arabia, some in Syria, some in 
America, some in Egypt, some in the African countries, some in Asia. They are 
many groups, but they are known by their ‘aqeedah and their deeds. If they follow 
the path of Tawheed and belief in Allaah and His Messenger, and they adhere 
steadfastly to the religion of Allaah which was brought by the Book of Allaah and 
the Sunnah of His Messenger (peace and blessings of Allaah be upon him), then 
they are Ahl al-Sunnah wa’|-Jamaa’ah and the saved group, even though they may 
be scattered in many parts of the world. But at the end of time they will be very 
few in number. 


In conclusion, the guideline concerning this issue is whether or not they adhere to 
the truth. If there is a person or a group which calls people to the Book of Allaah 
and the Sunnah of His Messenger (peace and blessings of Allaah be upon him), 
and advocates belief in Tawheed and adhering to the Sharee’ah, then they are the 
Jamaa’ah and the saved group. 


But those who call to anything other than the Book of Allaah, or anything other 
than the Sunnah of the Messenger (peace and blessings of Allaah be upon him), 
then they are not part of the jamaa’ah; rather they belong to the misguided and 
doomed groups. The saved group is those who call people to the Qur’aan and 
Sunnah, even though they may be groups here and there. So long as their aim and 
their belief is the same, it doesn’t matter if one is called Ansaar al-Sunnah, and 
another is called al-Ikhwaan al-Muslimeen, and so on. What matters is their 
‘aqeedah (belief) and their actions. If they adhere steadfastly to the truth and to 
Tawheed, and they are sincere towards Allaah and follow the Messenger (peace 
and blessings of Allaah be upon him) in word, deed and belief, then names do not 
matter. But they have to fear Allaah and be sincere in that. If some of them are 
called Ansaar al-Sunnah, and others are called al-Salafiyyeen, or al-Ikhwaan al- 
Muslimeen, or whatever, it doesn’t matter so long as they are sincere and adhere 
steadfastly to the truth by following the Book of Allaah and the Sunnah, and judge 
according to them, and adhere steadfastly to them in belief, word and deed. If any 


37 


group errs in some way, then the scholars have to warn them and guide them to the 
truth if there is clear evidence. 


The point is that we must co-operate in righteousness and piety, and deal with our 
problems with knowledge, wisdom and good manners. If any of these groups or 
others makes a mistake that has to do with ‘aqeedah, or something that Allaah has 
commanded or forbidden, they should show them the shar’i evidence in a gentle, 
wise and polite manner, so that they will follow the truth and accept it, so that they 
will not be put off from it. This is what all the Muslims should do, co-operate in 
righteousness and piety, and advise one another to follow that; they should not let 
one another down in such a way that the enemy may take advantage of them. 


Kitaab Majmoo’ Fataawa wa Maqaalaat Mutanawwi’ah li Samaahat al-Shaykh al- 
‘Allaamah ‘Abd al-‘Azeez ibn ‘Abd-Allaah ibn Baaz (may Allaah have mercy on 
him), vol. 8, p. 181 


Are the Contemporary Islamic Groups Among the Seventy-Three Sects? 


There are some who say that the groups which we are commanded to shun in the hadeeth of 
Hudhayfah are the Islamic groups such as the Salafis, the Ikhwaan (Muslim Brotherhood) and 
the Tableeghis. What do you say concerning that? 


Praise be to Allaah. 


When Hudhayfah asked, “O Messenger of Allaah, we were in a state of ignorance 
and evil, then Allaah brought us this good. Will there be any evil after this good?” 
the Prophet (peace and blessings of Allaah be upon him) said, “Yes.” Hudahyfah 
asked, “Will there be any good after that evil?” He said, “Yes, but it would be 
tainted with dakhan (i.e. a little evil).” I asked, “What will its dakhan be?” He said, 
“There will be some people who will guide (people) according to something other 
than my guidance and will lead them according to something other than my 
Sunnah. You will see their actions and disapprove of them.” Hudhayfah said, “Will 
there be any evil after that good?” He said, “Yes, there will be some people who 
will invite others to the doors of Hell, and whoever accepts their invitation to it 
will be thrown in it (by them).” Hudhayfah said, “O Messenger of Allaah, describe 
those people to us.” He said, “They will be from among us and speak our language 
(i.e., from among the Arabs).” Hudhayfah asked, “What do you command us to do 
at that point?” He said, “Adhere to the jamaa’ah (group) of the Muslims and their 
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leader.” Hudhayfah asked, “What if there is no jamaa’ah and no leader?” He said, 
“Keep away from all those different sects, even if you have to bite (i.e. eat) the root 
of a tree, till you die while you are still in that state.” (Narrated by al-Bukhaari and 
Muslim). 


This important hadeeth explains to us that the Muslim is obliged to adhere to the 
jamaa’ah of the Muslims and to co-operate with them wherever they may be, 
whether it is a jamaa’ah that is found in the Arabian Peninsula, or in Egypt, or in 
Syria, or in Iraq, or in America, or in Europe, or in any place. 


When the Muslim finds a group that is calling people to the truth, he should help 
them and be one of them, he should aid them and encourage them, help them to 
remain steadfast in adhering to the truth. If he cannot find a jamaa’ah at all, then he 
should adhere to the truth and he will be the jamaa’ah even if he is only one, as Ibn 
Mas’ood (may Allaah be pleased with him) said to ‘Amr ibn Maymoon: “The 
jamaa’ah is that which is in accordance with the truth, even if you are on your 
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own. 


The Muslim has to seek the truth. If he finds an Islamic center which promotes the 
truth, or a group in any place which promotes the truth — i.e., which calls people to 
the Book of Allaah and the Sunnah of His Messenger, and to sound belief — in 
Europe or Africa or in any place — then he should join them and seek the truth, 
doing so with patience, and being with the people of truth. 


This is what is obligatory upon the Muslim. But if he cannot find anyone who calls 
people to the truth, whether a state or a group, then he must adhere to the truth on 
his own and be steadfast in doing so. In that case he will be the jamaa’ah, as Ibn 
Mas’ood (may Allaah be pleased with him) said to ‘Amr ibn Maymoon. 


In these times — praise be to Allaah — there are many groups which are calling 
people to the truth, as in the Arabian Peninsula (the Saudi government), the 
Yemen, the Gulf, Egypt, Syria, Africa, Europe, America, India, Pakistan and other 
parts of the world. There are many groups and Islamic centers and Islamic societies 
which are calling people to the truth and proclaiming the message, and warning 
against that which is opposed to it. So the Muslim who is seeking the truth in any 
place has to look for these groups, and when he finds a group or a center or a 
society which is calling people to the Book of Allaah and the Sunnah of His 
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Messenger (peace and blessings of Allaah be upon him), he should follow it and 
adhere to it, such as the Ansaar al-Sunnah in Egypt and Sudan, Jama’iyyat Ahl al- 
Hadeeth in Pakistan and India, and other groups which are calling people to the 
Book of Allaah and the Sunnah of His Messenger (peace and blessings of Allaah 
be upon him), devoting their worship sincerely to Allaah alone, and not calling 
upon anyone else such as the occupants of graves or others. 


Majmoo’ Fataawa wa Maqaalaat Mutanawwi’ah li Samaahat al-Shaykh al- 
‘Allaamah ‘Abd al-‘Azeez ibn ‘Abd-Allaah ibn Baaz (may Allaah have mercy on 
him), vol. 8, p. 179 


Information About the Shi’ah 


We are in urgent need of information about the differences between the Sunnis and Shi’is. We 
hope that you can explain something about their beliefs?. 


Praise be to Allaah. 


The Shi’ah have many sects. Some of them are kaafirs who worship ‘Ali and call 
upon him, and they worship Faatimah, al-Husayn and others. Some of them say 
that Jibreel (peace be upon him) betrayed the trust and the Prophethood belonged 
to ‘Ali, not to Muhammad. There are also others among them, such as the 
Imamiyyah — the Raafidi Ithna ‘Ashari — who worship ‘Ali and say that their 
imams are better than the angels and Prophets. 


There are many groups among them; some are kaafirs and some are not kaafirs. 
The mildest among them are those who say that ‘Ali was better than the three (Abu 
Bakr, ‘Umar and ‘Uthmaan). The one who says this is not a kaafir but he is 
mistaken, because ‘Ali was the fourth, and Abu Bakr al-Siddeeq, ‘Umar and 
‘Uthmaan were better than him. If a person prefers him over them then he is erring 
and is going against the consensus of the Sahaabah, but he is not a kaafir. The 
Shi’ah are of different levels and types. The one who wants to know more about 
that may refer to the books of the scholars, such as al-Khutoot al-‘Areedah by 
Muhibb al-Deen al-Khateeb [available in English under the same title, translated 
by Abu Ameenah Bilaal Philips], Manhaaj al-Sunnah by Shaykh al-Islam Ibn 
Taymiyah, and other books that have been written on this topic, such as al-Shi’ah 
wa‘l-Sunnah by Ihsaan Ilaahi Zaheer [also available in English translation] and 
many other books which explain their errors and evils — we ask Allaah to keep us 
safe and sound. 
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Among the most evil of them are the Imamis, Ithna ‘Asharis and Nusayris, who are 
called al-Raafidah because they rejected (rafadu) Zayd ibn ‘Ali when he refused to 
disavow the two Shaykhs Abu Bakr and ‘Umar, so they went against him and 
rejected him. Not everyone who claims to be a Muslim can be accepted as such. If 
a person claims to be a Muslim, his claim should be examined. The one who 
worships Allaah alone and believes in His Messenger, and follows that which he 
brought, is a real Muslim. If a person claims to be a Muslim but he worships 
Faatimah or al-Badawi or al-‘Aydaroos or anyone else, then he is not a Muslim. 
We ask Allaah to keep us safe and sound. Similarly, anyone who reviles the faith, 
or does not pray, even if he says that he is a Muslim, is not a Muslim. The same 
applies to anyone who mocks the faith or mocks the prayer or zakaah or fasting or 
Muhammad (peace and blessings of Allaah be upon him), or who disbelieves in 
him, or says that he was ignorant or that he did not convey the message in full or 
convey the message clearly. All such people are kaafirs. We ask Allaah to keep us 
safe and sound. Majmoo’ Fataawa al-Shaykh Ibn Baaz (28/257). 


Explaing Shi’ism to a Child 


I have a nephew who is 8 years old and once he came to me and asked me, who are the Shi’ah 
(Shiites)? I did not know what to say to him but I told him he would know when he grew up. But 
he did not like this answer. After my other nephew, who is ten years old, told him “I am Sunni” 
he answered him by saying “I am Shi’i!” How can I answer him in a way that is appropriate to 
his age and will convince him? 


Praise be to Allaah. 


If a child asks about the Shi’ah, he can be told that these are people who are not 
good, they commit sins and do wrong things, and they slander the companions and 
wives of our Prophet (peace and blessings of Allaah be upon him), who are the 
best of people after the Prophets, and we do not like them because of that. If he has 
seen them on TV touching graves or celebrating ‘Ashoora’, he can be told that 
what they are doing is not permissible, and we do not worship anyone but Allaah 
alone; we do not prostrate to any grave or to any of His creation, and we do not 
strike ourselves or our children. Thus the child will understand that these people 
are not good, rather they are erring and deviating. The information given to a child 
should suit his level of understanding. 


In order to correct what has happened, it should be said to the child: We are 
Sunnis, we follow the Sunnah (teachings and way)of the Prophet (peace and 
blessings of Allaah be upon him), and we do not introduce innovations into our 
religion. We do not do what these people do. If the child is able to watch some of 
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the wrong actions of the Shi’ah, this should be accompanied by clear warnings 
about them. You can also look at trustworthy websites that warn against the Shi’ah 
and explain why they are misguided. 


And Allaah knows best. 


What the Shi’ah do on ‘Ashoora’ is Bid’ah (innovation) and 
Misguidance 


I am living in dubai and here huge number of shia are pesent arround us they always say that 
doing maatum on 9 and 10 muhaaram is right and this is the proof that we love hazrat husain and 
hazrat yaqoob also said “Hazrat Yaqoob (a.s.) cried and said a word (Hey Yousuf) he cried that 
in result of he became blind and thier rest sons who were wrong asked him if you cried like this 
than you will hurt yourself and no dought you will die one day while crying. THEN Haszar 
Yaqoob (a.s.) replied I cried and tell all my tregedy to ALMIGHTY ALLAH and I know 
something from GOD” please tell me the answer as soon as possible that beating chest is right or 
wrong??? 


Praise be to Allaah. 


What the Shi’ah do on ‘Ashoora’ of beating their chests, slapping their cheeks, 
striking their shoulders with chains and cutting their heads with swords to let the 
blood flow are all innovations that have no basis in Islam. These things are evils 
that were forbidden by the Prophet (peace and blessings of Allaah be upon him), 
who did not prescribe for his ummah to do any of these things or anything similar 
to them to mark the death of a leader or the loss of a martyr, no matter what his 
status. During his lifetime (peace and blessings of Allaah be upon him) a number 
of senior Sahaabah were martyred and he mourned their loss, such as Hamzah ibn 
‘Abd al-Muttalib, Zayd ibn Haarithah, Ja’far ibn Abi Taalib and ‘Abd-Allaah ibn 
Rawaahah, but he did not do any of the things that these people do. If it was good, 
he (peace and blessings of Allaah be upon him) would have done it before us. 


Ya’qoob (peace be upon him) did not strike his chest or scratch his face, or shed 
blood or take the day of the loss of Yoosuf as a festival or day of mourning. Rather 
he remembered his missing loved one and felt sad and distressed because of that. 
This is something no one can be blamed for. What is forbidden is these actions that 
have been inherited from the Jaahiliyyah, and which Islam forbids. 


Al-Bukhaari (1294) and Muslim (103) narrated that ‘Abd-Allaah ibn Mas’ood 
(may Allaah be pleased with him) said: The Prophet (peace and blessings of Allaah 
be upon him) said: “He is not one of us who strikes his cheeks, rends his garment, 
or cries with the cry of the Jaahiliyyah.” 
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These reprehensible actions that the Shi’ah do on the day of ‘Ashoora’ have no 
basis in Islam. The Prophet (peace and blessings of Allaah be upon him) did not do 
them, nor did any of his companions. None of his companions did them when he or 
anyone else died, although the loss of Muhammad (peace and blessings of Allaah 
be upon him) was greater than the death of al-Husayn (may Allaah be pleased with 
him). 


Al-Haafiz Ibn Katheer (may Allaah have mercy on him) said: Every Muslim 
should mourn the killing of al-Husayn (may Allaah be pleased with him), for he is 
one of the leaders of the Muslims, one of the scholars of the Sahaabah, and the son 
of the daughter of the Messenger of Allaah (peace and blessings of Allaah be upon 
him), who was the best of his daughters. He was a devoted worshipper, and a 
courageous and generous man. But there is nothing good in what the Shi’ah do of 
expressing distress and grief, most of which may be done in order to show off. His 
father was better than him and he was killed, but they do not take his death as an 
anniversary as they do with the death of al-Husayn. His father was killed on a 
Friday as he was leaving the mosque after Fajr prayer, on the seventeenth of 
Ramadaan in 40 AH. ‘Uthmaan was better than ‘Ali according to Ahl al-Sunnah 
wa’l-Jamaa’ah, and he was killed when he was besieged in his house during the 
days of al-Tashreeq in Dhv’l-Hijjah of 36 AH, with his throat cut from one jugular 
vein to the other, but the people did not take his death as an anniversary. ‘Umar ibn 
al-Khattaab was better than ‘Ali and ‘Uthmaan, and he was killed as he was 
standing in the mihraab, praying Fajr and reciting Qur’aan, but the people did not 
take his death as an anniversary. Abu Bakr al-Siddeeq was better than him but the 
people did not take his death as an anniversary. The Messenger of Allaah (peace 
and blessings of Allaah be upon him) is the leader of the sons of Adam in this 
world and the Hereafter, and Allaah took him to Him as the Prophets died before 
him, but no one took the dates of their deaths as anniversaries on which they do 
what these ignorant Raafidis do on the day that al-Husayn was killed. ... The best 
that can be said when remembering these and similar calamities is that which ‘Ali 
ibn al-Husayn narrated from his grandfather the Messenger of Allaah (peace and 
blessings of Allaah be upon him), who said: “There is no Muslim who is afflicted 
by a calamity and when he remembers it, even if it was in the dim and distant past, 
he says Inna Lillaahi wa inna ilayhi raaji’oon (verily to Allaah we belong and unto 
Him is our return), but Allaah will give him a reward like that of the day when it 
befell him.” 


Narrated by Imam Ahmad and Ibn Majaah, end quote from al-Bidaayah wa'’l- 
Nihaayah (8/221). 
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And he said (8/220): The Raafidis went to extremes in the state of Bani Buwayh in 
the year 400 and thereabouts. The drums were beaten in Baghdad and other cities 
on the day of ‘Ashoora’, and sand and straw was strewn in the streets and 
marketplaces, and sackcloth was hung on the shops, and the people expressed grief 
and wept. Many of them did not drink water that night, in sympathy with al- 
Husayn, because he was killed when he was thirsty. Then the women went out 
barefaced, wailing and slapping their faces and chests, walking barefoot in the 
marketplaces, and other reprehensible innovations... What they intended by these 
and similar actions is to impugn the state of Banu Umayyah (the Umayyads), 
because he was killed during their era. 


On the day of ‘Ashoora, the Naasibis of Syria do the opposite of what the Raafidis 
and Shi’ah do. They used to cook grains on the day of ‘Ashoora and do ghusl and 
perfume themselves, and wear their finest garments, and they took that day as an 
Eid for which they made all kinds of food, and expressed happiness and joy, 
intending thereby to annoy the Raafidis and be different from them. 


Celebrating that day is an innovation (bid’ah), and making it an anniversary for 
mourning is also an innovation. Hence Shaykh al-Islam Ibn Taymiyah (may Allaah 
have mercy on him) said: 


Because of the killing of al-Husayn (may Allaah be pleased with him), shaytaan 
caused the people to introduce two innovations: the innovation of mourning and 
wailing on the day of ‘Ashoora’, by slapping the cheeks, weeping, and reciting 
eulogies. ... and the innovation of rejoicing and celebrating. ... So some 
introduced mourning and others introduced celebration, so they regarded the day of 
‘Ashoora’ as a day for wearing kohl, doing ghusl, spending on the family and 
making special foods. ... And every innovation is a going astray. None of the four 
imams of the Muslims or any other (scholars) regarded either of these things as 
mustahabb. End quote from Minhaaj al-Sunnah (4/554). 


It should be noted that these reprehensible actions are encouraged by the enemies 
of Islam, so that they can achieve their evil aims of distorting the image of Islam 
and its followers. Concerning this Moosa al-Musawi said in his book al-Shi’ah 
wa ’l-Tas-heeh: 


But there can be no doubt that striking heads with swords and cutting the head in 
mourning for al-Husayn on the tenth day of Muharram reached Iran and Iraq and 
India during the British occupation of those lands. The British are the ones who 
exploited the ignorance and naiveté of the Shi’ah and their deep love for Imam al- 
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Husayn, and taught them to strike their heads with swords. Until recently the 
British embassies in Tehran and Baghdad sponsored the Husayni parades in which 
this ugly spectacle appears in the streets and alleyways. The aim of the British 
imperialist policy of developing this ugly spectacle and exploiting it in the worst 
manner was to give an acceptable justification to the British people and the free 
press that opposed British colonialism in India and other Muslim countries, and to 
show the peoples of these countries as savages who needed someone to save them 
from their ignorance and savagery. Images of the parades that marched in the 
streets on the day of ‘Ashoora’, in which thousands of people were striking their 
backs with chains and making them bleed, and striking their heads with daggers 
and swords, appeared in British and European newspapers, and the politicians 
justified their colonization of these countries on the basis of a humane duty to 
colonize the lands of these people whose culture was like that so as to lead these 
peoples towards civility and progress. It was said that when Yaseen al-Haashimi, 
the Iraqi Prime Minister at the time of the British occupation of Iraq, visited 
London to negotiate with the British for an end to the Mandate, the British said to 
him: We are in Iraq to help the Iraqi people to make progress and attain happiness, 
and bring them out of savagery. This angered Yaseen al-Haashimi and he angrily 
walked out of the room where the negotiations were being held, but the British 
apologized politely and asked him with all respect to watch a documentary about 
Iraq, which turned out to be a film about the Husayni marches in the streets of al- 
Najaf, Karbala’ and al-Kaazimiyyah, showing horrific and off-putting images of 
people striking themselves with daggers and chains. It is as if the British wanted to 
tell him: Would an educated people with even a little civility do such things to 
themselves?! End quote. 


And Allaah knows best. 


Ruling on the Husseiniyahs of the Raafidis and the sacrifices which are 
Offered On These Occasions? 


What is the ruling on the Husseiniyahs of the Raafidis and the things that are done there such as 
slapping and scratching the cheeks, wailing, rending one's garments and beating oneself, 
sometimes with chains, whilst calling upon the dead and the noble Ahl al-Bayt (members of the 
Prophet’s household) for help? 


Praise be to Allaah. 


This is a great evil and a reprehensible bid’ah (innovation) which should be 
avoided. It is not permissible to take part in it or to eat the food that is offered on 
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these occasions, because the Messenger of Allaah (peace and blessings of Allaah 
be upon him) and his companions (may Allaah be pleased with them) of the Ahl al- 
Bayt and others did not do that. The Prophet (peace and blessings of Allaah be 
upon him) said: “Whoever innovates something in this matter of ours (Islam) 
which is not part of it will have it rejected” (saheeh, agreed upon). And he (peace 
and blessings of Allaah be upon him) said: “Whoever does an action that is not a 
part of this matter of ours (Islam) will have it rejected” (narrated by Muslim in his 
Saheeh, and narrated by al-Bukhaari (may Allaah have mercy on him) in his 
Saheeh, muallaq majzoom). And there are many ahaadeeth with similar meanings. 


With regard to seeking the help of the dead and the Ahl al-Bayt, this is a form of 
major shirk, according to the consensus of the scholars, because Allaah says 
(interpretation of the meaning): 


“And whoever invokes (or worships), besides Allaah, any other ilaah (god), of 
whom he has no proof; then his reckoning is only with his Lord. Surely, 
Al-Kaafiroon (the disbelievers in Allaah and in the Oneness of Allaah, polytheists, 
pagans, idolaters) will not be successful” [al-Mu’minoon 23:117] 


“And the mosques are for Allaah (Alone), so invoke not anyone along with 
Allaah” [al-Jinn 72:18] 


“And who is more astray than one who calls on (invokes) besides Allaah, such as 
will not answer him till the Day of Resurrection, and who are (even) unaware of 
their calls (invocations) to them? 


And when mankind are gathered (on the Day of Resurrection), they (false deities) 
will become their enemies and will deny their worshipping [al-Ahqaaf 46:5-6] 


“He merges the night into the day (i.e. the decrease in the hours of the night is 
added to the hours of the day), and He merges the day into the night (i.e. the 
decrease in the hours of the day is added to the hours of the night). And He has 
subjected the sun and the moon, each runs its course for a term appointed. Such is 
Allaah, your Lord; His is the kingdom. And those, whom you invoke or call upon 
instead of Him, own not even a Qitmeer (the thin membrane over the date stone). 
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If you invoke (or call upon) them, they hear not your call; and if (in case) they 
were to hear, they could not grant it (your request) to you. And on the Day of 
Resurrection, they will disown your worshipping them. And none can inform you 
(O Muhammad) like Him Who is the All-Knower (of everything )[Faatir 35:13-14] 


And there are many aayaat with similar meanings. 


The Prophet (peace and blessings of Allaah be upon him) said: “Du’aa’ 
(supplication) is a form of worship.” (Narrated by the four authors of Sunan with a 
saheeh isnaad). And Muslim narrated in his Saheeh, from Ameer al-Mu’mineen 
‘Ali ibn Abi Taalib (may Allaah be pleased with him) that the Prophet (peace and 
blessings of Allaah be upon him) said: “He is cursed who offers sacrifices to 
anyone other than Allaah.” 


What is obligatory upon all of the Shi’ah and on everyone else is to worship Allaah 
alone in sincerity, and to beware of calling upon anyone other than Allaah for help, 
or of praying to the dead or absent, whether they are from the Ahl al-Bayt or 
otherwise. 


It is also obligatory to avoid praying to or seeking the help of inanimate objects 
such as idols, stars, etc., on the basis of the same shar’i evidence (daleel) that we 
have mentioned above. 


The scholars of Ahl al-Sunnah wa’l-Jamaa’ah, of the Sahaabah and others, are 
unanimously agreed upon this matter. 


Secondly: what is the ruling on the sacrifices which are offered in those places on 
these occasions? What is the ruling on the drinks that are distributed in the streets 
and to the general public? 


The answer to this question is the same as the answer to the first question, which is 
that it is a reprehensible bid’ah and it is not permissible to take part in it, or to eat 
the meat of these sacrifices, or to drink any of these drinks. If the sacrifices have 
been made to anyone other than Allaah, from among the Ahl al-Bayt or anyone 
else, this is major shirk, because Allaah says (interpretation of the meaning): 
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“Say (O Muhammad): ‘Verily, my Salaah (prayer), my sacrifice, my living, and my 
dying are for Allaah, the Lord of the ‘Aalameen (mankind, jinn and all that exists). 


He has no partner. And of this I have been commanded, and I am the first of the 


2n 


Muslims 
[al-An’aam 6:162-163] 

“Verily, We have granted you (O Muhammad) Al-Kawthar (a river in Paradise). 
Therefore turn in prayer to your Lord and sacrifice (to Him only). 

[al-Kawthar 108:1-2] 

And there are many aayaat and ahaadeeth with similar meanings. 


We ask Allaah to help us and you and all the Muslims to do all that He loves and is 
pleasing to Him, and to grant us and you and all of our brothers refuge from 
misleading temptations, for He is Ever Near and Ready to respond. 


From Majmoo’ Fataawa wa Maqaalaat Mutanawwi’ah li Samaahat al-Shaykh al- 
‘Allaamah ‘Abd al-‘Azeez ibn ‘Abd-Allaah ibn Baaz (may Allaah have mercy on 
him), vol. 8, p. 320 


Acquiring Knowledge From the Ash’aris 


Is it permissible to study fiqh or ‘uloom al-hadeeth (sciences of hadeeth) with an Ash’ari 
individual?. 


Praise be to Allaah. 


The Ash/’aris are a sect that is named after Imam Abu’l-Hasan al-Ash’ari (may 
Allaah have mercy on him). Al-Ash’ari passed through three stages — as mentioned 
by Ibn Taymiyah in Majmoo’ al-Fataawa, 4/72 — which may be summed up as 
follows: a Mu’tazili stage; then following Ibn Kilaab; then following Ahl al- 
Sunnah, chiefly Imam Ahmad ibn Hanbal. Al-Ash’ari clearly stated his final 
position in his three books: Risaalah ila Ahl al-Thaghr, Magqaalaat al- 
Islaamiyyeen, and al-Ibaanah. Whoever follows al-Ash’ari at this stage is in 
accordance with Ahl al-Sunnah wa’|-Jamaa’ah in most issues. Whoever follows his 
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path at the second stage is going against al-Ash’ari himself, and is going against 
Ahl al-Sunnah in many issues. 


Shaykh Ibn ‘Uthaymeen said in al-Fataawa, 3/338: 


Those later scholars who called themselves after Abu’l-Hasan al-Ash’ari were 
following the second of his stages of ‘aqeedah. They followed the method of 
misinterpreting most of the divine attributes, and this only affirmed the seven 
attributes mentioned in the following line of verse: 


“Ever-Living, All-Knowing, Able (to do all things), He speaks, He wills, He hears 
and He sees.” 


They also differed with Ahl al-Sunnah as to how these attributes are to be 
understood. 


The Standing Committee issued a fatwa (no. 6606, vol. 3/220): 


The Ash/aris are not kuffaar, rather they erred in their interpretation of some of the 
Divine attributes. 


Based on this, it is better for a Muslim to study Islamic knowledge and sharee’ah 
only with scholars who are well known for their knowledge and sound belief 
(‘aqeedah), and to keep away from those who follow bid’ah and go against Ahl al- 
Sunnah, including the Ash’aris. This is something that is easy to do — praise be to 
Allaah — because the means of learning have become readily available to all 
people. The knowledge of the scholars of Ahl al-Sunnah is available through many 
means such as Islamic tapes, books, and leaflets; there are Islamic bulletin boards 
and sites on the internet, and many easy ways of accessing knowledge — praise be 
to Allaah. 


O Allaah, teach us that which will benefit us, benefit us by that which we learn and 
increase us in knowledge. 


And Allaah knows best. 


49 


Deobandis 


Are Deobandis part of Ahlus Sunnah? Are they within the folds of Islam? 


Praise be to Allaah. 


The Deobandis are one of the groups of Muslims. This group is connected to and 
named after the University of Deoband — Dar al-Uloom — in India. It is an 
intellectual school of thought that is deeply rooted, and everyone who graduated 
from that university was influenced by its academic characteristics, so that they 
became known as Deobandis. 


The University of Deoband was founded by a group of Indian ‘ulamaa’ (scholars) 
after the British had put a stop to the Islamic revolution in India in 1857 CE. Its 
establishment was a strong reaction against western advancement and its 
materialistic civilization in the Indian Subcontinent, aimed at saving the Muslims 
from the dangers of these circumstances, especially when Delhi, the capital, had 
been destroyed following the revolution and the British had taken full control of it. 
The scholars feared that their religion might be assimilated, so Shaykh 
Imdaadullaah al-Muhaajir al-Makki and his student Shaykh Muhammad Qaasim 
al-Nanatuwi, and their companions, drew up a plan to protect Islam and its 
teachings. They thought that the solution was to establish religious schools and 
Islamic centers, thus al-Madrasah al-Islamiyyah al-Arabiyyah was established in 
Deoband as a center for Islam and Sharee’ah in India at the time of British rule. 


The most prominent figures of this intellectual school: 
l- Muhammad Qaasim 

2- Rasheed Ahmad al-Kankoohi 

3- Husayn Ahmad al-Madani 

4- Muhammad Anwaar Shah al-Kashmiri 

5- Abu’l-Hasan al-Nadvi 


6- Al-Muhaddith Habeeb al-Rahmaan al-A’zami 
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Thoughts and Beliefs 


With regard to basic tenets of belief (‘aqeedah), they follow the madhhab of Abu 
Mansoor al-Maatreedi. 


They follow the madhhab of Imaam Abu Haneefah with regard to fiqh and minor 
issues. 


They follow the Sufi tareeqahs of the Naqshbandiyyah, Chishtiyyah, Qaadiriyyah 
and Saharwardiyyah with regard to spiritual development. 


The thoughts and principles of the Deobandi school may be summed up as 
follows: 


- Preserving the teachings of Islam and its strength and rituals. 


- Spreading Islam and resisting destructive schools of thought and missionary 
activity. 


- Spreading Islamic culture and resisting the invading British culture. 


- Paying attention to spreading the Arabic language because it is the means of 
benefiting from the sources of Islamic sharee’ah. 


- Combining reason and emotion, and knowledge and spirituality. 
See al-Mawsoo’ah al-Muyassarah fil Adyaan wal Madhaahib (1/308). 


Because the Deobandis follow the Maatreedi madhhab with regard to belief 
(‘aqeedah), we have to define what al-Maatreediyyah is: 


This is a philosophical (kalaami) group which is named after Abu Mansoor al- 
Maatreedi. It is based on using rational and philosophical proof and evidence in 
disputes with opponents from among the Mu’tazilah, Jahamiyyah and others to 
establish the truths of religion and Islamic ‘aqeedah (belief). With regard to 
sources, the Maatreediyyah divide the bases of religion into two categories 
depending on the source: 


1 — Divine or rational: these are matters which are established independently by 
reason and the reports follow that. This includes issues of Tawheed and the Divine 
attributes. 
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2 — Legislative matters or transmitted reports, These are matters which reason 
states may or may not exist, but there is no way to prove rationally that they exist, 
such as Prophethood, the torment of the grave and issues of the Hereafter. It should 
be noted that some of them regarded Prophethood as coming under the heading of 
rational issues. 


It is obvious that this is contradictory to the methodology of Ahl al-Sunnah wa’l- 
Jamaa’ah, because the Qur’aan, Sunnah and consensus of the Sahaabah are the 
sources of guidance in their view. This is in addition to their bid’ah (innovation) of 
dividing the sources of religion into rational matters vs. transmitted reports, which 
was based on the false notion of the philosophers who assumed that the religious 
texts contradict reason, so they tried to mediate between reason and the transmitted 
reports. This led them to force reason into fields where it has no place, so they 
came up with false rulings which contradicted sharee’ah, and that led them to say 
that they did not know what the texts mean and that only Allaah knows their 
meaning, or to misinterpret them altogether. In the view of Ahl al-Sunnah wa’l- 
Jamaa’ah, on the other hand, there is no contradiction between sound reason and 
the sound transmitted reports. 


See al-Mawsoo ‘ah al-Muyassarah fi’l-Adyaan wa’l-Madhaahib al-Mu’aasirah, 
1/99 


Attitude of Ahl al-Sunnah towards the Maatreediyyah 


It was narrated from the Prophet SAWS (peace and blessings of Allaah be upon 
him) that this ummah would split into seventy-three sects, all of which would be in 
the Fire apart from one. The Prophet SAWS (peace and blessings of Allaah be 
upon him) explained that the saved group is the Jamaa’ah, which is the group that 
follows the same path as the Messenger SAWS (peace and blessings of Allaah be 
upon him) and his Companions. 


Undoubtedly Ahl al-Sunnah wa’l-Jamaa’ah, who adhere to the Qur’aan and 
Sunnah in terms of both knowledge and actions, are the saved group, and this 
description applies to them, i.e., they adhere to that which the Messenger SAWS 
(peace and blessings of Allaah be upon him) and his Companions adhered to in 
terms of knowledge and actions. 
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It is not sufficient for an individual or group merely to claim to belong to the 
Sunnah whilst going against the methodology of the salaf, namely the Sahaabah 
and Taabi’een. Rather it is essential to adhere to their methodology in knowledge, 
action, approach and spiritual development. 


The Maatreediyyah are one of the groups whose opinions include true and false 
views, and some things that go against the Sunnah. It is known that these groups 
vary with regard to the truth, how near or far they are; the closer they are to the 
Sunnah, the closer they are to the truth and the right way. Among them are some 
who went against the Sunnah with regard to basic principles, and some who went 
against the Sunnah with regard to more subtle issues. There are some who refuted 
other groups who are farther away from the Sunnah, so they are to be praised with 
regard to their refutation of falsehood and what they have said of truth, but they 
have overstepped the mark in so far as they have rejected part of the truth and gone 
along with some falsehood. So they have refuted a serious bid’ah by means of a 
lesser bid’ah, and refuted falsehood with a lesser form of falsehood. This is the 
case with most of the philosophers (ahl al-kalaam) who claim to belong to Ahl al- 
Sunnah wa’l-Jamaa’ah...” 


(From the words of Shaykh al-Islam Ibn Taymiyah, al-Fataawa, 1/348). 


There remains one important question to be answered, which is: what is our 
duty towards the Maatreediyyah and groups who hold similar beliefs such as 
the Deobandis and others? 


The answer varies according to differences in the persons involved. 


If someone is stubborn and propagates his bid’ah, then we must warn others about 
him and explain where he has gone wrong and deviated. But if he does not 
propagate his bid’ah and it is clear from his words and actions that he is seeking 
the truth and striving for that purpose, then we should advise him and explain to 
him what is wrong with this belief, and guide him in a manner that is better; 
perhaps Allaah will bring him back to the truth. This advice is included in the 
words of the Prophet SAWS (peace and blessings of Allaah be upon him): 
“Religion is sincerity (or sincere advice).” We [the Sahabah] asked, “To whom?” 
He said, “To Allaah and His Book, and His Messenger, and to the leaders of the 
Muslims and their common folk.” (Narrated by Muslim, 55). 
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Jamaa ‘at al-Tableegh — pros and cons 


What is the ruling on the 40 days and 4 months to the different part of world to call muslim 
brothers towards duties of islam. 


Praise be to Allaah. 


“Jamaa’at al-Tableegh” is one of the groups that are working for Islam. Their 
efforts in calling people to Allaah (da’wah) cannot be denied. But like many other 
groups they make some mistakes, and some points should be noted concerning 
them. These points may be summed up as follows, noting that these mistakes may 
vary within this group, depending on the environment and society in which they 
find themselves. In societies in which knowledge and scholars are prevalent and 
the madhhab of Ahl al-Sunnah wa’l-Jamaa’ah is widespread, the mistakes are 
much less; in other societies these mistakes may be greater. Some of their mistakes 
are: 


1 — Not adopting the ‘aqeedah of Ahl al-Sunnah wa'l-Jamaa'ah. This is clearly seen 
from the variations in the ‘aqeedah of some of their members and even of some of 
their leaders. 


2 — Their not paying attention to shar’i knowledge. 


3 — Their misinterpretation of some Qur’aanic verses in a manner that was not 
intended by Allaah. For example they interpret the verses on jihad as referring to 
“going out for da’wah”. The verses which mentioned the word khurooj (going out) 
etc. are interpreted by them as meaning going out for da’ wah. 


4 — They make their system of going out for da’wah an act of worship. So they 
started to misquote the Qur’aan to support their system which specifies certain 
numbers of days and months. This system, which they think is based on evidence 
from Qur’aan, is widespread among them in all countries and environments. 


5 — They do some things that go against sharee’ah, such as appointing one of them 
to make du’aa’ for them whilst the group goes out for da’wah, and they think that 
their success or failure depends on whether or not this man was sincere and his 
du’aa’ accepted. 


6 — Da’eef (weak) and mawdoo’ (fabricated) ahaadeeth are widespread among 
them, and this is not befitting for those who aim to call people to Allaah. 
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7 — They do not speak of munkaraat (evil things), thinking that enjoining what is 
good is sufficient. Hence we find that they do not speak about evils that are 
widespread among the people, even though the slogan of this ummah — which they 
continually repeat — is: 


“Let there arise out of you a group of people inviting to all that is good (Islam), 
enjoining Al-Ma ‘roof (i.e. Islamic Monotheism and all that Islam orders one to do) 
and forbidding Al-Munkar (polytheism and disbelief and all that Islam has forbidden). 
And it is they who are the successful” 


[Aal ‘Imraan 3:104 — interpretation of the meaning] 


The successful are those who enjoin what is good and forbid what is evil, not just 
those who do only one of the two. 


8 — Some of them fall into self-admiration and arrogance, which leads them to look 
down on others, and even to look down on the scholars and describe them as 
inactive and sleeping, or to show off. So you find them talking about how they 
went out and travelled, and they saw such and such, which leads to unfavourable 
results, as we have mentioned. 


9 — They regard going out for da’wah as better than many acts of worship such as 
jihad and seeking knowledge, even though those things are obligatory duties, or 
may be obligatory for some people but not others. 


10 — Some of them audaciously issue fatwas, and discuss tafseer and hadeeth. That 
is because they allow each one of them to address the people and explain to them. 
This leads to them speak audaciously on matters of sharee’ah. So the inevitably 
speak of the meaning of a ruling, hadeeth or verse when they have not read 
anything about it, or listened to any of the scholars. And some of them are new 
Muslims or have only recently come back to Islam. 


11- Some of them are negligent with regard to the rights of their children and 
wives. 


Hence the scholars do not allow people to go out with them, except for those who 
want to help them and correct the mistakes that they have fallen into. 


We should not keep the people away from them altogether, rather we must try to 


correct their mistakes and advise them so that their efforts will continue and they 
will be correct according to the Qur’aan and Sunnah. 
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There follow the fatwas of some of the scholars concerning Jamaa’at al-Tableegh: 
1 — Shaykh ‘Abd al-‘Azeez ibn Baaz said: 


Jamaa’at al-Tableegh do not have proper understanding of the issues of ‘aqeedah, 
so it is not permissible to go out with them, except for one who has knowledge and 
understanding of the correct ‘aqeedah of Ahl al-Sunnah wa'l-Jamaa'ah, so that he 
can guide them and advise them, and cooperate with them in doing good, because 
they are very active, but they need more knowledge and someone who can guide 
them of those who have knowledge of Tawheed and the Sunnah. May Allaah bless 
us all with proper understanding of Islam and make us steadfast in adhering to it. 


Majmoo’ Fataawa al-Shaykh Ibn Baaz, 8/331 
2 — Shaykh Saalih al-Fawzaan said: 


Going out for the sake of Allaah does not refer to the kind of going out that they 
mean nowadays. Going out for the sake of Allaah means going out to fight. What 
they call going out nowadays is a bid’ah (innovation) that was not narrated from 
the salaf. 


Going out to call people to Allaah cannot be limited to a certain number of days, 
rather one should call people to Allaah according to one's abilities, without limiting 
that to a group or to forty days or more or less than that. 


Similarly the daa’tyah must have knowledge. It is not permissible for a person to 
call people to Allaah when he is ignorant. Allaah says (interpretation of the 
meaning): 


“Say (O Muhammad): This is my way, I invite unto Allaah (i.e. to the Oneness of 
Allaah — Islamic Monotheism) with sure knowledge ” 


[Yoosuf 12:108] 


i.e., with knowledge, because the caller must know that to which he calls people, 
what is obligatory, mustahabb, haraam and makrooh. He has to know what shirk, 
sin, kufr, immorality and disobedience are; he has to know the degrees of 
denouncing evil and how to do it. 


The kind of going out that distracts people from seeking knowledge is wrong, 
because seeking knowledge is an obligation, and it can only be achieved by 
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learning, not by inspiration. This is one of the misguided Sufi myths, because 
action without knowledge is misguidance, and hoping to acquire knowledge 
without learning is an illusion. 


From Thalaath Mihaadaraat fi’l- TIm wa’l-Da’wah. 


And Allaah knows best. 


He is Asking About Jamaa‘at al-Tableegh 


I have started to become committed recently, praise be to Allaah. In our area there is the 
Jamaa’at al-Tableegh, who go out for thirty days or more. People say different things about 
them. Some say, don’t go out with them, because their going out is an innovation (bid’ah) and 
they have some mistaken ideas. Others advised me to go out with them. What is the correct view 
concerning that? Should I go out with them or not?. 


Praise be to Allaah. 


Shaykh Ibn ‘Uthaymeen (may Allaah have mercy on him) was asked about that 
and he said: 


Usually in every issue there are two extremes and a middle way. Some people 
praise this group a great deal and encourage going out with them; others condemn 
them a great deal and warn against them more than they would warn you about a 
lion. And some people tread a middle path between those two extremes. 


I think that there is some good in this group; they call others to Islam and have a 
clear influence that no other daa’iyahs have had. How many kaafirs have become 
believers at their hands, and how many evildoers has Allaah guided through them? 


Moreover they have an attitude of humility and selflessness that is not found in 
many others. 


Some people say that they have no knowledge of hadeeth, and so on. 


They are undoubtedly good people, but I think that those of them who are in Saudi 
do not go to Pakistan or other countries, and we do not know anything about the 
‘aqeedah of those people (in other countries) or their manhaj (methodology). But 
there is nothing wrong with the manhaj followed by our companions here in 
Saudi. 
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With regard to limiting da’wah to three or four days, or to two or four or six 
months, or two years, there is no shar’i evidence for that. But they think that this 
has to do with organization. If a person goes out for three days, and knows that he 
is limited to these three days, he will focus his mind and forget about worldly 
matters. This is the matter of organization, and is not an act of worship or a matter 
of sharee’ah. 


I think, may Allaah bless you, that if you have the opportunity to seek knowledge 
then it is better to do that, because seeking knowledge is good and the people 
nowadays have a great need for scholars who have knowledge of the Sunnah and 
who are well-versed in knowledge. If you are not able to seek knowledge, and you 
go out with them in order to purify yourself, there is nothing wrong with that. 
There are many people whom Allaah has guided at their hands. 


Al-Baab al-Maftooh, no. 10, P. 304. 
And Allaah is the Source of strength. 


Critique of the Book Fadaa’il al-A ‘maal by Muhammad Zakariyya al- 
Kandahlawi? 


Is it true that the book Fadaa’il al-A‘maal by Muhammad Zakariyya al-Kandahlawi contains a 
number of things that imply shirk? 


Praise be to Allah. 


The book Fadaa’il al-A ‘maal — the original title of which was Tableeghi Nisaab — 
by Muhammad Zakariyya al-Kandahlawi is a collection of chapters about various 
virtuous deeds. It was written by the author to be a reference for the group 
Jamaa‘at al-Tableegh. This book became of great importance for them, which they 
read in their gatherings and study in their schools and mosques. It is written in 
Urdu, which is why it did not become widespread in the Arab countries; rather it is 
widely known in the countries in which Jamaa‘at al-Tableegh is widespread, such 
as India, Pakistan and Afghanistan. 


Shaykh Hammood at-Tuwaijri said in al-Qawl al-Baleegh (p. 11): 
The most important book among the Tableeghis is Tableeghi Nisaab (also known 


as Fadaa’il al-A ‘maal), which was written by one of their leaders whose name is 
Muhammad Zakariyya al-Kandahlawi. They pay a great deal of attention to this 
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book, which they respect as Ahl as-Sunnah respect as-Saheehayn and other books 
of hadeeth. 


The Tableeghis have made this book the most important reference work for the 
Indians and other non-Arabs who follow them. It contains a great deal of matters of 
shirk, innovation (bid‘ah), myths, and fabricated (mawdoo‘) and weak (da‘eef) 
hadeeths. In fact it is a book of evil, misguidance and confusion (fitnah). End 
quote. 


Shaykh Shams ad-Deen al-Afghaani said in his book Juhood ‘Ulama’ al- 
Hanafiyyah fi Ibtaal ‘Aqaa’id al-Qubooriyyah (2/776): 


The leading imams of the Deobandis have books which are venerated by the 
Deobandis, but they are filled with the myths of grave-worshippers and Sufi 
idolatry, such as — and he mentioned a number of books, including Tableeghi 
Nisaab, i.e., Nisaab at-Tableegh, and Manhaj at-Tableegh. These Deobandis did 
not openly disavow these books or warn against them, and they did not put a stop 
to the printing and sale of these books. The markets of India and Pakistan and 
elsewhere are full of them. End quote. 


It says in Fataawa al-Lajnah ad-Daa’imah (vol 2, 2/97): 


Question: Iam a Muslim man living in Britain, and I want to follow the path of 
Ahl as-Sunnah wa’l-Jamaa‘ah in all aspects of my life. On that basis I am trying 
to read religious books in Urdu. Whilst reading some religious books written by 
the famous and prominent Indian scholar who belongs to the Deobandi 
Jamaa‘at at-Tableegh, whose name is Shaykh Muhammad Zakariyya 
Kandahlawi, the shaykh of hadeeth, I found in his book Tableeghi Nisaab (p. 
113), in Chapter 5, a story quoted by the author from a book entitled Rawnagq al- 
Majaalis. This is the story of a merchant who died and his estate was shared 
between his two sons. In addition to a great deal of wealth, the deceased had left 
behind a hair from the head of the Prophet (blessings and peace of Allah be 
upon him). The younger son kept the hair from the head of the Messenger 
(blessings and peace of Allah be upon him) and gave up the wealth to which he 
was entitled from his father’s estate, giving it to his older brother. What 
happened was that the one who took the wealth soon became bankrupt, whilst 
the one who took the hair became rich. After the death of the younger brother, in 
whose possession was the hair from the head of the Prophet (blessings and peace 
of Allah be upon him), one of the righteous saw the Prophet (blessings and peace 
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of Allah be upon him) in his dream, and the Prophet (blessings and peace of 
Allah be upon him) said to him: “Whoever has any need 


should go to the grave of this younger brother and call upon Allah, may He be 
glorified and exalted, at his graveside so that He might answer his prayer.” This 
is quoted from the book Tableeghi Nisaab. 


I also read another book called Tareekh Mashaayikh Juththat by the same 
author, Shaykh Muhammad Zakariyya Kandahlawi. On p. 232, he mentions 
Shaykh Haji Imdaadullah Muhaajir Makki, when he was in his final illness and 
was visited by one of his followers who was grieved by his state. The shaykh 
realised that he was feeling sad for him and he said: “Do not grieve, for the 
ascetic (zaahid) worshipper does not die; rather he moves from one place to 
another, and he meets people’s needs when he is in his grave as he used to meet 
their needs when he was alive.” This is quoted from the book Tareekh 
Mashaayikh Juththat. 


I would like to hear your wise opinions about the above and also about the 
following matters: 


(a) Is he — the author — and the one who narrated this story still a Muslim in 
the light of this belief which is reflected in his books and his words? Please 
explain to us with evidence from the Qur’an and Sunnah. 


(b) If he is no longer a Muslim, what is the evidence from the Qur’an and 
Sunnah that he is beyond the pale of Islam? 


The answer was: 


What is quoted in these books, such as the example mentioned in the question, 
comes under the heading of reprehensible innovation and myths that are not based 
on any sound Islamic principle and have no basis in the Book of Allah or the 
Sunnah of His Prophet (blessings and peace of Allah be upon him). No one says or 
believes this except one who is confused and blinded to the truth, and has gone 
astray from the straight path. 


The claim that a hair of the Prophet still exists, and brings riches to the one who 
keeps it, and the claim to have seen the Prophet (blessings and peace of Allah be 
upon him) in a dream telling people to offer supplication at the grave of this man — 
all of that is lies and fabrications for which there is no evidence. It is narrated in a 
saheeh report that the Prophet (blessings and peace of Allah be upon him) said: 
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“The Shaytaan cannot appear in my form.” Agreed upon. So how could the 
Prophet (blessings and peace of Allah be upon him) instruct people to call upon 
Allah at gravesides when he forbade such actions during his lifetime and warned 
against it in the strongest terms, and he forbade exaggerating about the Prophets 


and righteous people and seeking to draw close to Allah (tawassul) by virtue of 
them after their death? He (blessings and peace of Allah be upon him) did not die 
until Allah had perfected His religion by means of him (the Prophet (blessings and 
peace of Allah be upon him)) and completed His favour or blessings. So nothing 
can be added to or taken away from what He prescribed. The belief that 
supplications offered at gravesides will be answered is an innovation for which 
there is no basis in Islam, and it may lead a person to major shirk if he calls upon 
the occupant of the grave instead of Allah or alongside Him, or if he believes that 
the occupant of the grave has the power to bring benefit or cause harm, because the 
only One Who can bring benefit or cause harm is Allah, may He be glorified. 


Similarly, the belief that the ascetic (zaahid) worshipper does not die, rather he 
moves from one place to another, and that he can meet people’s needs from his 
grave as he used to meet their needs when he was alive, is also a false belief; it is 
one of the beliefs of the deviant Sufis. There is no basis for that; rather what is 
indicated by the verses and saheeh hadeeths is that every person in this world will 
die. Allah, may He be exalted, says (interpretation of the meaning): 


“Verily, you (O Muhammad SAW) will die and verily, they (too) will die” 
[az-Zumar 39:30] 


“And We granted not to any human being immortality before you (O Muhammad 
SAW), then if you die, would they live forever?” 


[al-Anbiya’ 21:34] 


“Everyone is going to taste death, and We shall make a trial of you with evil and 
with good, and to Us you will be returned. ” 


[al-Anbiya’ 21:35]. 


The saheeh hadeeths also indicate that when a person dies, all his deeds come to an 
end except three: beneficial knowledge, a righteous son who will pray for him, or 
ongoing charity (sadaqah jaariyah). The deceased in his grave has no power to 
harm or benefit himself, and it is more apt to say that one who is in this state has 
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no power to do that for anyone else. It is not permissible to seek to have one’s 
needs met by anyone except Allah alone with regard to that over which no one has 
any control except Allah; seeking such needs from the dead is major shirk. Anyone 
who believes anything other than that has disbelieved in the sense of major kufr 
and has gone beyond the pale of Islam — Allah forbid — because of his rejecting the 
proven evidence to that effect from the Book of Allah and the Sunnah of His 
Prophet (blessings and peace of Allah be upon him). He has to repent sincerely 
from that, resolve not to go back to that evil deed, and to follow the path of the 
righteous early generations of Ahl as-Sunnah wa’|-Jamaa‘ah in order to attain the 
pleasure of Allah and His Paradise, and to be safe from His punishment. End 
quote. 


It says in al-Mawsoo ‘ah al-Muyassarah fi’l-Adyaan wa’l-Madhaahib wa’l-Ahzaab 
al-Mu ‘aasirah (1/322): 


In their gatherings in Arab countries they — i.e., Jamaa‘at at-Tableegh — focus on 
reading from Riyadh as-Saaliheen, but in non-Arab countries they focus on reading 
from Hayat as-Sahaabah and Tableeghi Nisaab; the latter book is full of myths 
and da‘eef (weak) hadeeths. End quote. 


To sum up, the scholars continue to warn against the book Tableeghi Nisaab, 
otherwise known as Fadaa’il al-A ‘maal. It is not permissible for any Muslim to 
read it; rather they should focus on the books of the saheeh Sunnah, books whose 
authors follow the path of Ahl as-Sunnah wa’l-Jamaa‘ah. As for books that contain 
myths and lies, they should not have any place in the heart or mind of the Muslim. 


And Allah knows best. 


Mixing with the Tableeghi Jama’at and Going Out With Them 


Is it permissible to mix with the Tableeghi Jama’at in order to learn from them and do dhikr 
only?. 


Praise be to Allaah. 


The Tableeghi Jama’ at (Jamaa’at al-Tableegh) is one of the da’wah groups that is 
striving to spread Islam and call people to it. It has played a good role in calling 
sinners and those who have deviated by spending time and money, and putting up 
with the difficulties of travelling etc. 
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But looking at some of the mistaken ideas and objectionable beliefs that have been 
quoted from some of the shaykhs of this group, some of the scholars have ruled 
that no one should go out with them except seekers of knowledge [taalib al- ‘ilm|] 
who should go with the aim of teaching and guiding them. 


Shaykh Ibn Baaz (may Allaah have mercy on him) was asked the following 
question: I went out with the Tableeghi Jamaa’at to India and Pakistan. We used to 
gather and pray in mosques in which there are graves, and I heard that prayers 
offered in mosques in which there are graves are invalid. What is your opinion on 
my prayers, and should I repeat them? What is the ruling on going out with them to 
these places? 


He replied: 


The Tableeghi Jama’ ah does not have a clear idea on matters of ‘aqeedah, so it is 
not permissible for anyone to go out with them apart from the one who has 
knowledge and understanding of the correct ‘aqeedah followed by Ahl al-Sunnah 
wa’|-Jamaa’ah, so that he can teach them, advise them and cooperate with them for 
good purposes, because they are very active, but they need more knowledge and 
they need scholars who know about Tawheed and the Sunnah to teach them. May 
Allaah help us all to understand His religion properly and adhere to it 

steadfastly... 


Majmoo’ Fataawa al-Shaykh Ibn Baaz, 8/331 


If the members of this group with whom you are in contact follow sound ‘aqeedah 
and have knowledge, then there is nothing wrong with your cooperating with them 
and attending their gatherings. 


Shaykh Ibn Baaz (may Allaah have mercy on him) was asked: 


We are living in the desert. Some of us have settled here and some are working to 
earn a halaal income. A group from the Tableeghi Jama’at came to us, some of 
whom we know personally and are sure that their intentions are sincere, but they 
are not scholars; and some of them are scholars who call us to go out to the villages 
around us, and say that we should spend so many days or weeks or months doing 
that. We have not seen anything wrong with the dhikr circles that they hold. Is it 
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permissible to listen to them or to go out with them to the neighbouring villages or 
outside the Kingdom (Saudi Arabia)? 


He replied: 


If the people mentioned are known to have sound ‘aqeedah and knowledge and to 
be virtuous and good people, then there is nothing wrong with cooperating with 
them in calling people to Allaah and teaching and advising them, because Allaah 
says (interpretation of the meaning): 


“Help you one another in Al-Birr and At-Taqwa (virtue, righteousness and 
piety)” [al-Maa'‘idah 5:2] 


And the Prophet (peace and blessings of Allaah be upon him) said: “Whoever 
guides others to do something good, he will have a reward like that of the one who 
does it.” 


May Allaah guide us all. 
Majmoo’ Fataawa al-Shaykh, 9/307 


And Allaah knows best. 


A Brief Glimpse at the Ahl al-Hadeeth (Ahl-e-Hadeeth) Movement in 


India? 


I always go to the mosque now, and it is a mosque of Ahl al-Hadeeth. The people in my area say 
that they are more Ahl al-Hadeeth than Muslims, and the Prophet (blessings and peace of Allah 
be upon him) said that the group of his ummah who will enter Paradise is the group that follows 
the Qur’an and Sunnah. I would like to know more about them. 


Praise be to Allah. 


There follows a brief glimpse at Jamaa‘at Ahl al-Hadeeth in India, so that you may 
become more keen to stay close to them. It says in al-Mawsoo ‘ah al-Muyassarah 
li’l-Adyaan wa’l-Madhaahib wa’l-Ahzaab al-Mu‘aasirah: 


Jamaa‘at Ahl al-Hadeeth is the oldest Islamic movement in the Indian 
subcontinent. It is based on calling people to follow the Qur’an and Sunnah, and to 
understand them in the light of the understanding of the righteous early 
generations, namely the Sahaabah and Taabi‘een, and those who followed them in 
righteousness. They give precedence to them (the Qur’an and Sunnah) over any 
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other opinion or practice, whether that has to do with beliefs, acts of worship, 
interactions with others, morals and manners, or politics and social issues, in 
accordance with the way of the scholars who combined the knowledge of fiqh and 
hadeeth. They are also opposed to practices and beliefs of shirk and innovation, 
and myths of all kinds. End quote. 


Then they said — discussing the ideas and beliefs of Jamaa‘at Ahl al-Hadeeth: 


The belief of Ahl al-Hadeeth is the same as the belief of the righteous early 
generations, based on the Qur’an and Sunnah. The academic and methodological 
principles of Jamaa‘at Ahl al-Hadeeth are based on: 


1.-Tawheed (affirmation of the Oneness of Allah). Ahl al-Hadeeth believe that 
Tawheed is the foundation of Islam. They give precedence in their da‘wah efforts 
to spreading the message of pure Tawheed and instilling it in people’s hearts, 
whilst explaining the three types of Tawheed, especially Tawheed al-Uloohiyyah 
(Oneness of divinity), concerning which many people make mistakes. They also 
believe in Tawheed ar-Ruboobiyyah (oneness of the divine Lordship) and what it 
implies, that sharee‘ah should rule the lives of the Muslims. They are not content 
only to affirm and implement the Islamic political system; rather they believe that 
the rules and regulations ordained by Allah, may He be glorified and exalted, 
should shape the individual’s attitude, conduct and all his worldly affairs, including 
legislation and promulgation of laws. 


2.-Following the Sunnah. Ahl al-Hadeeth focus on following that which is narrated 
in saheeh reports from the Prophet (blessings and peace of Allah be upon him) in 
the light of the understanding of the righteous early generations. Hence they do not 
believe in rigid imitation that calls for adhering to a particular fiqhi madhhab 
without asking about the evidence. Rather they call for opening the gate of ijtihaad 
to everyone who fulfils the conditions of ijtihaad, and they call for respect to the 
mujtahid scholars who follow in the footsteps of the Messenger of Allah (blessings 
and peace of Allah be upon him) in particular. 


3.-They give precedence to reports over reason, as they give precedence to 
sharee‘ah, then they subject reasoning to it, because they believe that sound 
reasoning is in harmony with the saheeh Islamic texts, hence it is not valid to 
oppose sharee‘ah on the basis of reasoning or to give reasoning precedence over it. 


4. -Tazkiyyah shar‘iyyah, i.e., purification of the soul in the manner prescribed in 
Islam, using all the means mentioned in the Qur’an and Sunnah. They object to 
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innovated means of purification, whether they are advocated by the Sufis or 
others. 


5.-Warning against innovation, because they think that innovation is in fact trying 
to make up what Allah omitted and introducing practices on the basis of one’s 
opinion and reason. Hence they advocate adhering to the Sunnah and avoiding all 
types of innovation. 


6.-Warning against weak and fabricated hadeeths, because these kinds of hadeeth 
pose a great danger to the ummah; hence it is essential to examine the hadeeths that 
are attributed to the Prophet (blessings and peace of Allah be upon him), especially 
with regard to matters of belief and rulings. End quote. 


See: al-Mawsoo‘ah al-Muyassarah li’l-Adyaan wa’l-madhaahib wa’l-Ahzaab al- 
Mu ‘aasirah, p. 173-185 And Allah knows best. 


Is it Permissible for people to call Themselves “Ahl al-Hadeeth” 


I live in India and I embraced Islam in 2008 CE; I used to be Roman Catholic. I always go to the 
mosque now, and it is a mosque belonging to Ahl al-Hadeeth. The people in my neighbourhood 
call thselves Ahl al-Hadeeth more than they call themselves Muslims. The Prophet (blessings 
and peace of Allah be upon him) said that the group among his ummah who will enter Paradise is 
the one that follows Qur’an and Sunnah. I hope that you can tell me whether it is permissible to 
describe ourselves as Ahl al-Hadeeth or as Muslims? 


Praise be to Allah 
Firstly: 


We are very happy to hear that you have become Muslim and that you always pray 
in congregation in the mosque. We ask Allah, may He be exalted, to increase you 
in guidance and steadfastness. 


Secondly: 


There is no reason why a group of Muslims should not call themselves Ahl as- 
Sunnah or Ahl al-Hadeeth, or any other names that are indicative of a Muslim’s 
sound methodology and following the Qur’an and Sunnah, so as to distinguish 
themselves from others who follow innovation. There is no doubt that the name 
Muslim is a good name, but... Unfortunately the Muslims have divided into 
various groups, so that one may be Sufi, another may be Shi‘i, and another may 
be” rational”. 
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Indeed, there are some who claim to belong to Islam but they are not Muslims, 
such as the Baha’is and Barelvis. 


If a Muslim describes himself as belonging to Ahl al-Hadeeth, that means that he is 
disassociating himself from these groups and declaring that he belongs to Ahl as- 
Sunnah wa’l-Jamaa‘ah. 


Shaykh al-Islam Ibn Taymiyah (may Allah have mercy on him) said: 


There is no shame in declaring oneself to be a follower of the salaf, belonging to it 
and feeling proud of it; rather that must be accepted from him, according to 
scholarly consensus. The madhhab of the salaf cannot be anything but true. If a 
person adheres to it inwardly and outwardly, then he is like the believer who is 
following truth inwardly and outwardly. If he adheres to it outwardly only, and not 
inwardly, then he is like the hypocrite; he is to be accepted as he appears to be, and 
what is hidden in his heart is left to Allah (to judge), because we are not instructed 
to check on what is in people’s hearts. 


End quote from Majmoo ‘ al-Fataawa, 1/149 
Shaykh Saalih al-Fawzaan (may Allah preserve him) said: 


Calling oneself Salafi, if it is true, is fine and there is nothing wrong with it. But if 
it is a mere claim, then it is not permissible to call oneself a Salafi when one is not 
following the way of the salaf. 


End quote from al-Ajwabah al-Mufeedah ‘ala As’ilah al-Manaahij al-Jadeedah, p. 
13 


It should be noted that calling themselves Ahl al-Hadeeth does not mean that they 
do not follow the Qur’an. Perhaps this is the reason why you are confused. Rather 
Ahl al-Hadeeth are those who follow both the Qur’an and hadeeth; they are the 
ones who adhere to the guidance of the Prophet (blessings and peace of Allah be 
upon him) and they are the ones who follow the Companions of the Prophet 
(blessings and peace of Allah be upon him) sincerely. Allah, may He be exalted, 
says (interpretation of the meaning): 


“And the first to embrace Islam of the Muhajiroon (those who migrated from 
Makkah to Al-Madinah) and the Ansaar (the citizens of Al-Madinah who helped 
and gave aid to the Muhajiroon) and also those who followed them exactly (in 
Faith). Allah is well-pleased with them as they are well-pleased with Him. He has 
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prepared for them Gardens under which rivers flow (Paradise), to dwell therein 
forever. That is the supreme success” [at-Tawbah 9:100]. 


Thirdly: 


Allah has bestowed upon you another great blessing after guiding you to Islam, 
which is that you live among Ahl al-Hadeeth, Ahl as-Sunnah wa’l-Jamaa‘ah. So 
strive to stay close to them, follow their example and adhere to their way. 


And Allah knows best. 


Who are Ahl al-Hadeeth? What are their Distinguishing Features? 
Who are ahle-hadith?. 
Praise be to Allaah. 


The phrase Ahl al-Hadeeth (people of hadeeth) refers to a group who venerate the 
Sunnah and seek to propagate it. They adhere to the ‘aqeedah (beliefs) of the 
companions of the Prophet (peace and blessings of Allaah be upon him). In 
seeking to understand their religion, they refer to the Qur’aan and Sunnah and the 
interpretation of the best generations, unlike others who adhere to beliefs other 
than the ‘aqeedah of the righteous salaf and refer to human reasoning, tastes and 
what they see in dreams. 


This group is the saved group, the victorious party, which many imams have stated 
is the group referred to in the words of the Prophet (peace and blessings of Allaah 
be upon him): “A group of my ummah will continue to prevail, following the truth. 
They will not be harmed by those who humiliate them until the decree of Allaah 
comes to pass when they are like that.” (Narrated by Muslim, 1920). 


The imams, in the past and more recently, have said a great deal describing this 
group. We may chose from among them the following: 


1 — al-Haakim said: 


Imam Ahmad ibn Hanbal did well when he commented on this report by saying 
that the victorious group who will prevail until the Hour begins is “ashaab al- 
hadeeth” (the people of hadeeth). Who is more deserving of this description than 
people who follow the way of the righteous and follow in the footsteps of the salaf 
who came before us, and exposed the falsehood of the people of bid’ah 
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(innovation) by basing their arguments on the Sunnahs of the Messenger of Allaah 
(peace and blessings of Allaah be upon him)? Ma rifat ‘Uloom al-Hadeeth, by al- 
Haakim al-Nisaboori, p. 2, 3 


2 — al-Khateeb al-Baghdaadi said: 


Allaah has made these people — Ahl al-Hadeeth — the pillars of sharee’ah, and He 
has destroyed through them all abhorrent innovations. They are the trustees of 
Allaah among His creation, the intermediaries between the Prophet (peace and 
blessings of Allaah be upon him) and his ummah. They are the ones who are 
striving hard to protect his religion; their light is shining, their virtues are well 
known, the signs of their sincerity are obvious, their way is prevailing, and their 
evidence is supreme. Every group has its own focal point which is based on whims 
and desires, apart from the people of hadeeth, whose reference point is the 
Qur’aan, whose evidence is the Sunnah and whose leader is the Messenger to 
whom they belong; they do not pay any attention to whims and desires, and they 
do not care about personal opinions. They are content with what is narrated from 
the Messenger, and they are the ones who are entrusted with it and they take care 
of it. They are the guardians and keepers of the faith, the vessels and bearers of 
knowledge. If there is a difference of opinion concerning a hadeeth, people refer to 
them, and what they rule is what is accepted and listened to. Among them are 
prominent faqeehs, great imams, ascetics who are well-known among their tribes, 
men who are known for their virtue, skilled reciters of Qur’aan and good speakers. 
They are the majority and their way is the right way. Every innovator pretends to 
be following their path, and cannot dare to claim any other way. Whoever opposes 
them, Allaah will destroy him, and whoever goes against them, Allaah will 
humiliate him. They are not harmed by those who forsake them, and those who 
stay away from them will not prosper. The one who cares for his religion needs 
their help, the one who looks down on them is a loser, and Allaah is able to support 
them. 


Sharf Ashaab al-Hadeeth, p. 15 
3 — Shaykh al-Islam Ibn Taymiyah said: 


Hence it is clear that the people who most deserve to be called the victorious group 
are “Ahl al-Hadeeth wa’l-Sunnah”, who have no leader to follow blindly apart 
from the Messenger of Allaah (peace and blessings of Allaah be upon him). They 
are the most knowledgeable of people concerning his words and deeds, the most 
able to distinguish between what is sound and what is not [of hadeeth]. Their 
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imams have deep knowledge of that, they are the ones who understand its 
meanings and are the most sincere in following it. They accept it and believe in it, 
and act upon it. They show love to those who adopt it and they show enmity to 
those who oppose it. They are the ones who measure any idea against that which is 
proven in the Qur’aan and Sunnah, so they never adopt any idea and make it one of 
the basic principles of their religion unless it is proven in that which the Messenger 
brought. Rather they make that which the Messenger brought, the Qur’aan and 
Sunnah, the foundation and basis of their beliefs. With regard to the issues 
concerning which people dispute, such as the attributes of Allaah, the divine 
decree, the threat of Hell, the names of Allaah and the principle of enjoining what 
is good and forbidding what is evil, etc., they refer that to Allaah and His 
Messenger. They examine the general ideas concerning which the different groups 
dispute, and whatever of these ideas is in accordance with the Qur’aan and Sunnah, 
they approve of it, and whatever goes against the Qur’aan and Sunnah, they reject 
it. They do not follow conjecture or whims and desires. For following conjecture is 
ignorance and following whims and desires without any guidance from Allaah is 
wrongdoing. 


Majmoo’ al-Fataawa, 3/347, 348. 


We should note that Ahl al-Hadeeth includes everyone who follows the hadeeth of 
the Prophet (peace and blessings of Allaah be upon him) and gives it precedence 
over all else, whether he is a scholar or an ordinary Muslim. 


Shaykh al-Islam [Ibn Taymiyah] said: 


We do not mean by Ahl al-Hadeeth only those who study it, write it down or 
narrate it, rather we mean anyone who takes care to memorize it, understand it and 
follow it, both inwardly and outwardly. The same may be said of “Ahl al-Qur’aan” 
(the people of the Qur’aan). 


The basic quality of these people is their love of the Qur’aan and hadeeth, referring 
to them and their meanings, and acting upon what they learn. 


Majmoo’ al-Fataawa, 4/95 
The imams have said a great deal on this matter. You can learn more by referring 
to the sources quoted above, as well as volume 4 of Majmoo’ Fataawa Shaykh al- 


Islam Ibn Taymiyah. 


And Allaah knows best. 
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Who are the Wahhaabis and what is their Message ? 


i have recently come to islam and people have told me to stay away from wahabis, who are they 
and wht do they preech? 


Praise be to Allaah. 


It is obligatory upon the Muslim to follow the Messenger of Allaah (peace and 
blessings of Allaah be upon him), according to the way of the righteous salaf who 
followed the guidance of the Prophet (peace and blessings of Allaah be upon him), 
the Sahaabah and those who followed them — may Allaah be pleased with them all. 
These people are called Ahl al-Sunnah wa’l-Jamaa’ah (the People of the Sunnah 
and the Community). Everyone who follows the way brought by the Messenger of 
Allaah (peace and blessings of Allaah be upon him) is one of them. The Messenger 
of Allaah (peace and blessings of Allaah be upon him) brought the message of 
Tawheed (absolute Oneness of Allaah) and rejection of shirk (polytheism, or 
association of others with Allaah); he called people to worship Allaah alone and 
none other. With regard to the word “Wahhaabis”, some people use this word to 
refer to the message of Shaykh Muhammad ibn ‘Abd al-Wahhaab ibn Sulaymaan 
al-Tameemi al-Hanbali (may Allaah have mercy on him), and they call him and his 
followers Wahhaabis. Everyone who has any knowledge of the movement of 
Shaykh Muhammad ibn ‘Abd al-Wahhaab (may Allaah have mercy on him) and 
his message knows that he sought to spread the message of pure Tawheed and to 
warn against shirk in all its forms, such as attachment to the dead, or to trees and 
rocks, etc. In his ‘aqeedah (belief), he was following the way of the righteous Salaf 
and the Taabi’een [1.e., the earliest generations of Islam], as is indicated by his 
books and fatwas, and the books of his followers among his sons and grandsons 
and others. All of these books are in print and are in circulation among the people. 
His message was in accordance with the Book of Allaah and the Sunnah of His 
Messenger (peace and blessings of Allaah be upon him). Wahhaabism is not a new 
way or anew school of thought; rather it is a call to Tawheed and the revival of 
aspects of the religion that had been forgotten. What you have to do is to beware of 
those who warn you against the Wahhaabis, because they are warning you against 
following the truth and the early generation of this ummah. Applying the word 
“‘Wahhaabis” to those who adhere to correct belief and warning people against 
them is the way of the ignorant and biased. We ask Allaah to keep you safe and 
sound. 


See Fataawa al-Shaykh Ibn Baaz (may Allaah have mercy on him), 3/1206; And 
Allaah knows best/ 
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Muhammad ibn ‘Abd al-Wahhaab — A Reformer Concerning whom 
Many Malicious Lies have been Told 


Why is so much of what is said about Shaykh al-Islam Muhammad ibn ‘Abd al-Wahhaab so 
hostile, and why are his followers called Wahhabis?. 


Praise be to Allaah. 


You should note that one of the ways in which Allaah deals with His chosen slaves 
is to test them according to the level of their faith, to show who is sincere and who 
is not. Allaah says (interpretation of the meaning): 


“Alif-Laam-Meem. 


[These letters are one of the miracles of the Qur’aan, and none but Allaah (Alone) 
knows their meanings. ] 


2. Do people think that they will be left alone because they say: ‘We believe,’ and 
will not be tested. 


3. And We indeed tested those who were before them. And Allaah will certainly 
make (it) known (the truth of) those who are true, and will certainly make (it) 
known (the falsehood of) those who are liars, (although Allaah knows all that 
before putting them to test)” 


[al- ‘Ankaboot 29: 1-3] 


Those who are most severely tested are the Prophets, then the next best and the 
next best, as it says in the saheeh hadeeth of the Prophet (peace and blessings of 
Allaah be upon him). 


If you study the seerah (biography) of the Messenger of Allaah (peace and 
blessings of Allaah be upon him), you will see that he went through severe tests; he 
was even accused of being a liar, a sorcerer and a madman; garbage and filth were 
thrown on his back; he was expelled from Makkah; and his feet bled in al-Taa’if. 
This was the situation of all the Prophets who were rejected before him (peace and 
blessings of Allaah be upon him). 


Shaykh al-Islam Muhammad ibn ‘Abd al-Wahhaab (may Allaah have mercy on 
him) suffered the same as other sincere scholars and daa’iyahs, but in the end the 
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message of truth that he brought prevailed. How could it be otherwise? How could 
the light of truth be extinguished? Think about this man and how Allaah helped 
him to sow the seeds of Tawheed throughout the Arabian Peninsula and put an end 
to all kinds of shirk. If this indicates anything, it indicates that he was sincere in his 
call and made sacrifices for that cause as far as we can tell, and of course his 
efforts were supported and helped by Allaah. 


But the enemies of this call have spared no effort to make false accusations 
concerning it. They claimed — falsely — that the Shaykh claimed to be a prophet, 
and that he did not respect the Messenger of Allaah (peace and blessings of Allaah 
be upon him) properly, and that he condemned all the ummah as kaafirs... and 
other fabrications and lies that were told about him. Anyone who examines these 
claims will realize for sure that they are all lies and fabrications. The books of the 
Shaykh which are widely circulated bear the greatest witness to that, and his 
followers who answered his call never mentioned anything to that effect. If the 
matter were as they claim, his followers would have conveyed the same ideas, 
otherwise they would have been disloyal to him. If you want to know more details 
about this and to clarify the matter, you should read the book Da’aawa al- 
Manaawi’een li Da’wah al-Shaykh Muhammad ibn ‘Abd al-Wahhaab by Dr ‘Abd 
al-‘Azeez al-‘Abd al-Lateef, which will answer all your questions, if Allaah wills. 


With regard to calling his followers Wahhaabis, this is just another in a long series 
of fabrications made up by the enemies of his call, to divert people away from the 


call of truth and to place a barrier between his call and the people so that the call 
will not reach them. If you study the story of how al-Tufayl ibn ‘Amr al-Dawsi 
(may Allaah be pleased with him) became Muslim, you will see the parallels with 
what happened in the case of Imam Muhammad ibn ‘Abd al-Wahhaab. 


Ibn Hishaam narrated in his Seerah (1/394) that al-Tufayl set out towards Makkah, 
but Quraysh intercepted him at the gates of the city and warned him against 
listening to Muhammad (peace and blessings of Allaah be upon him). They made 
him think that he was a sorcerer who could cause division between man and 
wife... they kept on at him until he took some cotton and put it in his ears. Then 
when he saw the Prophet (peace and blessings of Allaah be upon him), he thought 
to himself that he would take out the cotton and listen to him, and if what he said 
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was true then he would accept it from him, and if he what he said was false and 
abhorrent, he would reject it. When he listened to him, all he could do was become 
Muslim on the spot. 


Yes, he became Muslim after putting cotton in his ears. Those who oppose the call 
of Shaykh Muhammad ibn ‘Abd al-Wahhaab fabricated lies the same way Quraysh 
did. Quraysh understood full well that the call of Muhammad (peace and blessings 
of Allaah be upon him) had the power to reach people’s hearts and minds, so they 
exaggerated in their lies about the Messenger of Allaah (peace and blessings of 
Allaah be upon him) in an attempt to stop the truth reaching people. Similarly we 
see that those who speak against Shaykh Muhammad ibn ‘Abd al-Wahhaab and his 
followers repeat the same lies that were told against the original call. 


You should — if you follow the truth — not pay any attention to these lies and 
fabrications. You should look for the truth of the matter by reading the books of 
Shaykh Muhammad ibn ‘Abd al-Wahhaab, for his books are the greatest proof that 
these people are lying, praise be to Allaah. 


There is another subtle point that should be noted, which is that the Shaykh’s name 
was Muhammad, the attributive of which is Muhammadi. The word Wahhabi is the 
attributive derived from al-Wahhaab (the Bestower), who is Allaah, as He says 
(interpretation of the meaning): 


“Our Lord! Let not our hearts deviate (from the truth) after You have guided us, 
and grant us mercy from You. Truly, You are the Bestower [al-Wahhaab]’’[Aal 
‘Imraan 3:8] 


As al-Zajjaaj said in Zshtiqaaq Asma’-Allaah, p. 126, al-Wahhaab “is the One Who 
gives a great deal. This form (fa’’aal) in Arabic is indicative of something that is 
done to a great extent. Allaah is al-Wahhaab (the Bestower) Who gives to His 
slaves one after another.” 


Undoubtedly the path of al-Wahhaab is the path of truth in which there is no 
crookedness or fabrication, and His party is the one that will prevail. Allaah says 
(interpretation of the meaning): 


“And whosoever takes Allaah, His Messenger, and those who have believed, as 
Protectors, then the party of Allaah will be the victorious” /al-Maa idah 5:56] 
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“They are the party of Allaah. Verily, it is the party of Allaah that will be the 
successful” 


[al-Mujaadilah 58:22] 


Long ago they accused al-Shaafa’i of being a Raafidi (Shi’ah) and he refuted them 
by saying: 


“If being a Raafidi means loving the family of Muhammad, then let the two races 
(of mankind and the jinn) bear witness that I am a Raafidi.” 


We refute the claims of those who accuse us of being Wahhabis by quoting the 
words of Shaykh Mullah ‘Imraan who was a Shi’1 but Allaah guided him to the 
Sunnah. He said: 


“Tf the follower of Ahmad [the Prophet (peace and blessings of Allaah be upon 
him)] is a Wahhaabi, then I affirm that I am a Wahhaabi 


I reject the association of any other with Allaah, for I have no Lord except the 
Unique, the Bestower (al-Wahhaab) 


Those who were called by the Prophet accused him of being a sorcerer and a 
liar.” (See: Manhaaj al-Firgat al-Naajiyah by Shaykh Muhammad Jameel Zayno, 
p. 142-143. 


And Allaah knows best. 


The Truth About Shaykh al-Jilaani and Shaykh Ibn ‘Abd al-Wahhaab 


What do you think of Sheikh Abdul Qadir Jilani? 
I have heard some really bad stories about Abdul Wahab and how he disgraced the religion of 
Islam? What is your opinion on this? 


Praise be to Allaah. 


When speaking about people, what we say must be based on knowledge and 
fairness. In the case of a man who has achieved a great deal in the way of religion, 
we must acknowledge his achievements, but that does not prevent us from pointing 
out his mistakes. This general principle is to be applied when speaking of Shaykh 
‘Abd al-Qaadir al-Jilaani and other Muslim scholars. 
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Shaykh ‘Abd al-Qaadir (may Allaah have mercy on him) is one of the imaams of 
Islam. He attained a position of leadership over the Muslims of his time, in 
knowledge, good deeds, issuing fatwas and other aspects of religion. He was one 
of the greatest shaykhs of his time, enjoining adherence to the sharee’ah, enjoining 
what is good, forbidding what is evil, and giving that precedence over all else. He 
was an ascetic (zaahid) and a preacher, in whose gatherings many people repented. 
Allaah caused him to be well-liked by people and his virtue became widely-known 
— may Allaah bestow abundant mercy upon him. 


Shaykh ‘Abd al-Qaadir was a follower, not an innovator. He followed the way of 
the righteous salaf and in his books he encouraged people to follow the salaf; he 
also enjoined that upon his followers. He used to tell people not to follow 
innovations in religion, and he stated clearly that he was opposed to the ahl al- 
kalaam (“Islamic philosophers”) such as the Ash/’aris and their ilk. 


Shaykh ‘Abd al-Qaadir agreed with Ahl al-Sunnah wa’l-Jamaa’ah — the followers 
of truth — concerning all issues of ‘aqeedah (belief), namely Tawheed, faith, 
Prophethood, and the Last Day. 


There are some minor mistakes and errors in his books, and some innovations 
which are relatively insignificant when compared with his achievements. To find 
out more about them, along with an explanation of where he went wrong, please 
see Shaykh ‘Abd al-Qaadir al-Jilaani wa Araa’uhu al-I’tidaagiyyah wa’l- 
Soofiyyah, by Shaykh Dr. Sa’eed ibn Musfir al-Qahtaani, 440-476. 


Moreover, it is not right to make one Muslim scholar, let alone anyone else, the 
sole source of what is true and correct, in the sense that one takes what he says as 
being true and what goes against that as being false — not Shaykh ‘Abd al-Qaadir 
and not anyone else. Rather the truth is that which is in accordance with the 
Qur’aan and Sunnah, no matter who says it, and what goes against the Qur’aan and 
Sunnah should be ignored and avoided, even if it is said by ‘Abd al-Qaadir al- 
Jilaani, Maalik, al-Shaafa’1, Ahmad or anyone else. 


There is a point which we must make here, which is that praising Shaykh ‘Abd al- 
Qaadir does not mean praising everyone who claims to follow him. Not everyone 
who claims to follow a shaykh or a tareeqah or anything else is to be believed. 
How often has it happened that a person who is thought to be a true follower 
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turned out to be the farthest removed from what was thought to be the case? How 
many misleading people don the cloak of asceticism and piety when they have 
nothing to do with either of them? Hence the Sufi tareeqah which is known 
nowadays as the Qaadiriyyah is not following the straight path which the Shaykh 
(may Allaah have mercy on him) followed, rather it is a deviant Sufi tareeqah 
which has deviated from the guidance of the Qur’aan and Sunnah; it exaggerates a 
great deal about Shaykh ‘Abd al-Qaadir and even attributes to him things that can 
only rightfully be attributed to Allaah. Some of them exaggerate concerning his 
grave, seeking help from it, and some of them exaggerate about his attributes and 
miracles (karaamah). 


By comparing the actions of those who claim to follow the shaykh with what is 
narrated in the Qur’aan and Sunnah, what was narrated from the righteous salaf 
and even what was narrated from the Shaykh himself (may Allaah have mercy on 
him), we will clearly see that there is a huge gap between the two, and that the 
Qaadiri group has deviated from the path of its shaykh whom they claim to be 
following. That is because they have introduced so many innovations (bid’ahs) into 
the religion of Allaah, that the Shaykh would never have approved of. It has been 
narrated from the respectable scholars that they regarded this group as extreme, for 
example what was said by Shaykh al-Islam Ibn Taymiyah (may Allaah have mercy 
on him) in his refutation of al-Bakri concerning the issue of ziyaarah or visiting 
graves (1/228), and in the fatwas of Shaykh Muhammad ibn Ibraaheem Aal al- 
Shaykh, indicates that they have committed some actions of shirk. 


See: Fataawa Ibn Ibraaheem, 1/276, 109 
Fataawa al-Lajnah al-Daa ’imah, 2/250-252 
Al-Durar al-Sunniyyah, 1/74 


With regard to the ‘Abd al-Wahhaab mentioned in the question, perhaps what is 
meant is Shaykh Muhammad ibn ‘Abd al-Wahhaab (may Allaah have mercy on 
him). If we want to know more about him, we cannot find anyone who can 
describe the man better than himself, because when there is a man concerning 
whom people’s opinions vary greatly, with some praising him and some 
condemning him, we should look at what he says in his writings and his books, and 
at what is correctly attributed to him, then weigh that against the Qur’aan and 
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Sunnah. What Shaykh Muhammad ibn ‘Abd al-Wahhaab said, describing himself, 
was: “I tell you that- praise be to Allaah — my belief and my religion, according to 
which I worship Allaah, is the way of Ahl al-Sunnah wa’l-Jamaa’ah, which was 
the way of the imaams of the Muslims, such as the four Imaams and their followers 
until the Day of Resurrection. But I explain to people that they must devote their 
worship sincerely to Allaah (ikhlaas). I forbid them to call upon the Prophets and 
the dead among the righteous and others, and from associating them with Allaah in 
any act of worship that should be done for Allaah alone, such as offering sacrifices, 
making vows, putting one’s trust, prostrating and other actions which are due to 
Allaah and in which no one should be associated with Him, not any angel who is 
close to Him or any Prophet who was sent. This is the Message which was 
proclaimed by all the Messengers, from the first of them to the last of them, and 
this is the way of Ahl al-Sunnah wa’l-Jamaa’ah. I hold a high position in my 
village and people listen to me. Some of the leaders denounced that because it goes 
against the customs they grew up with. I also obliged those who are under me to 
perform regular prayer, pay zakaah and fulfil other Islamic duties, and I forbade 
them to deal with ribaa, drink intoxicants and other kinds of forbidden things. The 
leaders could not criticize that or find fault with it, because it is something that is 
liked by the common folk, so they directed their criticism and enmity against that 
which I enjoin of Tawheed and that which I forbid of shirk, and they confused the 
common folk by saying that this goes against what everyone is doing, and they 
caused a great deal of fitnah...” (al-Durar al-Sunniyyah, 1/64-65, 79-80) 


Any fair-minded person who studies the books of this man will know that he is one 
of those who call people to Allaah with sure knowledge, and that he bore many 
difficulties and hardships in order to restore Islam to its pure form, when it had 
been altered a great deal at his time, and that was because of his opposition to the 
whims and desires of the leaders, who stirred up the ignorant masses of the 
common people against him, so that they could continue to enjoy their positions of 
worldly leadership and wealth. 


I urge you not to be easily influenced by others with regard to what you listen to 
and believe. Rather you should be a seeker of truth, defending it no matter who is 
promoting it, and I urge you to avoid falsehood and error no matter who is 
promoting it. So if you look at any of the books by this shaykh — and I recommend 
you to read Kitaab al-Tawheed alladhi huwa haqq Allaah ‘ala al- ‘Abeed [| Kitaab 
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al-Tawheed is available in English translation] — you will find out how great the 
Shaykh’s knowledge was, and how important his call is, and the extent to which 
his words have been twisted and accusations have been made against him. 


You can see some of the accusations made against the Shaykh and find out the 
response to them by clicking on the following link for information in English, And 
this link will give you the information in Arabic: More importantly, I urge you to 
ponder the Qur’aan and Sunnah, to ask trustworthy scholars about matters 
concerning which you are confused. Beware of those who follow their whims and 
desires, and of shirk in all its forms. If you do that, then the question of whether 
Shaykh Muhammad ibn ‘Abd al-Wahhaab (may Allaah have mercy on him) was 
right or wrong becomes irrelevant. Moreover you should realize that it is haraam to 
violate the honour and reputation of Muslims by saying things about them in such 
a manner as to undermine their position, even if what is said is true — so how about 
if it is false? May Allaah help us and you to follow true guidance and the religion 


of truth, and to do that which pleases Him.And Allaah knows best.. 


Ruling on Promulgating Manmade Laws and Shaykh Ibn ‘Uthaymeen’s 


View on That? 


Is the promulgation of man-made laws and drawing up a constitution for ruling by them instead 
of the laws of Allah a matter concerning which the scholars differed and both opinions are views 
of Ahl al-Sunnah? There is a discussion among some brothers as to whether this action is kufr 
that puts one beyond the pale of Islam or is a sin. Please explain and clarify. 

Is the muqallid entitled to follow either of the two views or not? 

Did Shaykh Ibn ‘Uthaymeen say at the end of his life that promulgating man-made laws is a sin, 
which contradicted his earlier view that it was major kufr?. 


Praise be to Allaah. 
Firstly: 


Promulgating man-made laws that are contrary to the rulings of Allah and His 
Messenger concerning matters of blood, honour and wealth, is an act of major kufr 
which puts one beyond the pale of Islam. There is no doubt whatsoever concerning 
that, and there is no difference of opinion concerning it among the Muslim 
scholars. Promulgating such laws is competing with Allah, may He be exalted, in 
His rule and is going against Him in His laws. Allah says (interpretation of the 


79 


meaning): “Or have they partners with Allaah (false gods) who have instituted for 
them a religion which Allaah has not ordained?” [al-Shoora 42:21]. 


And Allah says concerning obedience to one who permits dead meat (interpretation 
of the meaning): 


“Eat not (O believers) of that (meat) on which Allaah’s Name has not been 
pronounced (at the time of the slaughtering of the animal), for sure it is Fisq (a sin 
and disobedience of Allaah). And certainly, the Shayaateen (devils) do inspire their 
friends (from mankind) to dispute with you, and if you obey them [by making 
Al-Maytah (a dead animal) legal by eating it], then you would indeed be 
Mushrikoon (polytheists); [because they (devils and their friends) made lawful to 
you to eat that which Allaah has made unlawful to eat and you obeyed them by 
considering it lawful to eat, and by doing so you worshipped them; and to worship 
others besides Allaah is polytheism] ” 


[al-An ‘aam 6:121]. 
And Allah says (interpretation of the meaning): 


“Have you not seen those (hypocrites) who claim that they believe in that which 
has been sent down to you, and that which was sent down before you, and they 
wish to go for judgement (in their disputes) to the Taaghoot (false judges) while 
they have been ordered to reject them. But Shaytaan (Satan) wishes to lead them 
far astray. 


61. And when it is said to them: ‘Come to what Allaah has sent down and to the 
Messenger (Muhammad plas 4e úl 2),’ you (Muhammad plus 44e at! la) see 
the hypocrites turn away from you (Muhammad plus dle l ls) with aversion” 


[al-Nisa’ 4:60-61]. 


If this is the ruling of Allah concerning the one who wants to refer for judgement 
to false judges, then how about the false judge himself who promulgates laws 
instead of Allah. 


How can legislation that is contrary to the laws of Allah not be kufr, when it 
inevitably implies permitting that which is forbidden and forbidding that which is 
permitted, or giving the legislators the right to do that, so they have the right to 
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permit whatever they want and to forbid whatever they want; whatever the 
majority agrees upon must be carried out and the one who goes against it is 
punished and criminalised. This is the ultimate kufr. 


Shaykh al-Islam Ibn Taymiyah (may Allah have mercy on him) said: If a person 
regards as permissible that on which there is scholarly consensus that it is 
forbidden, or regards as forbidden that on which there is scholarly consensus that it 
is permitted, or he alters a law on which there is consensus, then he is a kaafir and 
apostate, according to the consensus of the fuqaha’. 


End quote from Majmoo ‘ al-Fataawa, 3/267 


Ibn Katheer (may Allah have mercy on him) said: The one who forsakes the law 
that was revealed to Muhammad ibn ‘Abd-Allah, the Seal of the Prophets 
(blessings and peace of Allah be upon him) and refers for judgement to any other 
law that has been abrogated, has committed an act of kufr, so how about the one 
who refers for judgement to al-Yaasa and gives it precedence? The one who does 
that is a kaafir according to the consensus of the Muslims. 


End quote from al-Bidaayah wa’l-Nihaayah, 13/139. 


Al-Yaasa (also known as al-Yaasiq) refers to the laws of the Tatar Genghis Khan, 
who forced the people to refer to them for judgement. 


Undoubtedly the one who promulgates laws himself commits a greater act of kufr 
and is more misguided than one who refers to them for judgement. 


Al-‘Allaamah Muhammad al-Ameen al-Shanqeeti (may Allah have mercy on him) 
said: From verses such as that in which Allah says (interpretation of the meaning) 
“and He makes none to share in His Decision and His Rule” [al-Kahf 18:26], it 
may be understood that the followers of those who promulgate laws other than 
those which Allah has ordained are associating others with Allah (shirk). This 
understanding is explained clearly in other verses, such as the verse which speaks 
of those who follow the laws of the Shaytaan in permitting dead meat, claiming 
that it has been killed by Allah [and thus should be permitted]: 


“Eat not (O believers) of that (meat) on which Allaah’s Name has not been 
pronounced (at the time of the slaughtering of the animal), for sure it is Fisq (a sin 
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and disobedience of Allaah). And certainly, the Shayaateen (devils) do inspire their 
friends (from mankind) to dispute with you, and if you obey them [by making 
Al-Maytah (a dead animal) legal by eating it], then you would indeed be 
Mushrikoon (polytheists)”’ 


[al-An ‘aam 6:121]. 


Here Allah clearly states that they would be mushrikoon by obeying them. This is 
associating others with Allah in terms of obedience and following laws that are 
contrary to that which Allah has ordained -- which is what is meant by 
worshipping the Shaytaan in the verse in which Allah says (interpretation of the 
meaning): 


“Did I not command you, O Children of Adam, that you should not worship 
Shaytaan (Satan). Verily, he is a plain enemy to you. 


61. And that you should worship Me [Alone Islamic Monotheism, and set up not 
rivals, associate-gods with Me]. That is the Straight Path” 


[Ya-Seen 36:60-61]. 
And Allah tells us that His Prophet Ibraaheem said (interpretation of the meaning): 


““O my father! Worship not Shaitan (Satan). Verily, Shaitan (Satan) has been a 
rebel against the Most Gracious (Allaah)’” [Maryam 19:44]. 


And Allah says (interpretation of the meaning): 


“They (all those who worship others than Allaah) invoke nothing but female deities 
besides Him (Allaah), and they invoke nothing but Shaytaan (Satan), a persistent 
rebel!” 


[al-Nisa’ 4:117], i.e., they do not worship anything but a devil, i.e., by following 
his laws. Hence Allah calls those whom they obey in the sins that they made 
attractive to them “partners”, as in the verse (interpretation of the meaning) “And 
so to many of the Mushrikoon (polytheists) their (Allaah’s so-called) ‘partners’ 
have made fair-seeming the killing of their children, in order to lead them to their 
own destruction and cause confusion in their religion” [al-An ‘am 6:137]. The 
Prophet (blessings and peace of Allah be upon him) explained this to ‘Adiyy ibn 
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Haatim (may Allah be pleased with him) when he asked him about the verse in 
which Allah says (interpretation of the meaning): “They (Jews and Christians) 
took their rabbis and their monks to be their lords besides Allaah” [al-Tawbah 
9:31]. He explained that they permitted to them that which Allah has forbidden 
and they forbade to them that which Allah has permitted, and they [the people] 
followed them in that; that is how they took them as lords. 


One of the clearest proofs concerning that is the fact that in Soorat al-Nisa’, Allah, 
may He be glorified and exalted, mentioned those who want to refer for judgement 
to something other than the laws prescribed by Him and wonders at their claim to 
be believers, because their claim to be believers even though they want to refer for 
judgement to false judges shows that they have reached a level of lying which is 
astounding. That is what Allah says (interpretation of the meaning): 


“Have you not seen those (hypocrites) who claim that they believe in that which 
has been sent down to you, and that which was sent down before you, and they 
wish to go for judgement (in their disputes) to the Taaghoot (false judges) while 
they have been ordered to reject them. But Shaytaan (Satan) wishes to lead them 
far astray” 


[al-Nisa’ 4:60]. 


From the divinely revealed texts that we have quoted, it becomes very clear to 
everyone that with regard to those who follow man-made laws promulgated by the 
Shaytaan on the lips of his supporters which are contrary to that which Allah has 
prescribed on the lips of His Messengers (blessings and peace of Allah be upon 
them), there is no doubt that they are kaafirs and mushriks, except for the one 
whom Allah has blinded to the light of Revelation and left to go astray. 


And he said: 


As for the legal system that is contrary to the laws prescribed by the Creator of 
heaven and earth, ruling according to it constitutes disbelief in the Creator of 
heaven and earth, such as the claim that giving precedence to the male over the 
female in inheritance is not fair and it is necessary to make them equal in 
inheritance, and the claim that plural marriage is unjust, or that divorce is unfair to 
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the woman, and that stoning, cutting off the hand and so on are barbaric acts that 
should not be done to people, and so on. 


Making this kind of system rule the lives of people in society and their wealth, 
honour, lineage, reason and religion, is disbelief in the Creator of heaven and earth 
and a transgression against the divine system prescribed by the One Who created 
all things and Who knows best what is in their best interests; may He be glorified 
and exalted far above having any lawgiver besides Him. 


“Or have they partners with Allaah (false gods) who have instituted for them a 
religion which Allaah has not ordained?” 


[al-Shoora 42:21] 


“Say (O Muhammad to these polytheists): ‘Tell me, what provision Allaah has sent 
down to you! And you have made of it lawful and unlawful.’ Say (O Muhammad): 
‘Has Allaah permitted you (to do so), or do you invent a lie against Allaah?’”’ 


[Yoonus 10:59] 
“Say. ‘Verily, those who invent a lie against Allaah will never be successful?” 
[Yoonus 10:69]. 


End quote from Adwa’ al-Bayaan, commentary on the verse (interpretation of the 
meaning): “and He makes none to share in His Decision and His Rule” [al-Kahf 
18:26]. 


Secondly: 


What is well established and known of the view of Shaykh Ibn ‘Uthaymeen (may 
Allah have mercy on him) is that he clearly stated that promulgating laws that are 
contrary to what Allah has revealed constitutes major kufr. He mentioned that in 
several places in his books, such as Sharh Kitaab al-Tawheed, Sharh al-Usool al- 
Thalaathah, Sharh al-Siyaasah al-Shara ‘iyyah, and his fatwas which have been 
published in al- ‘Aqeedah and Ligaa’aat al-Baab al-Maftooh. All his comments on 
these subjects are consistent and point to the same conclusion, which is that 
legislating and promulgating laws that are contrary to the sharee‘ah of Allah 
constitutes major kufr. As for the one who rules according to something other than 
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that which Allah has revealed, he may be a disbeliever or a wrongdoer or an 
evildoer according to the crime that he has committed. We do not know of any 
opinion of the Shaykh concerning this matter, in which he suggested that this 
promulgation of laws is minor kufr. If the Shaykh had any other opinion, it would 
have widely known, and the Shaykh would have clearly recanted his first opinion, 
and striven to prevent it being published. Whoever thinks that any of the scholars 
would recant something that it became clear to him was wrong, then would 
continue to publicise the mistaken opinion until he died, without denouncing it or 
instructing that it be erased, has thought badly of him and has impugned his 
religious commitment and honesty, because it is not permissible to publicise a false 
opinion or to keep quiet about it, especially if it has to do with an important matter 
such as this. 


Among the things that he (may Allah have mercy on him) said concerning this 
matter is what appears in Sharh al-Usool al-Thalaathah, where he said: Whoever 
does not rule in accordance with that which Allah has revealed because he thinks 
little of it or looks down on it or believes that something else is better than it and 
more beneficial to people or is equal to it, is a kaafir whose kufr puts him beyond 
the pale of Islam. That includes those who promulgate laws for people that are 
contrary to Islamic laws, to be a system that the people follow. They only 
promulgate those laws that are contrary to Islamic laws because they believe that 
they are better and more beneficial for people, because it is known on the basis of 
reason and sound human nature that no one turns away from one path to a different 
path unless he believes that what he has turned to is better and what he has turned 
away from is lacking. 


End quote from Majma‘ al-Fatawa wa Rasaa’il al-Shaykh Ibn ‘Uthaymeen, 6/161. 


And Allah knows best. 
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The School of Hadith vs. The School of Opinion 
e Sheikh Salman al-Oadah 


In the early development of Islamic Law, two broad schools developed, one was 
the “School of Hadith” exemplified by the early jurists of Western Arabia and later 
by Malik, and then by al-Shafi'l and Ahmad b. Hanbal. The other was the “School 
of Opinion” exemplified by the early jurists of Iraq and later by Abū Hantfah, Abū 
Yusuf, and Muhammad al-Shaybani. 


Both schools recognized the authority of the Qur’an and Sunnah as the primary 
sources for Islamic teachings. They differed in how far personal opinion and 
juristic discretion could play a role in formulating Islamic Law. This led at times to 
bitter rivalry between the two schools, but this rivalry was overcome in a 
remarkable synthesis that left all the Islamic legal schools more robust than they 
were before. How did this happen? 


The School of Hadith developed in the cradle of Islam, where the statements of 
Prophet Muhammad (peace be upon him) were well preserved, society had 
changed little since the Prophet’s time, culture was more homogeneous, and there 
was far less confusion and political turbulence 


The primary figure in the School of Opinion was Abū Hanifah based in Kufah. He 
made the greatest contribution to this approach to Law. He was responding to the 
people’s needs in his locality where there were numerous new developments and a 
scarcity of reliable hadith knowledge. This demanded an increased emphasis on 
original thinking and juristic analogy (giyas). 

This brought him a fair share of criticism from people who were less broadminded 
than him and those who did not have to cope with the same kinds of problems. 
However, once the school was firmly established and its principles were clearly 
outlined, many of its detractors were won over. Even those who were not 
convinced were willing to concede that it was a viable approach. The vitriol that 
the school used to invoke almost ceased being heard. When we look at history, we 
see that this is the case with most new ideas. The same resistance took place in 
other academic disciplines, like legal theory, and even grammar. 


Moreover, we should not underestimate Abū Hantfah’s regard for the Prophet’s 
hadith. Abū Hantfah said: “Whatever reaches us from Allah’s Messenger we 
accept without reservation. What reaches us from the Companions, we choose 
from it and do not depart from their opinions. As for what reaches us from the 
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Successors, they are men like us. As for anything else, no reproach should be heard 
about it.” 


Al-Hasan b. Ziyad al-Lu’lu’l relates that he heard Abū Hanifah say: “When we 
assert an opinion and declare it as such, this means that it is the best we were able 
to determine about the matter. If anyone else comes along with a better opinion, 
then it is more appropriate to regard his opinion as correct.” 


Yahya b. Durays heard a man tell Sufyan al-Thawri that Abii Hanifah described his 
methodology to him as follows: 

I take what I find in Allah’s Book. If I do not find anything there, then I refer to the 
Sunnah of Allah’s messenger. If I do not find anything in eutehr Allah’s Book or 
the Sunnah of Allah’s messenger, then I turn to the opinions of the Companions. I 
adopt from those opinions what I wish and leave aside what I wish, but I do not 
leave off their opinions altogether for the opinion of someone else. If I find 
nothing, or if I only have the opinions of (Successors) like Ibrahim, al-Sha`bī, Ibn 
Sirin, al-Hasan al-Basrī, ‘Ata’, and Sa`īd b. al-Musayyib, then these are counted as 
regular men. They exercised their best judgement, and I likewise do the same. 
These, then, were the primary sources of law for Abū Hanifah. He was quite clear 
about the fact that his principle sources were two: the Quran and Sunnah. We 
understand that he also accepted any opinion that the Companions were 
unanimously agreed upon, but when they differed, he adopted the opinion that he 
deemed best, but he never departed from their opinions altogether. 


On the other hand, when all he had were the opinions of the Successors, he was as 
qualified as they were to exercise his judgement. One of the Successors he 
mentioned in his statement above was Ibrahim al-Nakha‘l who had been the 
teacher of his own teacher Hammad b. Abi Salamah. 


Al-Hasan b. Salih b. Hayy said: “Al-Nu'man b. Thabit was erudite, discerning, and 
well-grounded in his knowledge. Once he ascertained the authenticity of a hadith 
from the Prophet, he would not set it aside for anything else.” 


This is what we have to assume about him and any other imam of his stature. They 
never disagreed about the Qur’an or about its clear meanings. They exercised their 
own judgement only in issues that required them to do so, where Allah has 
commanded us to do so. An inevitable consequence people exercising their 
judgement, of course, is a multiplicity of opinions. This is why `Umar b. Abd al- 
“Aziz said: “I do not wish that the Prophet’s Companions had never disagreed. If 
that had been the case, there would be no leeway in the religion. They were leaders 
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in faith for us to follow, and if a man adopts the opinion of any one of them, he is 
within his rights to do so.” 


May Allah bless Ahmad b. Hanbal for saying: “We used to curse the ‘School of 
Opinion’ and they used to curse us, and this remained the way things were until al- 
Shafi't came along and brought us together.” 


Al-Qadt ‘Iyad explains Ahmad’s statement as follows: 

He means that he used to adhere strictly to authentic textual narrations and use 
them exclusively. Then al-Shaft1 showed them that they needed to exercise their 
opinion through the use of juristic reasoning and adopt legal rulings on that basis. 
Using qiyas to make an analogy between a ruling established by textual evidence 
and an unprecedented case is actually a way to us the text and apply it to a new 
situation. He showed them how to determine the rationale behind the existing 
ruling and identify where it could be found in various new legal questions. In this 
way, the adherents of the school of hadith learned that sound opinion is in the 
service of textual sources. 


Likewise, he showed the School of Opinion that since the exercise of legal 
reasoning is dependent upon the textual basis, there can be no opinion without it. 
The Sunnah and authentic narrations have to be given precedence. 

Ishaq al-Rahawayh and others admitted that what Ahmad said had been the case 
for them as well, until they found themselves adopting Abu Hantfah’s views on a 
number of issues. This is the way of fair-minded people. When the truth becomes 
clear to them, they admit it and adopt it without hesitation. 


When al-Shāfi`ī wrote the first-ever work on legal theory, al-Risalah, laying out 
the principles and approaches to legal reasoning and sound deduction, he cleared 
up a lot of confusion for everybody. He also put to rest a lot of the hostility and 
bickering that was taking place between the many and diverse legal schools which 
existed at the time. 


The plurality of schools — which had arisen in various parts of the Muslim world 
like Western Arabia, Syria, Iraq, Egypt, Morocco, and Transoxiana — was a good 
thing in and of itself, making Islamic law more vigorous, responsive, and 
comprehensive. 


Circumstances varied in different parts of the Muslim world. Some areas were 


affluent while others were poor. Some were politically strong while others were 
weak. Some were cosmopolitan centres of knowledge while others were provincial 
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and insular. Factors like these had an unmistakable affect on the thinking of the 
jurists who lived in those areas. They had to face different kinds of problems and 
had to address those problems within differing social contexts. as the Caliph `Umar 
b. “Abd al-* Aziz astutely observed: “People have problems and issues to the extent 
that they engage in wrongful activities.” 


When Legal Scholars Disregard a Hadith 
Sheikh Salman al-Oadah 


Scholars are at the head of the Muslim community when it comes to matters of 
religious knowledge. Nevertheless, they have disagreements with each other, just 
like everyone else. There are many reasons why they disagree, and their 
disagreements often revolve around their use of hadith evidence. The various 
reasons why Islamic legal scholars adopt certain hadith and not others is an 
important topic of research about which many treatises and books have been 
devoted, past and present. Some of the most illustrious thinkers in islam's history 
have written on this topic, like Ibn Taymiyah, Ibn Sayyid al-Batalyawsi, and 
Ahmad Shah al-Dahlawi. In summary, the most important causes of scholarly 
disagreement on the use of hadith texts are as follows: 


1. Being Unaware of a Hadith 


The Prophet’s Sunnah is what clarifies and provides detail to the general teachings 
found in the Qur’an. However, the Sunnah is vast, and it is easy for a scholar to be 
unaware of certain aspects of it. This was even the case for the Prophets’ 
Companions. For instance, we have the following account from Abii Sa`īd al- 
Khudrt: 

I was sitting in the company of the local people of Madinah when Abū Misa came 
to me worried and flustered. We asked him what was the matter. He answered: 
“Umar (the Caliph) summoned me to his house. I came to his door and called out 
the salutation of peace three times. When he did not reply, I turned around and left. 
Then ‘Umar confronted me and asked me: ‘What prevented you form coming to 
me?’ I said: ‘I did come, and I greeted you at your door three times., but you did 
not answer me, so I left. This is because the Prophet said: If you seek permission to 
enter three times and no one answers, then leave. 


“At this point, ‘Umar said to me: ‘You better bring proof of what you say, or I will 
have you punished.’” 
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After hearing Abū Miisa’s account, Ubayy b. Ka`b spoke up: “Indeed, the youngest 
in our company will go and testify that he has spoken the truth.” Then I said: “I am 
the youngest of us all.” 


Ubayy said: “Then you go.” So I went off with Abū Musa and testified to the 
veracity of what he had told “Umar.” [Sahih al-Bukhari (2062, 6245) and Sahih 
Muslim (2153, 2154)] 

There are cases where a great number of Companions were unaware of a particular 
text from the Sunnah. We should not be surprised that this would be so for those 
who came after them. 


When a delegation including the Caliph `Umar arrived at Damascus, they were 
informed that the city had been stricken by plague. They argued about whether 
they should enter the city. ‘Umar first consulted some of the senior Companions 
who had emigrated from Mecca, but found that they could not come to an 
agreement on the matter. Some said: “We have come this far, so we should go on.” 
Others opined: “We have a lot of people and some of the Prophet’s Companions in 
our company. We should not expose them to the plague.” He then consulted the 
eminent Companions from the native residents of Madinah, but they were just as 
divided in their opinion. Finally, he consulted those who accepted Islam after the 
conquest of Mecca, and they indicated that he should not enter the city. He 
accepted their opinion. 


Abii ‘Ubayd asked `Umar: “Commander of the Faithful, are we fleeing from 
Allah’s decree?” 


“Umar replied: “Yes, we are fleeing from Allah’s decree towards Allah’s decree.” 


Then “Abd al-Rahman b. ‘Awf, who had been away on an errand, stepped forward 
and said: “I know something relevant to this matter. I heard Allah’s Messenger 

say: “If you hear that plague has struck a land, do not enter it. If you are in a place 
where plague has struck, then do not leave it trying to escape it.” [Sahih al-Bukhari 
(5729) and Sahih Muslim (2219) 


We can see here how the hadith that ~Abd al-Rahman b. ‘Awf related from the 
Prophet’s Sunnah confirmed ‘Umar’s opinion on the matter. This illustrates how 
the lack of knowledge regarding evidence from the Sunnah can lead to scholarly 
disagreement. It also illustrates two principles of Islamic law. First, it shows us that 
matters of public welfare must be given thorough consideration. Second, it 
demonstrates that disagreement is acceptable when a new situation arises, 
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especially among those who have sufficient knowledge and competence. We see 
that the senior Companions from the emigrants of Mecca and those who sheltered 
them in Madinah were unable to reach an agreement on the matter, but none of 
them censured anyone else because they disagreed or blamed those who were 
ultimately shown to be wrong. This is because it is allowed for those who are 
qualified to exercise their judgement in matters of Islamic law where no direct 
textual evidence is known. 


We can discern in their disagreement a difference in outlook. Those among the 
Companions who favoured the exercise of faith through patience and fortitude 
wanted to go forward. Those who had a better appreciation of the Law and 
considerations of public welfare opted for turning back. This latter group were the 
more knowledgeable, and they were proven to be in the right. 


The great jurist al-Shafi‘l once told his colleague Ahmad b. Hanbal, an expert on 
the Sunnah: “If you know a hadith on a matter that is authentically related from the 
Prophet, inform me of it so I can retract my opinion and adopt it.” These were two 
of the four imams who founded the schools of Islamic Law, the other two being 
Abū Hanifah and Malik. They were all known for expressing an opinion and 
making that opinion dependent on whether a certain hadith supporting or 
contradicting it was authentic. 


2. Forgetting a Hadith 


A scholar may have heard a relevant hadith but then forgotten it. ‘A’ishah relates 
that Allah’s Messenger heard a man reciting a chapter of the Qur’an late at night, 
and he said: “May Allah have mercy on him! He has reminded me of a verse that I 
had forgotten from that chapter of the Qur’an.” [Sahih al-Bukhari (5038) and Sahih 
Muslim (788) | 


This is an example of a temporary lapse of memory, something that would be 
recalled on its own sooner or later. However, sometimes even the greatest scholars 
forget a piece of knowledge altogether. Books have been written on this matter, 
especially in the literature of hadith narration, one of the most famous being the 
work of al-Suyuti entitled A Compendium of Those Who Narrated Hadith Then 
Forgot Them. 


The hadith scholar Ibn al-Salah gives the example of a chain of transmission 


exhibiting this phenomenon: “So-and-so related to me that I had related to him...” 
Here we have the case of a narrator who had forgotten a hadith he used to narrate. 
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Later, it got back to him from one of his old students. Henceforth, he had to relate 
the hadith saying that he heard it from someone who had heard it from him! 


Another example of forgetfulness is what happened to the eminent Companion 
Hudhayfah. He was leading the people in prayer standing on slightly elevated 
ground. Abū Mas‘ud tugged on his shirt, pulling him back from the elevation. 
Hudhayfah complied easily and settled into a position where he was level with the 
worshippers who were following his prayer. After the prayer was over, Abū 
Mas`ūd asked him: “Don’t you know that they used to prohibit that?” He was 
referring to the prohibition of the imam leading the prayers from a higher position 
than the rows of worshippers when there is no need to do so. 


Hudhayfah replied: “Indeed I do. I remembered it the moment you tugged on my 
shirt.” 


3. Considering a Hadith to Be Unauthentic 


A scholar might be well aware of a particular hadith but determine that its chain of 
transmission is not sound. It is quite common for authorities on hadith to disagree 
whether a particular narration is authentic or not. They disagree just as often as 
jurists differ on legal rulings. Sometimes hadith scholars’ disagreements go back to 
different methodological principles in determining authenticity. Some are known 
to be more strict than others in their assessments. 


A well-known example of this kind of disagreement relates to the question of 
whether a person who is not in a state of ritual purification can touch the Qur’an. 
The leading jurists of the four canonical schools of law agree that it is 
impermissible to do so. They base their ruling on the hadith where the Prophet 
said: “No one should touch the Qur’an who is not in a state of purity.” [al- 
Muwatta’ (1/199) and Sahih Ibn Hibban (6559) | 


This hadith has been deemed sound enough to use as evidence due to the large 
number of corroborating lines of transmission that it has, though no single chain of 
transmission is free from defects. It has been narrated independently from Amr b. 
Hazm, hakim b. Hizam, “Abd Allah b. ‘Umar, and others. 


Furthermore, the jurists use this hadith to reinforce their interpretation of a passage 


of the Qur’an that reads: “It is a noble Qur’an, in a protected Book; none touches it 
save those who are pure.” [Sarah al-Waqi‘ah: 77-79] 


92 


Other jurists, among them al-Tabari and Ibn Hazm, held the view that it is 
permitted for a person in a state of minor ritual impurity to touch the Qur’an, 
because they did not regard the hadith as being authentic. As a consequence, they 
interpreted the verse in the context of referring to the protected tablet of the Qur’an 
in heaven, and to be talking about the angels. 


4. Considering the Hadith Evidence to Be Off the Point 


Textual evidence, with regards to its clarity, can be divided into two categories. 
First, there are texts that are perfectly clear in indicating a specific point, so that no 
other interpretation or understanding is possible. For instance, Allah says regarding 
inheritance: “They receive half of what the wife leaves behind if the wife has no 
children.” [Surah al-Nisa’: 12] 


This verse can only be understood in one way. This is because the word “half” is 
specifies a quantity about which there is no ambiguity. Therefore, scholars agree 
that if a married woman dies and she leaves behind no children to inherit from her, 
then her husband inherits half of her estate. 


Then there are texts whose language allows for more than one valid interpretation. 
A clear example from the Qur’an is the verse: “Divorced women have a waiting 
period of three menstrual cycles.” [Sarah al-Baqarah: 228] 


This verse is clear that a divorced woman can only get married to someone else 
after three menstrual cycles (assuming she is not pregnant or past the age of 
menstruation, for which other rules apply). However, the verse is unclear whether 
these cycles should be counted from the time of bleeding or the time in between. 
This difference in understanding can affect exactly how much time a woman will 
have to wait. There is no decisive way to resolve the issue from a linguistic angle, 
since the wording applies to both possibilities equally, and there is no other textual 
evidence that clarifies the verse’s intent. For this reason, the Companions disagreed 
on the ruling to be derived from this verse, and scholars have been equally divided 
on the issue ever since. 


The same thing happens with the hadith. Indeed, most textual evidence is open to 
more than one interpretation. Therefore, a scholar can be aware of a hadith and 
consider it valid, but understand it in a way that makes it inapplicable to the matter 
under investigation. 


93 


5. Conflicting Evidence 


In some cases, the text in question is both authentic and clear in what it means; 
however, it is in apparent contradiction with another text. This situation engenders 
a lot of scholarly disagreement, since a scholar might opt to disregard the clear 
legal implications of one text in favour of another which he or she deems to be 
stronger. Disagreements in law arise when scholars differ as to which text provides 
the more compelling evidence for the issue at hand. 


A good example for this kind of disagreement is the issue of whether touching 
one’s private parts nullifies the state of ritual purity. There are two contradictory 
hadith on this issue. The first is related from Bushrah bint Safwan that the Prophet 
said: “Whoever touches their private area must perform ritual ablutions.” [Sunan 
al-Tirmidhi (82), Sunan Abt Dawid (181) Sunan al-Nasa@’i (1/216) and Sunan Ibn 
Majah (479)| The meaning of this hadith is that touching the private parts nullifies 
the state of ritual purity, requiring a person to perform ablutions before offering 
prayer. 


The second hadith is related from Talq b. ‘Ali that a man asked the Prophet about 
whether people need to perform ablutions before prayer after touching their private 
parts. The Prophet replied: “It’s just a part of your body.” [Sunan al-Tirmidhi (85), 
Sunan Abi Dawiid (182) Sunan al-Nasa’t (1/101) and Sunan Ibn Majah (483)] 
here, the Prophet is making it clear that touching your private area is just like 
touching your foot or your ear when it comes to its effect on ritual purity. 


These two hadith appear to give conflicting rulings on the matter, and scholars 
have had to determine what they mean. Some scholars have favoured the first 
hadith and ruled that touching the private area nullifies a person’s state of ritual 
purity, and others have given preference to the second hadith and decreed that 
touching the private area has no effect. 


Those who favoured the first hadith argued that since it goes against the default 
assumption that a person remains in a state of ritual purity, it is providing a new 
ruling and therefore must have been the last thing the Prophet said on the matter. 
The other statement must have been something the Prophet said earlier, and was 
later abrogated. 


Other scholars have countered that the best way to approach these two texts is to 


try and reconcile them. They argue that when the Prophet said it was just a body 
part, he was making it clear that touching the private area does not negate one’s 
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state of ritual purity. When he said that one should make ablutions after touching 
it, he was describing what was preferable to do, but not imposing an obligation. 


Still at third group of scholars found another way to reconcile the two hadith by 
saying that touching the private area only nullifies one’s state of ritual purity if it 
induces erotic feelings; otherwise it is just like touching any other part of the body. 


These are the five main reasons for why we find scholars not acting in accordance 
with certain hadith when deducing their legal rulings. It is never just a case of 
wilful neglect. 


If One Reads the Qur’an From Beginning to End...” 
Sheikh Salman al-Oadah 


al-Irbad b. Sariyah relates that the Prophet (peace be upon him) said: “Whoever 
reads the Qur’an from beginning to end will have a supplication answered.” 


The hadith is found in Mu ‘jam al-Tabarani al-Kabir (647). However, its chain of 
transmission has “Abd al-Hamid b. Sulayman al-Khazā`'ī as one of its narrators, 
and he is regarded as weak. 


We should consider the practice of offering a supplication when we finish reading 
the Qur’an in its entirety. This is especially the case at the end of Ramadan in the 
Tarawih prayer. There is a lot of scholarly debate about this practice, with some 
saying it is a Sunnah practice and others dismissing it as an unfounded innovation. 


We need to look at this question in greater detail. First, reading the Qur’an from 
beginning to end in Ramadan the course of the nightly Tarawih prayer is a 
recommended practice. This is a point all the Islamic legal scholars agree on. 
Indeed, one of the reasons behind the Tarawith prayer is to provide an opportunity 
for the Muslim community to hear the entire Qur’an in Ramadan. 


Second, it is the opinion of most scholars that offering the supplication upon 
completing the Qur’an is a recommended devotional act. This is the official stance 
of the Hanbali school, as well as the view of the later Shāfi`ī and Hanafi scholars. 


They cite the hadith the hadith related above from al-‘Irbad b. Sariyah: “Whoever 


reads the Qur’an from beginning to end will have a supplication answered.” 
[Mu ‘jam al-Tabarani al-Kabir (647)] 
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Some Hanafi scholars hold the view that the supplication is recommended outside 
of prayer, not inside of it. Some Maliki scholars say that it is never prescribed as a 
devotional practice, arguing that the practice is and unfounded innovation not 
substantiated by any valid evidence. 


The hadith is weak. However, it is an established fact that the Prophet ‘s 
Companion, Anas b. Malik, used to offer a supplication whenever he completed 
reading the Qur’an from beginning to end. He would gather his family together, 
and beseech Allah to bless them all. [Musannaf Ibn Abi Shaybah (30038) and 
Musnad al-Darimi (3474) | 


It is also related from al-Hakam that Mujahid and ‘Abdah b. Abi Lubabah wrote to 
him: “We send this to you saying that we wish to recite the Qur’an from beginning 
to end, because it is said that our supplications are answered upon completing a 
reading of the Qur’an.” They got together and recited the Qur’an and then offered 
many supplications. [Musannaf Ibn Abi Shaybah (30038) | 


As for offering such supplication inside of prayer after completing the Qur’an, like 
in the case of the Tarawih prayer or in the case of someone who recites the Qur’an 
in the Tahajjud prayer over the course of many nights, this is not an established 
practice. However, Ahmad b. Hanbal saw no problem with including such a 
supplication in the qunūt in the final Witr unit of Tarawth or Tahajjud, since the 
qunit is a place in prayer where personal supplications are offered. 


Prophet Muhammad prescribed the Witr prayer as a time for supplications. He 
taught his grandson al-Hasan to say: 

O Allah! Guide me among those who are guided. Pardon me among those You 
pardon. Make me among those whom You turn to Yourself. Bless me in what You 
provide for me. Protect me from the harm in what You decree, for indeed You 
decree what You will and nothing is imposed upon You. No one whom You 
support is ever brought low whom You. You are most blessed, exaulted.” [Sunan 
al-Tirmidhi (464) , Sunan al-Nasa 7 (1745)) and Sunan Abi Dadwiid (1425)] 
Therefore, it is an established Sunnah to offer a supplication in the Witr prayer, 
either before or after bowing. 


Ibrahim al-Nakha‘l was asked about the length of the qunūt in the Witr prayer. He 


said: “It should be as long as the time it takes to read the chapter in the Qur’an 
entitled al-Infitar.” 
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When Ahmad b. Hanbal heard this, he said: “That is quite short,” and suggested 
that a person could prolong it further. 


When compare how the Prophet and his Companions offered the qunūt in their 
prayers with how some of today’s imams observe it, we find a stark difference. 
Some imams prolong the qunit to the point where it taxes the worshippers and 
even bores them. They forget the spirit of supplication in which the qunūt is 
supposed to be offered. This is wrong and can lead some people to dislike 
engaging in the worship of their Lord. 


There is nothing wrong with prolonging the qunit a little bit on the occasion of 
completing the Qur’an, and mentioning the Qur’an in our supplication, like saying: 
“O Allah! Bless us and elevate our spirits with the Qur’an. O Allah! Makes us of 
those who read the Qur’an and attain Your special favour. You are the most 
merciful of all. Make our reading of the Qur’an intercede for us...” 


There is a well-known supplication for completing the Qur’an that begins: “Allah 
has spoken truly; He who is All-Knowing and All-Powerful. Allah has spoken 
truly and no word is truer than His; Allah Almighty has spoken truly and conveyed 
His Message to His noble Prophet, and we are among those who bear witness to 
what Allah has said, and we deny nothing of what He has decreed and revealed....” 


This is one of the supplications for completing the Qur’an that people are familiar 
with. Due to its widespread popularity, many people assume that it is from the 
prophet’s Sunnah. This is not the case. It is not related in the Sunnah at all. 
However, its content is generally good, and if an imam chooses to repeat this 
supplication as part of the qunut, no one should make an objection to it. It does not 
warrant becoming a point of contention for the Muslim community. It is a small 
matter, since supplications are not fixed and the unity of the Muslims is a far more 
important concern. 


At the same time, it is best for the imam to restrict the supplication to what is 
found in the Sunnah or at least has a precedent in the Sunnah. Stylized, affected, 
and ornamented speech should be avoided. The qunit supplication is an act of 
worship which the imam and the congregation are all participating in together, and 
this should be kept in mind. 


Some people, while offering a supplication upon completing the Qur’an, mention 


Heaven and Hell, the trials of the grave, the Resurrection, and the trials of the Day 
of Judgment. All of this is unnecessary in the context and inappropriate. 
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As we have already mentioned, the practice of offering a supplication after reading 
the Qur’an has been the topic of considerable scholarly debate. A balanced and 
moderate position is always best, neither dismissing it outright nor endorsing it in 
very possible guise without reservation. This is not a question that warrants 
severity or inflexibility. Even of someone wishes to offer this supplication in a 
prayer other than Witr, they can do so. The Prophet often offered the qunūt 
supplication in Fajr, and he did so occasionally in the other daily prayers. 


Offer Fajr prayer in the Light of the Morning...” 


Sheikh Yûsuf al-Qasim 


It is related in Sunan al-Tirmidhi that Prophet Muhammad (peace be upon him) 
said: “Offer the morning prayer in the light of the morning, for this is greater for 
your reward.” 


This hadith is found in Sunan al-Tirmidhi (154). It is an authentic hadith, and this 
has been demonstrated by Ibn al-Qattaén [Bayan al-Wahm wa al-Ihâm (2512)] and 
Ibn Taymiyah [Majmûů` al-Fatawa (22/97)| 


This hadith refers to the preferred time to offer the Fajr (Morning) Prayer. Scholars 
disagree as to how it should be interpreted. They agree, however, that the 
timeframe for the Fajr prayer is from dawn to sunrise. 


In his encyclopedic legal reference al-Mughni, Ibn Qudamah asserts that there is 
scholarly consensus that the time for the Fajr prayer commences with the arrival of 
the true dawn. The true dawn can be distinguished from the false dawn in that it 
appears as a clear white line along the horizon. 


The time for the Fajr prayer comes to an end with the start of sunrise. The evidence 
for this is as follows: 


The Prophet (peace be upon him) said: “The time for the morning prayer is from 
the arrival of dawn up until sunrise.” [Sahih Muslim (173)] 


He also said: “Whoever offers one unit of the morning prayer before sunrise has 
achieved the morning prayer.” [Sahih al-Bukhârî (579) and Sahih Muslim (608)] 


Once, someone came to the Prophet (peace be upon him) and asked about the 
timeframe of the prayers. The Prophet (peace be upon him) did not give him any 
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answer (as he preferred to demonstrate the answer by action). He ordered Bilal to 
offer the call for the Fajr prayer so that it could be performed at the crack of dawn. 
The people could barely make out each other’s features. On the following day, he 
delayed Fajr so much that, when the people had finished praying, someone 
commented that the Sun was rising or was just about to rise. Then he summoned 
the questioner and said: “The timeframe for the prayers is between these two times. 
[Sahih Muslim (614)] 


This hadith is quite long and discusses how the Prophet (peace be upon him) 
demonstrated the times of all five prayers in this way. I have sufficed here with 
mentioning what relates to the Fajr prayer. 


As for the preferred time for offering the Fajr prayer, this is where the 
disagreement comes in. 


The majority of scholars agree that it is a preferred sunnah to offer the Fajr prayer 
at the beginning of its time, before the darkness of the night is dispelled. 


They cite as evidence that ‘A’ishah said: “We, the believing women, performed 
our Fajr prayer along with the Prophet (peace be upon him) wrapped up in their 
shawls. Then they would depart for their homes as soon as they completed their 
prayers without being able to recognize one another because of how dark it was. 
[Sahih al-Bukhdri (578) and Sahih Muslim (645)] 


This indicates that the prayer should be performed early. This is the view of Malik, 
Shâfi`î, and Ahmad and their respective schools of thought. 

The view of Abû Hanifah, on the other hand, is that it is preferred to postpone the 
prayer until the sky becomes light. 


They cite as evidence the hadith that the Prophet (peace be upon him) said: “Offer 
the morning prayer in the morning, for this is greater for your reward.” [Musnad 


Ahmad (4/140), Sunan Abi Dâwûd (424), and Sunan Ibn Mdjah (672) 


This understanding is even more clearly discernable in the narration of al-Tirmidhi 
that which reads: “Offer the morning prayer in the light of the morning...” 


However, there are two ways that the majority of scholars respond to the apparent 
meaning of this hadith: 
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1. What is meant by offering the prayer in the “light of the morning” is the time 
when the prayer should be completed. This means that the hadith is encouraging us 
to prolong our morning prayers so that by the time we finish them it has started to 
grow light outside. 


This interpretation is supported by the hadith related by Aba Barzah al-Aslami 
where he says: ““Allah’s Messenger (peace be upon him) used to turn to finish his 
morning prayers at a time when a person could recognize the person who was 
sitting next to him. He would recite between 60 and 100 verses.” [Sahih al-Bukharit 
(547) and Sahih Muslim (647) 


2. It is possible that what the Prophet (peace be upon him) meant by it was to wait 
until it was certain that dawn had arrived and not start the prayer on the basis of an 
assumption. The Prophet (peace be upon him) always waited until it was verified 
with certainty that dawn had arrived except on one occasion when he was in 
Muzdalifah when he prayed it earlier than was his habit. 


This shows that the first opinion, that the prayer should be prayed as early in the 
morning as possible, is the most correct one. 


And Allah knows best. 
Narrating Hadith in One's Own Words 


Sheikh `Umar al-Muqbil, professor at al-Imam University 


Scholars of hadith are unanimously agreed that it is best to narrate a hadith of the 
Prophet (peace be upon him) in the exact words in which it as been received. 

As for narrating a hadith by conveying its meaning in other than the precise words 
in which it was received, this is a matter of long-standing scholarly disagreement. 


Ibn Sirin, one of the leading scholars among the Successors, was opposed to doing 
so. This opinion has been attributed to a few Companions as well, but not with any 
certainty. 


The majority of scholars — and the view deemed to be correct — is that it is 
permissible to relate a hadith of the Prophet according to its meaning and not in its 
exact words, as long as the person who does so is knowledgeable about how the 
language conveys its meanings and is aware of what would alter the meaning of 
the text. Scholars agree that it is forbidden for a person to relate a hadith by other 
than its exact words if that person does not have sufficient knowledge of the 
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language to know the precise meanings of its words and what would change the 
text's original meaning. 


It should be poined out that certain hadith really should be related verbatim, 
without any changes whatsoever made to their wording. These are hadith which 
provide words that we use as formula in our worship. These include the wording of 
the recitations we say in our prayers as well as prescribed supplications and 
remembrances. Since in these cases, the wording is significant, the narration of 
such hadith demands an extra degree of vigilance. 


As for the evidence showing the general permissibility of relating hadith by their 
meanings and not in their exact wordings, we have the hadith literature itself. If we 
consider the texts, we can see many cases where different Companions related their 
accounts of the exact same incident, wherein they varied in how they quoted the 
Prophet's statements. This indicates a degree of leniency when it comes to their 
adherence to the precise wording in what they narrated. 


Someone might counter with the possibility that this variation in wording might 
have been introduced by later generations of narrators and not by the Companions 
themselves. However, there is no evidence to validate such a claim. 


Moreover, we are not speaking about a few isolated hadith. We are talking about 
hundreds of different hadith that were narrated from the Prophet (peace be upon 
him). It is highly unlikely that all of this variation can be attributed to later 
generations of narrators. In a good number of cases, we can pinpoint that the 
disagreement in wording had to come from the different Companions who narrated 
the incident. This can be determined by examining how the various lines of 
transmission for the hadith have reached us. 


If we study the methods employed by the authors of the hadith compilations, 
especially Sahih al-Bukhârî and Sahih Muslim, we can see that they were fully 
aware of this situation. These works are full of hadith that relate the exact same 
circumstances with variant wordings for the Prophetic statements quoted therein. 
Examples include the hadith about Prophet's night journey, the hadith about the 
sale of Jabir's camel, and many other hadith that come in the form of narratives of 
various events. In such cases, we know that we are dealing with a single event, so 
any variation in how the Prophet's words are quoted must be attributed to the 
narrators. 


And Allah knows best. 
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Ruling on Tagqlid 
Question 


Some scholars say that taqlid of one of the four schools of thought is obligatory. I 
find their argument valid as they say it is not possible for a common man to make 
ijtihad by himself. This makes the religion easy for the common man. I would be 
very grateful if you could shed more light on this subject. 


Answered by 
Sheikh Salman al-Oadah 


You have the right to follow a certain school of thought such as the Maliki, Shafi`î, 
Hanafi, Hanbali, Zahiri, or Awza`î school. But neither you nor anyone else may 
follow one school in an issue where it is clearly established that the evidence 
points to the contrary. 


Allah created us to worship Him and follow His Messenger (peace be upon him). 
Allah says: “Obey Allah and obey the Messenger” 


We, as servants, will be asked on the Day of Judgment “What was the answer you 
gave to the Messengers?” [Sirah al-Qasas: 65]. 


We are commanded to follow the revelation sent to Prophet Muhammad (peace be 
upon him). Allah says: “Follow (O men) the revelation given unto you from your 
Lord.” [Sirah al-A ‘raf : 3] 


The founders of all the schools of law used to tell their students not follow them in 

this or that but to take from the same source they have taken from and to follow the 
evidence. Those prominent Imams all had famous sayings related from them in this 
regard. 


Therefore, whoever came to know a true Sunnah with certainty is forbidden to 
disregard it in deference to the saying of the scholar whom he chooses to follow. 
Ibn “Abd al-Barr related the consensus of the scholars on this point. 


This is a clear matter. However, for a common person who cannot distinguish 


between texts and evidences. it is perfectly alright for him to copy a scholar whom 
he trusts, and fear Allah as much as possible. 
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Which Opinion Should a Layman Follow? 
Question 


If you doubt something a scholar says because he does not provide proof, is this 
permissible, even if that scholar is well reputed? What do you do if two scholars 
disagree? 


Answered by 


Sheikh Salman al-Oadah 


We are commanded to worship Allah in the way Allah and His Messenger (peace 
be upon him) directed us. Allah says: “That day (Allah) will call to them, and say: 
What was the answer you gave to the Messengers?” [Sirah al-Qasus: 65] Allah 
does not say that He will ask: What was the answer you gave to this or that 
scholar? 


Allah, moreover, says: “What! Have they partners who have established for them 
some religion without the permission of Allah?” [Sarah al-Shûrâ: 21]. 


The Prophet (peace be upon him) said: “Whoever does something that is not of our 
affair, then it is rejected.” 


Our concern should be with the evidence. When you hear a scholar say something 
and mention his evidence, then this is what should be taken if the scholar is 
trustworthy. 

If the scholar provides no evidence, then the questioner has the right to ask for 
evidence so that he can be more satisfied and convinced. 


In case a person is faced with two different opinions without being provided with 
any evidence or without being able to make a determination for himself based on 
the evidence that he has been given, then he should take the opinion of the most 
trustworthy scholar. 


If he considers them to be equally knowledgeable, trustworthy, and pious, then 
there is disagreement about whom the person should follow. Some people of 
knowledge are of the opinion that the person should follow the easer opinion of the 
two, while others prefer that he should follow the more difficult. 

And Allah knows best. 
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Taglid (following others) & Exemption from Personal Accountability 
Question 


If a layperson follows a scholar in matters of Islamic Law by way of taqlid, is he 
exempt from further responsibility or is he still liable to engage in personal 
research and investigation? Can a Muslim follow a scholar blindly in matters of 
faith and creed? Also, will he be sinful if he follows a scholar of misguidance? 


Answered by 


Sheikh Ibrahim Rahim, professor at al-Imam University, Qasim Branch 


No one should entertain any doubt that Allah, in His infinite wisdom, has bestowed 
upon His servants different abilities and bestowed these abilities upon them to 
varying degrees. He has not obliged them all to focus on the same activities. In this 
way, humanity can carry out all of the duties required of them as the custodians 
and developers of the Earth. 


With respect to Islamic legal rulings, there are some rulings that every legally 
accountable Muslim is responsible to know about. For instance, a Muslim needs to 
know how to carry out the required acts of worship in a proper manner and how to 
carry out his affairs properly. As for knowledge of Islamic Law to a greater depth 
than that, it is obligatory for some Muslims in society to possess it, but it is not the 
obligation of each and every individual. 


Without a doubt, a layperson will not have the ability to deduce legal rulings from 
the texts or to engage in the exercise of juristic discretion (ijtihad). Consequently, 
he has no choice but to follow someone else by way of taqlid. 


However, it is his duty to make every effort to ensure that the one he chooses to 
follow in matters of religion is more pious, more God-fearing, and more 
knowledgeable than himself. This can be determined by a person if he makes a 
proper effort to investigate the matter, just like he would for his worldly concerns. 
Matters of religion warrant even more thorough scrutiny. 


In this day and age, matters have become quite confused with many sources of 


fatwa available to the public. Because of this, caution must be exercised and 
anything that appears dubious must be avoided. 
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When a person is confronted with two conflicting rulings on a matter coming from 
two scholars of comparable repute, he should take the more cautious ruling. There 
is nothing wrong if he demands to know the evidence behind those rulings to help 

him to decide which of the two opinions to rely upon. 


As for a scholar who is astray or who is engaged in innovations, it is categorically 
prohibited to accept legal rulings from him, even if his ruling is supported by 
evidence. The fact that he is a scholar of misguidance and innovation is enough 
reason to reject his statements. The scholars from amongst our pious predecessors 
warned against accepting Islamic legal rulings rulings from such people, because 
doing so affords them undue recognition, elevates their status, and increases their 
fame. This contradicts what the sacred texts instruct us to do regarding such 
people. 


As for matters of faith and creed, the scholars point out to us that these are not 
matters wherein we are allowed to follow others. Every person must know the truth 
of such matters with the evidence for it. These matters, however, are all quite clear. 
They are the matters that Ahl al-Sunnah wa al-Jamâ`~`ah have concurred upon 
regarding Allah, the Prophets, and matters of the Unseen. All of this has been 
preserved for us in an easy and clearly understandable manner. 


This topic deserves to be dealt with in greater depth. Those who wish to investigate 
this topic further should refer to Dlâm al-Muwagqqi in by Ibn al-Qayyim. 


Seeking Islamic Legal Rulings from a Mufti of Bad Moral Character 


Question 


What should a layman do if there is no muftî or mujtahid available to him, aside 
from a person of bad moral character? 


Answered by 
Sheikh Walid b. Ibrahim al-* Ajaji, professor al-Imam University in Riyadh 


The answer to this question is contingent on whether or not we consider possession 
of an upright character to be a legal precondition for a person to act in the capacity 
of a mufti. For our purposes, a mufti is someone who is qualified to issue Islamic 
legal rulings to the public. 
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Upright character, for matters pertaining to legal competence, has been defined by 
many scholars, including Abd al-’ Abbas b. Surayj, as follows: “To be a person 
who is free, Muslim, adult, and sane, who does not commit major sins, does not 
persist in committing minor sins, and does not generally behave contrary to the 
prevailing norms of social etiquette.” 


Some scholars make a distinction between a mujtahid — a person qualified to 
engage in independent juristic reasoning — and a muftî with respect to this 
condition. They do not see possession of an upright character to be a precondition 
for a person to be a mujtahid. They are not implying by this that a muft? does not 
have to be a mujtahid as well. What it means is that a mufti has to be both a 
qualified mujtahid and a person of upright character. 


A person of bad character who is a mujtahid by virtue of his knowledge will not be 
able to act in the capacity of a mufti and issue legal rulings to others. However, he 
will be liable to act upon his own Islamic legal knowledge with respect to his 
personal religious practice and not follow the opinion of some other scholar. The 
legal rulings arrived at by a mujtahid, if he is a person of bad character, will not be 
applicable to others. The reason for this is simply that he cannot be trusted in what 
he says, and the office of muft? is a position of public trust. 


Some jurists have gone so far to claim that this precondition for a mufti is a matter 
of juristic consensus (ijmda*). However, this claim is disputable. 


Personally, I favor the view of Ibn al-Qayyim on this matter, which takes into 
consideration the need to realize the public welfare. He says that the rulings issued 
by a mufti of bad moral character are not to be accepted by others. Likewise, no 
one should go to him to seek a ruling from him. Such a mufti has the right to act 
upon his own legal rulings in his personal religious practice, but he has no duty to 
provide rulings for others. 
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However, Ibn al-Qayyim goes on to say that it is permissible for a person to seek a 
legal ruling from such a mufti — provided that the muftî does not make public his 
sinful behavior — at certain times under certain circumstances, in consideration of 
one’s ability and what options are available. 


He writes the following: 


As long as he is not public in his sinful conduct or calling towards his innovation, 
then his legal verdicts take the same ruling as his capacity to lead the prayers or 
offer testimony in a court of law. This ruling varies from time to time, from place 
to place, and in consideration of the ability or inability (to find an alternative). The 
duty itself must be considered and the reality of the situation must also be 
considered. A scholar of Islamic Law is one who brings about the fulfillment of the 
duty within the context of practical reality and carries out the duty to the extent of 
his ability. He is not someone who strikes up enmity between duty and practical 
reality. 


Therefore, every era has its rulings that apply to it. People are more like others of 
their own generation than they are like their forefathers. If bad moral character 
becomes the norm, then if we were to forbid a person of bad character from 
leading the prayers, offering testimony, giving judicial verdicts, issuing legal 
rulings, and acting as a legal guardian, then all legal rulings would be rendered 
inoperative, the orderly dispensation of the world’s affairs would become 
corrupted, and the rights of most people would fail to be honored. In any event, it 
is necessary to consider what best secures the general welfare when there is ability 


to seek other available options. When the matter is one of absolute necessity and a 
preponderance of falsehood, then all that remains is to persevere in patience and to 
voice our objections in a small way. 


And Allah knows best. 
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Malik and al-Layth 





The correspondence that took place between Malik and Egypt’s preeminent 
jurist al-Layth b. Sa`d gives us a glimpse of the kinds of issues that were debated 
and the types of discussions that took place at this critical time in the 
development of Islamic Law. It also gives us a valuable lesson on how Muslims 
should advise each other and how they should accept each other’s advice. 


Malik and al-Layth were friends, and their correspondence was a long one, 
though most of their letters have been lost to history. Only two letters have been 
preserved for posterity, a letter from Malik and Layth’s response to it, which are 
both worth reading in full. 


Malik’s Letter to al-Layth 


Malik composed a concise, polite, and elegant letter to his colleague wherein he 
imparted some advice about their mutual field of endeavour and provided 
arguments to support his views. Many of Malik’s letters to others have been 
preserved, and they show that he surpassed most Islamic scholars in the quantity 
and quality of his correspondence. His letter to Layth was as follows: 

In the name of Allah, the Beneficent, the Merciful. 


From Malik b. Anas to al-Layth b. Sa`d. I salute you with peace and praise Allah 
besides whom there is no God. 


May Allah keep us both upon His obedience in everything that we do openly and 
in secret. May he save us both from doing anything that displeases Him. At the 
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time that I write this, I can say that I, my parents, and my family are all doing well, 
may Allah be praised. I have read your letter conveying that you are well and it 
pleases me to hear how Allah has been blessing you. I ask Allah to keep us both 
prosperous and bless us to be thankful to him always. 


I understood from what you have said about the books you sent me that you 
wanted me to correct them for you and send them back to you. I have done this, 
and I have made the changes in the manuscripts so that they are now correct, as 
you would like them. I put my seal on the final page of each corrected manuscript. 
The words on the seal are: “Allah is sufficient for me and He is the best disposer of 
affairs.” 


It is always my pleasure to help you and serve you in anything you need, which is 
what you deserve. I undertook this effort at a time when I normally do not read, so 
that that the person who delivered to me the manuscripts could get them back to 
you. I have spent the effort on it that is your right and due. 


My study of the manuscripts you sent me has encouraged me to give you some 
advice on my own initiative, and I hope that this advice will be well received. I had 
only held back from this previously because you had not hitherto discussed these 
things with me, not because I did not have a good opinion of you. 


It has come to my attention that you are giving verdicts contrary to the practice of 
the community and country where we live. You are a leading scholar, held in high 
esteem by the people of your country. They depend on you and trust in what you 
say. Because of this, you must fear for yourself and tread cautiously. 


Allah says in His Book: “And the first to lead the way, of the emigrants from 
Mecca and the people of Madinah, and those who followed them in goodness, 
Allah is well pleased with them and they are well pleased with Him, and He has 
made ready for them gardens beneath which rivers flow, wherein they will abide 
forever. That is the supreme triumph.” [Sirah al-Tawbah: 100] 


He also says: “Those who hear advice and follow the best thereof, such are those 
whom Allah guides, and such are people of understanding.” [Surah al-Zumar: 18] 


The generality of people are but followers of the people of Madinah. The 
emigration was to this city. In it the Qur’an was revealed, and what is lawful and 
prohibited were declared as such. Allah’s Messenger was in their midst, and they 
witnessed the revelation come down to him. He commanded them and they 
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obeyed. He established practices for them and they followed him. This was the 
case until Allah took up his soul and chose for him to be in His presence. 


Those who succeeded him were the most observant in following him of all 
Muslims who have ever been established in authority. Whenever something came 
up that they knew about, they put that knowledge into practice. Whatever they did 
not know about they would ask about it and then rely on their understanding and 
their proximity to the days of the Prophet to adopt whatever they found to be the 
strongest opinion on the matter. If someone opposed them or showed them that that 
another opinion on the matter was stronger or more likely, that opinion would be 
abandoned and the other would be adopted. 


The Successors who came after them had the same approach and followed the 
same Sunnahs. So if something is openly and generally practiced in Madinah, I do 
not see it as an option for anyone to do otherwise. This is because the people of 
Madinah have in their possession the inherited tradition that no one else can claim 
or falsely attribute to themselves. 


If the people in all the countries were to start claiming: “This is the practice in our 
land” or “This is what people amongst us have been doing”, their claims would 
have no sound basis. It would not mean what it does when the people of Madinah 
say the same thing. 


Consider for yourself what I have written. Know that I write to you wishing only to 
advise you, for Allah’s sake, in concern for you and your welfare. Read this letter 
in this spirit, for if you do so, you will see that I have been as sincere to you as I 
could possibly be. 


May Allah grant us both success in obeying Him and His Messenger in all matters 
and under all circumstances. May Allah’s peace and mercy be upon you. 


Malik’s personality, well-grounded knowledge, eloquence, and strength of 
argument are all on display in this letter. His strength of character can be seen in 
how his expressions convey an almost imperative urgency to accept what he is 
saying. We also learn from the letter something of Malik’s high ranking as a 
scholar within the Muslim world in his day. We can discern this from his 
statement: “It has come to my attention that you are giving verdicts contrary to the 
practice of the community and country where we live.” This means that a kind of 
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structured legal system had already developed within the Muslim world which was 
recognised and respected as such, and which it was difficult to disregard or 
transgress. 


Al-Layth’s Reply 


Al-Layth gave a long, eloquent reply to Malik. It is regarded for its literary merit as 
well as for its value as a historical document attesting to the ethical and legal 
discourses of the times. Al-Layth bolsters his arguments with support from the 
Qur’an and Sunnah. His letter is as follows: 

In the name of Allah, the Beneficent, the Merciful. 


Form al-Layth b. Sa`d to Malik b. Anas. 
I salute you with peace and praise Allah besides whom there is no God. 


May Allah grant prosperity to us both, and bless us with the good in this world and 
the next. 


I have received your letter, and I am pleased to read that you are doing well. May 
Allah keep you like this, and may He complement it by helping you to thank Him 
and by increasing His favour upon you. 


You wrote that you have looked through the books I sent you, corrected them and 
placed your seal on them. I have received them. May Allah reward you well for the 
work you’ve done. These were books attributed to you that came into my 
possession, and I wanted to verify them by having you examine them. 


You mentioned that my requesting you to verify the things that had come to me 
from you motivated you to give me advice on your own initiative, and that you 
hoped your words would find a place in my regard. You assured me that you held 
back from doing so in the past only because I had refrained from bringing up such 
matters before, and not because of any lack of high regard for me. 


You’ve heard that I have issued legal verdicts contrary to the practice of the 
community and country where you live, and that I must fear for myself because 
people depend upon my legal verdicts. Further, you say that the generality of 
people are but followers of the people of Madinah, since that was the place of 
emigration and that was where the Qur’an was revealed. 
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You are right in what you have written here, and it has met with my approval as 
you had wished. I do not think anyone associated with religious knowledge is more 
averse to issuing irregular legal verdicts than I am. Nor do I know of anyone else 
who holds the past scholars of Madinah in higher esteem or adheres more strongly 
to the legal verdicts in which they were agreed. 


As for what you mentioned about the Prophet’s place in Madinah, and how his 
Companions witnessed the Qur’an being revealed to him, and how Allah taught 
them through him, and how the rest of the people as a consequence are their 
followers on account of it, it is all just as you say. 


Then you go on to quote Allah’s words: “And the first to lead the way, of the 
emigrants from Mecca and the people of Madinah, and those who followed them in 
goodness, Allah is well pleased with them and they are well pleased with Him, and 
He has made ready for them gardens beneath which rivers flow, wherein they will 
abide forever. That is the supreme triumph.” [Sirah al-Tawbah: 100] 


Many of those who were the “first to lead the way” left Madinah to strive in 
Allah’s path, seeking His pleasure in doing so. They mobilised armies and people 
mobilised around them. Being amongst the people, the Companions conveyed to 
the them Allah’s Book and the Prophet’s Sunnah, and withheld nothing from them 
that they knew. 


In every contingent of people, there was a group who would, for Allah’s sake, 
teach Allah’s Book and the Sunnah of His Prophet. They would exercise their best 
judgment in the matters that the Qur’an and Sunnah didn’t clarify for them. They 
were corrected in their efforts by Abū Bakr, ‘Umar, and ‘Uthman, ` whom the 
Muslims had chosen for themselves [as their leaders]. Furthermore, these three 
men did not neglect or ignore the Muslim armies. Quite the contrary, they would 
write to them on every possible occasion to establish the faith, and warn against 
dissension, all with reference to Allah’s Book and the Sunnah of His Prophet. They 
did not leave out anything that the Qur’an had explained or that the Prophet 
practiced or that the people decided upon after his demise. So if there is something 
that the Companions of Allah’s Messenger practiced in Egypt, Syria or Iraq during 
the time of Abū Bakr, ‘Umar and ‘Uthman, and which remained in practice 
throughout their lives, and which they did not command the people to do 
differently, then we do not consider it allowable that the Muslim ranks would 
innovate a matter today that was not the practice of their predecessors from the 
Companions and their Successors, especially since most of the scholars have 
passed away and those who remain are not of the same calibre. 
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Moreover, the Companions of Allah’s Messenger disagreed on many of the legal 
verdicts they issued. I would have mentioned some of these disagreements to you, 
except that I know you are well aware of them. 


Likewise, the Successors disagreed on many things after the time of the 
Companions, people of the calibre of Sa`īd b. al-Musayyib. Their disagreements 
were quite substantial. 


Then those that came after them differed, and I’ve seen this everywhere, including 
Madinah. The foremost among them in those days were Ibn Shihab [al-Zuhri] and 
Rabi ah b. Abi ‘Abd al-Rahman. You are acquainted with some of Rabrt‘ah’s 
disagreements firsthand, since you were there. I heard what you said about that, 
and I have also heard what the senior authorities of Madinah said, people like 
Yahya b. Sa`īd, ‘Ubayd Allah b. ‘Umar, and Kathir b. Farqad, until what you 
disliked about it all forced you to stop attending his lessons. 


I spoke with both you and “Abd al-`Azīz b. “Abd Allah about some of RabT ah’s 
opinions we took exception to, and you both agreed with me regarding what I 
disapproved of. All three of us disliked the same things. Even so, Rabi ah had a lot 
going for him. He was sensible, eloquent, and distinguished. His observance of 
Islam was impeccable. He had love for his brothers in general and for us in 
particular. May Allah have mercy on him, forgive him and bless him with a reward 
that surpasses his deeds. 


Ibn Shihab used to contradict himself a lot when we met him. When we would 
write to him, he would sometimes respond to a single question in three ways — 
despite the good sense and considerable knowledge he possessed — each 
contradicting the other, and he wouldn’t recall his previous opinions on the issue. 
This is what led me to stop accepting his opinions, though you disliked my doing 
so. 


I know one of the things you fault me for is my not accepting his opinion that a 
Muslim in the army may combine two prayers together on a rainy night. Now 
Syria, God knows, gets much more rain than Madinah, but none of the people who 
led them ever combined two prayers together on a rainy night. Among them were 
Abū ‘Ubaydah b. al-Jarrāh, Khalid b. al-Walīd, Yazid b. Abt Sufyān, “Amr b. al- 
‘As, and Mu`ādh b. Jabal. You know what Allah’s Messenger said about him: 
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“Mu ‘adh b. Jabal is the most knowledgeable among them about what is lawful and 
forbidden.” He also said: “Mu ‘adh will be one step ahead of the scholars on the 
day of judgment. 


Then you have Abū Dharr, Zubayr b. al-'Awwam and Sa`d b. Ab1 Waqqas in 
Egypt, and seventy Companions in Homs who had witnessed Badr, and they were 
with all the Muslim armies. Ibn Mas‘tid, Hudhayfah b. al-Yaman and ‘Imran b. 
Husayn were in Iraq, and “Ali b. Abi Talib spent a good number of years there as 
well, and he was accompanied by many other Companions. Never once did any of 
them combine the Maghrib and ‘Isha’ prayers together. 


Al-Layth b. Sa`d goes on to discuss a number of other legal issues of this kind. 
Then he turns his attention to Malik’s own rulings and says: 

I have also heard legal verdicts from you that I did not approve of, and I used to 
write to you about some of them, but when you did not write back to me on those 
matters, I feared that it bothered you, so I stopped writing to you about what I 
disliked and refrained from commenting on your opinions. 


Then, after discussing some of Malik’s rulings he disagrees with, he concludes his 
letter as follows: 

I have left out a lot of things like this. I hope that Allah blesses you with success in 
doing good and grants you a long life, because I have great hopes that that you will 
benefit the people and fear a great loss if someone like you were to pass away. 
Then I have my own feelings of contentment knowing you are there, even though 
you live so far away. 


This is the esteem in which I hold you and what I really think of you, so believe it. 
Don’t forget to write telling me your news and how your children and family are 
doing. Let me know if you, or anyone with you, needs anything, since it would be 
my pleasure to help out. At the time of writing this, we here are doing well and 
enjoying prosperity, may Allah be praised. We ask Him to grant us both the ability 
to thank Him for what He has given us, and to complete His favour and blessings 
upon us. Peace be upon you. 


Al-Layth’s letter is an excellent example of scholarly dialogue, consultation, and 
engaged research carried out in a spirit of sincerity, mutual affection and 
brotherhood. It is devoid of harsh words, accusations, and insults. It acknowledges 
the natural human tendency to disagree, even with one’s own earlier opinion, as 
was the case with Ibn Shihab al-Zuhri. Al-Layth mentions where al-Zuhri 
expressed three different opinions on one topic and even seemed to have forgotten 
what his first opinion was at the time when he gave his third. Islamic Law is an 
effort where people try to determine what Allah’s Law is on various matters. This 
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effort is a religious duty that Allah has imposed on faulty and forgetful humans, 
not on angels. This is why those who disagree should beseech Allah’s mercy on 
each other, and give credit where credit is due, as al-Layth does for Rabi ah when 
he writes: “RabT`ah had a lot going for him. He was sensible, eloquent, and 
distinguished. His observance of Islam was impeccable. He had love for his 
brothers in general and for us in particular. May Allah have mercy on him, forgive 
him and bless him with a reward that surpasses his deeds.” 


A letter like this one eases the hearts of those who disagree with each other. Even 
when their closest and dearest colleagues criticise them for one of their opinions, it 
is alright. Truth is determined by the evidence that establishes it, not by the people 
who profess it. When a large number of legal experts agree on something, it gives a 
strong indication that they are probably right. However, it may be that someone 
else has an insight into the matter, so there need not be any hostility for the 
differing opinion. 


We see in al-Layth’s letter how scholars tend to give preference to other scholars 
and practices of their own country or region. What is well-known and established 
for the people of Madinah might differ from what the people of Egypt of Iraq are 
familiar with. 


Sensible people must always be prepared to review their assumptions and renew 
their knowledge. The correct answer might not be clear in the first instance. 
Circumstances, biases, and the opinions of others can colour a person’s judgment. 
At the same time, people cannot be blamed for going forward on what they 
presently believe to be correct. That is life. If everyone had to wait until they were 
sure they scrutinised the question from all possible angles and eliminated every 
conceivable influence that could bias their judgement, it would take ages to 
consider a single question and people’s lives would grind to a halt. This would 
benefit no one. ‘Umar had the correct attitude. When people took him to task for 
changing his mind, he said: “That was what I previously determined to be the case. 
This is my determination now.” 


Likewise, after Malik wrote his Muwatta’, he spend many years reviewing it 


before he was satisfied. Each time he would make changes, add things and remove 
things. 
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Does the Consensus of the People of Madinah Constitute Shar ‘i Proof? 


I have heard that Imam Maalik used to regard the consensus of the people of Madinah as binding 
proof. Is this correct? If that is the case, then is it regarded as binding proof for the entire 
ummah? 


Praise be to Allah. 


Imam Maalik (may Allah have mercy on him) was highly focused on the actions of 
the people of Madinah and regarded that as proof in the religion of Allah and that it 
was not permissible to go against their jamaa‘ah. He wrote to al-Layth ibn Sa‘d 
(may Allah have mercy on him) saying: 


“The people should follow the example of the people of Madinah. The Hijrah 
(migration of the Prophet (blessings and peace of Allah be upon him)) was to 
Madinah; in that city Qur’an was revealed, what is halaal was declared to be halaal 
and what is haraam was declared to be haraam. The Messenger of Allah (blessings 
and peace of Allah be upon him) lived among them and they were present when 
Revelation came down. He commanded them and they obeyed him; he showed 
them the way and they followed him, until Allah took his soul and chose for him 
that which is with Him. May peace and blessings and mercy of Allah be upon him. 


Then after him came those among his ummah who most closely followed his way 
of those who were appointed to positions of authority after him. Whatever 
knowledge they had of what was revealed to him, they implemented it, and 
whatever they did not have knowledge of, they asked about it and discussed it with 
others, then they based their conclusion on the strongest opinion that they were 
able to reach and they were very close to the time of the Prophet (sa). If someone 
differed with them, or someone else had stronger and sounder evidence, they 
would give up their opinion and follow the other. Then the Taabi‘een came after 
them and followed in their footsteps. 


If a certain practice was widely followed in Madinah, I [Imam Maalik] do not think 
anyone has the right to differ from it, because of what they have inherited and their 
unique situation that no one else can claim to have. If any other city claimed that 
this practice originated in their city, and that they grew up with it and it was the 
practice of their predecessors, there could be no certainty that this practice is sound 
and they cannot make the same claims as the people of Madinah. 


End quote from Tarteeb al-Madaarik by al-Qaadi ‘Iyaad, 1/10 
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Secondly: 


What Imam Maalik (may Allah have mercy on him) was referring to was the 
practice of the people of Madinah that they handed down from one generation to 
another, and their old practices from the time of the Sahaabah (may Allah be 
pleased with him), that were followed by the people who came after them. As for 
their practices after that time and their differences with the people of other cities 
with regard to issues that could only be worked out on the basis of ijtihaad, Imam 
Maalik did not regard that as evidence that it is not permissible to differ from; 
rather at best it might support an argument. However, the later Maalikis differed 
from him on this matter. 


Al-Qaadi ‘Abd al-Wahhaab ibn ‘Ali al-Maaliki (may Allah have mercy on him) 
said: The consensus of the people of Madinah based on what they narrated from 
the Prophet (blessings and peace of Allah be upon him) constitutes proof that it is 
haraam to go against. As for their consensus on matters that were worked out by 
means of ijtihaad, there is a difference of scholarly opinion as to whether it 
constitutes evidence. The correct opinion in our view is that we may regard it as 
more likely to be correct than other views, but it is not haraam to differ from it. 


End quote from al-Ma ‘oona ‘ala Madhhab ‘Aalim al-Madinah, 2/607 
Al-Baaji (may Allah have mercy on him) said: 


That is because Maalik relied on the views and practices of the people of Madinah, 
and regarded them as proof if these practices were based on narrations, such as the 
issue of the adhaan, not reciting the phrase “Bismillah ir-Rahmaan ir-Raheem” out 
loud in the prayer, the issue of the saa‘ (a unit of measurement), not giving zakaah 
on vegetables, and other issues that were learned from narrations and reports and 
were widely practised in Madinah in a manner that could not be hidden, and was 
transmitted in such a way that it became binding proof and left no excuse. 


End quote from /hkaam al-Fusool, 1/468 

He also said (1/488): 

With regard to what they reached by means of ijtihaad and working it out, there is 
no difference between the views of the scholars of Madinah and the views of other 


scholars, that the strongest view is that which is based on the strongest evidence. 
Hence Maalik differed with the people of Madinah concerning a number of issues. 
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This is the view of Maalik concerning this matter, and it is also the view of some 
of our companions, such as Abu Bakr al-Abhari and others. It is also the view of 
Abu Bakr, Ibn al-Qassaar and Abu Tamaam, and it is the correct view. 


A number of those who followed the Maaliki madhhab but did not examine this 
issue fully thought that the consensus of the people of Madinah constituted proof 
even in issues that are based on ijtihaad. End quote. 


Shaykh al-Islam (may Allah have mercy on him) said: 


The practice of the people of Madinah that was based on narrations constitutes 
proof according to the consensus of the Muslims, as Maalik said to Abu Yoosuf, 
when he asked him about the saa‘ and the mudd (units of measurement), and 
Maalik instructed the people of Madinah to bring out their saa‘s, and they told him 
that they had learned this from their predecessors. Maalik said: Do you think they 
are lying, O Abu Yoosuf? He said: No, by Allah they are not lying. 


End quote from Majmoo ‘ al-Fataawa, 20/306 


And Allah knows best. 


The Prophet Muhammed ® said: 


“Whoever guides others to do something good, he will have a reward 
like that of the one who does it.” 


May Allaah help us to follow true guidance and the religion of truth, and 
to do that which pleases Him.(Aameen) 
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Due to Madh-hab fanaticism the followers of the various Madh-habs began to 
refuse to pray behind the Imaams from other Madh-habs. This resulted in the 
building of separate prayer niches in the masaajid communities where more 
than one Madh-hab existed. Masjids of this type can still be seen in places like 
Syria, where Sunni Muslims follow either the Hanafee or Shaafi’ee Madh-hab. 
Even the most holy masjid, al-Masjid al- Haraam of Makkah, which represents 
the unity of Muslims and the religion of Islaam, was affected. Separate prayer 
niches were set up around the Ka’bah: one for an Imaam from each of the 
schools. And when the time for Salaah came, an Imaam from one of the 
Madhhabs would lead a congregation of followers from his Madh-hab in 
prayer; then another Imaam from one of the other Madh-habs would lead his 
congregation of followers and so on. It is interesting to note that separate 
places of prayer for each of the Madh-habs remained around the Ka’bah until 
the first quarter of the twentieth century when ‘Abdul-‘Azeez ibn Sa’oud and 
his army conquered Makkah (October of 1924) and united all worshippers 
behind a single Imaam regardless of his or their Madh-habs. 
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